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Diller ve renkler...

Ol L4l languages and colours

Cellall 3 15 5 &) 80 5 il iR 5 (591 5 ol 5501 (512 ) G
Goklerin ve yerin yaratilisi, dillerinizin ve renklerinizin cesitliligi bilginlere sunulan
delillerdendir.

And of His signs is the creation of the heavens and the earth, and the difference of your languages
and colours. Lo! herein indeed are portents for men of knowledge.

(Allah: Kur’an: 30. Riim 22)
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EDITORDEN
Kiymetli okuyucu,

5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabt yazarlarimizin,
hakemlerimizin, yayin kurulumuzun ve siirecte yer alan degerli arastirmacilarin {istiin gayretleriyle siz
okurlarimizin istifadesine sunulmustur.

Sempozyumda sinir tanimaksizin diinya dilleri ve edebiyatlari, folkloru, dil egitimi, ceviri bilimi iizerine
yazilmig her akademik bildiri hakem siirecinde kabul gordiikten sonra sunulur ve yayimlanir.

5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabimin yayimlanmasini
miimkiin kilan herkese, 6zellikle de yazarlarimiza ve makalelerin degerlendirilmesi esnasinda degerli
katkilar1 asla inkar edilemez olan hakemlerimize tesekkiir eder, kitapta yer alan yazilarin faydal
olmasin dileriz.

Basari ve mutluluk dileklerimizle...

RumeliSE Yayin Editorleri
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EDITOR’S NOTE
Dear readers,

The Proceedings of the 5th International Rumeli [Language, Literature and Translation]
Symposium is presented to you, our readers, with the outstanding efforts of our authors, referees,
editorial board and valuable researchers involved in the process.

In the symposium, every academic paper on world languages and literatures, folklore, language
education, translation science is presented and published after being accepted in the referee process.

We would like to thank everyone who made it possible to publish the Proceedings of the sth
International Rumeli [Language, Literature and Translation] Symposium, especially our
authors, and our referees, whose valuable contributions can never be denied during the evaluation of
the articles, and we hope that the articles in the book will be useful.

We wish you success and happiness.

RumeliSE General Editors
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1. Belgrad Tiirkolojisinin diinden bugiine gelisimi

Ksenija AYKUT!

APA: Aykut, K. (2023). Belgrad Tiirkolojisinin diinden bugiine gelisimi. 5. Uluslararast Rumeli [Dil,
Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabi, 1-4.

Degerli Rektorler,
Saygideger Meslektaglarim,
Sayin Katilimcilar,

Istanbul Medeniyet Universitesi ev sahipliginde diizenlenen (V. Uluslararasi) Rumeli Dil, Edebiyat ve
Ceviri Konulu bu sempozyuma katilmak benim icin degerli. Ozellikle 6gretim iiyesi oldugum Belgrad
Universitesi ile Medeniyet Universitesi arasinda 2022 yilinda isbirligi protokolii imzalandiktan sonra
gerceklesen bu faaliyetin iki {iniversite i¢in faydali olacagina inaniyorum.

Degerli meslektaglarim, bu vesileyle sizlere Belgrad Tiirkolojisini, kurulusuyla ve siirdiirdiigii
etkinliklerle tanitmak isterim.

Tiirk halklarmin filolojisi, edebiyati, antropolojisi, kiiltiirel miraslarini sistematik bir sekilde arastiran
bilim dali olan Tiirkolojinin Belgrad'daki baslangic1 bizi 1925 yilina goétiirmektedir. O yil Tiirk dili
dersleri, daha sonra egitimi yapilacak Arapca, Cince, Japonca, Farsca, Korece, Ibranice, Azerice gibi
diger 6nemli dogu dilleri arasinda Belgrad Universitesi Felsefe Fakiiltesinde ilk okutulan dogu dili dersi
olmustur. O tarihten bu yana Tiirk dili ve filolojisi, bugiinkii Filoloji Fakiiltesi Dogu Dilleri Béliimiinde
akademik dersler niteliginde okutulmaktadir. 1926 yilinda Balkanlarda ilk kurulan dogu dilleri boliimii
olan Dogu Dilleri Semineri Belgrad Universitesi Felsefe Fakiiltesinde resmi olarak acilmistir. Dogu
Dilleri Boliimiinde, Yugoslavya'da oldugu gibi, iilkenin dagilmasindan sonra kurulan yeni devletlerde de
onemli gorevlerde bulunarak takdir kazanan ¢ok sayida saygin Tiirkolog ve Arabist yetigmistir.

Cografyamizda bes asr1 askin bir siire hiikiim siiren Osmanli Devleti Balkanlardan cekilince ortak
tarihimizin, kiiltiiriimiiziin, Tiirkcenin ve Osmanlicanin, Tiirk edebiyatinin ve Islam Kkiiltiiriiniin
akademik bir seviyede arastirilmasi gerekiyordu. Balkanlardaki somut ve somut olmayan kiiltiirel
mirasin biiytik bir kismi, yerli halkin Osmanlilarla asirlarca yanyana yasamasindan meydana gelmistir.
Osmanli idaresi Balkanlar terk ettikten ¢ok sonra, 1925 yilinda Yugoslavya Krallig: ile Tiirkiye arasinda
diplomatik iligkiler kurulmustur.

Yeni siyasi sartlarda Osmanli Tiirkcesi yerini Tiirk¢ceye birakirken Tiirkiye Tiirkcesi bilenlerin
uzmanlagmas1 gerekiyordu. Bu amagcla 1925/26 egitim- 6gretim yilinda yiiriirliige giren Felsefe
Fakiiltesinin karariyla Tiirk Dili ve Edebiyat1 Kiirsiisii kurulmustur.

Viyana'da mezun olan Dogu Dilleri uzmani Dr. Fehim Bajraktarevi¢ Belgrad'a gelip Felsefe Fakiiltesinde
Fars edebiyat1 ve Tiirk dili derslerini vermeye baglamistir. Yeni kurulan Tiirk Dili ve Edebiyat: Kiirstisti

1 Prof. Dr., Belgrad Universitesi, Filoloji Fakiiltesi (Belgrad, Tiirkiye), ksenija.aykut@gmail.com, ORCID ID: 0000-0001-
9775-0024 [Boliim kayit tarihi: 10.06.2023-kabul tarihi: 20.07.2023]
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icin miifredat hazirlayan Dr. Bajraktarevi¢, Oryantal Filoloji egitiminde ilk 6gretim iiyesi olup Belgrad
Oryantalistiginin kurucusu olarak kabul edilmektedir. Bir sonraki yilda Felsefe Fakiiltesinin 17 Temmuz
1926 tarihli karar1 nezdinde Tiirk dili ve edebiyatinin yanisira Arap dili ve edebiyati okutulan
Balkanlarda ilk kurulan dogu dilleri boliimii olan Oryantal Filoloji Semineri (bugiinkii Dogu Dilleri
Boliimii) kurulmustur.

1960 yilinda Filoloji Fakiiltesi, Felsefe Fakiiltesinden ayrilarak bagimsiz bir kurulus olarak faaliyete
baslamistir. Artik Oryantal Filoloji 6grencileri ana dersi Tiirkge olan kiirsii ile Arap Dili ve Edebiyati
arasinda tercih yapabiliyordu.

Profesor Bajraktarevi¢, uzun siire ders kitabi olarak kullanilan Tiirk Gramerin Temelleri adli kitab1 1962
yilinda yazmigtir.

Modern Oryantalistigin II. Diinya Savasi yillarindan sonra baglamig oldugu soylenebilir. 1945 yilinda
diizenli dersler, Marija Pukanovi¢ ve Dutanka Bojani¢ (Lukac) olmak iizere kaydini yaptiran sadece iki
ogrenciye verilmeye baslanmistir. Her ikisi Yugoslav Tiirkolojisinde derin bir iz birakmistir.

Marija Dukanovi¢, oryantalistik alaninda ,Varvari Ali Pasa'nin Kafiyeli Otobiyografisi“ adli ilk doktora
tezini savunmustur. Tiirk Dili, Eski ve Yeni Tiirk Edebiyati, Fars Edebiyati, Oryantal Filolojiye Girig
derslerine girerek uzun siire Oryantalistik Boliimii bagkanligini yapmigtir.

Osmanlica metinlerini okuma ve yorumlama alaninda 6nemli bir tecriibeye sahip olan Ljubinka
Rajkovi¢, 1955 yilinda Osmanh Tiirkcesi asistami secilerek kadroya dahil olmustur. ,Sirplarda ve
Hirvatlarda Tiirk Oykiiciileri“ adli tezini savunarak doktor unvanini almstr.

Boliimde gorev alan ve oncellikle ¢agdas Tiirk dili iizerinde ¢alisan iiglincii Tiirkolog, Slavoljub bindi¢
idi. 1965 yilinda ,,Yakup Kadri Karaosmanoglu'nun Eserlerinde Savas ve Devrim Konular1“ adli doktora
tezini savunarak Marija BDukanovié¢'ten cagdas Tiirkce derslerini devralmistir. Sunu belirtmek gerekir ki
1970 y1lina kadar Tiirkge derslere Osmanh Tiirkgesi ile baglaniyordu. Tiirkiye Tiirkgesi ise ikinci siniftan
baslayarak okutuluyordu. 1970/71 egitim-6gretim yilinda kaydini yaptiran 6grenciler, Tiirkce derslerine
cagdas Tiirkce okuyarak baslayan ilk nesildi. Profesorler Pukanovi¢, Rajkovi¢ ve Pindi¢, Tiirkiye'den
atanan birer okutmanla birlikte 1980 yilina kadar Tiirkolojide tiim egitim-6gretim siirecini
yonlendirmislerdir.

Yeni kadrolarin acilip Kiirsiiniin gelismesi beklenirken bilinmeyen nedenlerden dolayr Tiirk Dili
Kiirsiisiinde Profesor Pindié¢'in goreve baglamasindan ancak yirmi yil sonra, 1980 yilinda Boliimiimiiziin
duayeni olan Mirjana Teodosijevi¢ Tiirk dili ve edebiyat1 asistani olarak kadroya alinmgtir.

Ogrencilerin secimine bakilirsa Oryantal Filoloji programinda (Tiirkce ve Arapca) okuyan 6grenci sayis,
sadece Tiirkgeyi veya sadece Arapcay1 segen Ogrencilere gore ¢ok daha fazlaydi. Sadece bir dil segen
ogrencilerin ders sayisinin yari yariya az oldugunu ancak mezun olunca is bulma imkanlarinin da ona
gore daha az oldugunu belirtmek gerekir. Altmish ile seksenli yillar arasindaki dénemde 6grencilerin
¢ogu Oryantal Filolojiyi (Arapga ve Tiirkce) secerken sadece Tiirkgce okuyan 6grenci sayis1 5'i
gecmiyordu. Bu durumda Tiirkge okuyan toplam 6grenci sayisi 10 ile 20 arasinda seyrediyordu. Tiirkge,
Oryantal Filolojide dort yil, Arap Dili ve Edebiyat1 Kiirsiisiinde iki y11 okutuluyordu.
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1974 yilinda Japon Dili ve Edebiyat1 ve Cin Dili ve Edebiyati kiirsiileri acilinca Dogu Dilleri boliimiinde
dort akademik program uygulanmaya baslamistir. Tiirkce okuyan 6grenci sayis1 yildan yila artiyordu.
Sonraki yillarda Tiirkceye karsi ilgi oldukca artinca Tiirkolojideki kontenjan 40 kisilik olmustur.

Plan ve programlar toplumun ihtiyacina gore degisip Fakiiltedeki diger programlarla dengeleniyordu.
Tiirkce egitim istegi her zaman bulunmasina ragmen Tiirk Dili Kiirsiisii yillarca farkli 6grenci kontenjan
aliyordu. Kontenjan konusunda uzman Tiirkologlar degil, tahmin edilen istek oranina gore Fakiilte karar
veriyordu.

Plan ve programlarda yapilan en biiyiik degisiklikler Bologna Deklarasyonuna uyularak yapilan
akreditasyon siirecinde 2006/2007 egitim-6gretim yilinda olmustur. Fakiiltemiz JKK (dil, edebiyat,
kiiltiir) programi olarak akredite olup ¢ok sayida yeni ders koymustur. Yeni formata uygun olmayan
Oryantal Filoloji programi kaldirilmig, yeni zorunlu derslerin yam sira biitiin kiirsiilerde okuyan
ogrenciler tarafindan alinabilen lisans, lisans iistii ve doktora egitim programina ¢ok sayida se¢meli ders
eklenmistir. Yeni programa gore iki yillik secmeli ders olarak Tiirkge, Tiirkolojiye Giris, Sirpcadaki
Tiirkce Alintilara Giris, Tiirk Folkloru ve lisans master egitim seviyesinde Tiirkcede Ozlestirme Siireci,
Sirpcadaki Tiirkce Alintilar ve Geleneksel ve Cagdas Tiirk Sanati dersleri biiyiik ilgi gormiistiir.
Bunlardan bazilarina 100'den fazla 6grenci alinmakla beraber bazen 200'ii gegen talepleri karsilamak
miimkiin olmamaktadir.

Ana bilim dali olarak Tiirk Dili, Edebiyat1 ve Kiiltiirii Kiirsii i¢cin 2017 yilina kadar 6grenci kontenjani 40
iken 2018 yilindan bu yana 60'1 ge¢mistir.

Tiirkolojide halen dil ve kiiltiir derslerinde bir profesor, bir yardime1 dogent ve ii¢ aragtirma gorevlisi
caligmaktadir. Edebiyat ve Osmanlica kolunda ise bir profesor, bir yardime: dogent ve bir asistan vardir.

Daimi kadronun yam sira Tiirkolojide bir Tiirk okutman da derslere girmektedir. ki iilke arasinda
imzalanan Anlagmaya gore Tiirkiye'den gonderilen ilk okutman 1965 yilinda goreve baglamigtir. O
zamandan beri Tiirkiye Milli Egitim Bakanligi, Sirbistan'a uygulanan yaptirimlar ve bombardiman
donemi disinda bugiine kadar diizenli olarak okutman gondermektedir. Belirli bir siireyle yardim
niteliginde istihdam edilenlerle, atananlarla beraber simdiye kadar 21 okutman gorev yapmstir.

Tiirkolojide gerceklestirilen tek proje, Profesor Slavoljub Pindi¢'in yonetiminde yazilan Tiirkge-Sirpca
Sozliik'tii. Sozliik calismasi bittiginde Prof. Slavoljub Pindi¢ ve Dr. Mirjana Teodosijevi¢ 1988 yilinda
Tiirkiye ziyaretiyle 6diillendirilmislerdir. Sézliik Tirk Dil Kurumu tarafindan 1997 yilinda Ankara'da
basilmigtir.

Tiirkoloji Kiirsiisiinde calisip arastirma yapan Tiirkologlarin doktora tezleri baghklarina bakilirsa
boliimde c¢esitli dilbigisi, edebiyat ve kiiltiir konularinin iglenmis oldugu goriiliir. Onlarin bazilar:
soyledir:

"Tiirkcede Ozlestirme Siireci ve Fazil Hiisnii Daglarca'nin Dil Devrimindeki Rolii" (Prof. Dr. Mirjana

Teodosijevic)

"Tiirk Dilinde Son Cekim Edatlar - Ozellikleri ve Gérevleri" (Prof. Dr. Ksenija Aykut)

"Sirp Dili Cografyasinda 1965-2000 Yillarinda Tiirk Edebiyat1" (Prof. Dr. Mirjana Marinkovi¢)

"Cagdas Tiirk Dilinde Baglaglar Sentaks1 ve Semantigi" (Sata Bradatevic¢)

"Sirbistan’da Tiirkce Kokenli Toponimler" (Tarik Duran)
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"1841-1867 Yillar Arasinda Belgrad'daki Miislimanlarin Kiiltiirel Kimlikleri" (Irena Kolaj Ristanovié)

"S6zciik Yapimi, Semantik ve Pragmatik Acisindan Tiirkcede Kiiciiltme Incelemesi” (Smiljana Ristié
Bojanic)

"Tiirkcede Argonun Fonetik ve Yapisal Ozellikleri ile Alandaki Sézliik Cahismalar1” (Stefani Miljkovi¢)
"Dil Reformu ve Cagdas Tiirk Dilindeki Alint1 S6zciiklere Karsi Tutum" (Aleksandra Vulovié)

Boliimiin yaymn faaliyetlerinin nispeten yetersiz olmasina ragmen Oryantalistigin, Tiirkoloji alaninda
yaklasik 6.000 kitap ve 87 dergi bashgina sahip zengin kiitiiphanesi vardir. Tiirk Isbirligi ve
Koordinasyon Ajansi (TIKA), 2016 yilinda Dogu Dilleri Béliimiiniin kiitiiphanesini yenilemistir. Bugiin
kiitiiphane, Filoloji Fakiiltesi'nin en modern kiitiiphanesidir.

Tiirkolojimiz 6grenci sayis1 ve uzmanlarimizin gelismesi bakimindan her konuda gittikce biiyiimektedir.
Tiirkolojide boyle koklii ve bagarili bir egitim verildigi bilinirse ileride daha nitelikli bir sekilde ¢aligip
daha da verimli olmas: i¢in diger dogu dilleri kiirsiilerinden ayrilarak bagimsiz bir béliim olarak
kurulabilir. Boylece Belgrad Tiirkoloji daha cok gelisecektir.

Beni dinlediginiz i¢in tegekkiir eder Sempozyumun basarili ge¢mesi dilegiyle hepinizi selamlarim.

Adres | Address
RumeliSE Congress & Symposium | RumeliSE Congress & Symposium
Osmanaga Mahallesi, Miirver Cicegi Sokak, No:14/8 | Osmanaga Mahallesi, Miirver Cicegi Sokak, No:14/8
Kadikdy - ISTANBUL / TURKIYE 34714 | Kadikdy - ISTANBUL / TURKEY 34714
e-posta: editor@rumelise.com | e-mail: editor@rumelise.com,
tel: +90 505 7958124, +90 216 773 0 616 | phone: +90 505 7958124, +90 216 773 0 616



5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabt 2023 / 5

2. Kazak Tiirkcesinde mental fiiller

Muhammed Ali ismail FAKIRULLAHOGLU!*

APA: Fakirullahoglu, M. A. I. (2023). Kazak Tiirkcesinde mental fiiller. 5. Uluslararas: Rumeli [Dil,
Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabi, 1-16.

Oz

Dil; insanin zihinsel siireglerini, algisini ve i¢ diinya bilegenlerini ifade etmesinde en temel araglardan
biridir. Birey, dis diinyadan gelen uyaricilari duyu organlariyla algilar. Algilanan durumlar,
kavramlar ve olaylar, beyindeki karmasik zihinsel siireclerden gecerek dil vasitasiyla anlamlandirilir.
20. ylizy1lin sonlarina gelindiginde, dil sadece kendi yapisinda degil aym1 zamanda biligsel kuramlar
cercevesinde de ele alinmaya baglanmistir. Dilin bilissel siireclerle olan iligkisi, psikoloji, felsefe,
norobilim gibi farkh disiplinlerin arastirma konusu olmakla beraber son yillarda Tiirk dili iizerinde
calisan arastirmacilarin da ilgi gosterdigi konular arasinda yer alir. Dilin s6z varliginda “diisiinmek,
algilamak, hatirlamak, hayal etmek, anlamak” gibi zihinsel siire¢ bildiren sozliiksel unsurlar bulunur.
S0z konusu zihinsel siirecleri (algi, bilis, duygu) ifade eden bu so6zliiksel unsurlar, literatiirde mental
fiil olarak adlandirilir. Mental fiiller, biligsel duyumlari, durumlar: ve soyut kavramlar: ifade eder.
Bununla birlikte mental fiillerin devinimsel yap1 6zelligi gostermesi beklenemez. Mental fiil kavramai,
Tiirkce calismalarin kaynakgasina yakin tarihte girmis bir terimdir. Tiirkiye’de mental fiiller ve
mental fillerin alt tiirlerini konu alan pek ¢ok ¢alisma yapilmasina ragmen, Kazak Tiirk¢esinde mental
fiiller miistakil bicimde ele alinmamistir. Bu c¢alismada, cagdas Kipcak lehcelerinden Kazak
Tiirkcesindeki mental fiilleri {izerinde durulmustur. Calisma kapsaminda, Kazak Tiirk¢esinde mental
fiillerin s6z varhigl, Kazak Tiirkcesi-Tiirkiye Tiirkcesi Sozliigii adli eserin taranmasiyla tespit
edilmistir. incelemeye konu olan mental fiiller, algi fiilleri, bilis fiilleri ve duygu fiilleri olmak iizere
ii¢ baglikta siniflandirilmistir. Calismanin amaci, Kazak Tiirkcesindeki mental fiillerin s6z varhgini
ortaya koymak ve bu fiillerin anlam &zelliklerini betimleyen yeni bir siniflama 6nerisi sunmaktir.
Boylelikle, Tiirk dilinde mental s6z varligi ve fiil simiflandirma ¢alismalarina katkida bulunmak

amaclanmigtir.

Anahtar kelimeler: Cagdas Tiirk lehgeleri, Kazak Tiirkgesi, anlam bilim, mental fiiller, fiil

smiflandirmasi

Mental verbs in Kazakh Turkish
Abstract

Language is one of the most basic tools for human beings to express their mental processes,
perception and inner world components. The individual perceives stimuli from the outside world
through the sense organs. Perceived situations, concepts and events pass through complex mental
processes in the brain and are given meaning through language. By the late 20th century, language
began to be evaluated not only in its own structure but also in the context of cognitive theories. The
relationship between language and cognitive processes is the subject of research in various disciplines
such as psychology, philosophy and neuroscience, and it is also among the subjects of interest to
researchers working on Turkish language in recent years. In the vocabulary of the language, there are
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lexical elements that report mental processes such as “thinking, perceiving, remembering, imagining,
understanding”. These lexical elements expressing these mental processes (perception, cognition,
emotion) are called mental verbs in the literature. Mental verbs refer to cognitive sensations, states
and abstract concepts. In this respect, mental verbs cannot be expected to show characteristics of
kinetic structure. The concept of mental verb is a term that has recently entered the bibliography of
Turkish studies. Although there are many studies on mental verbs and subtypes of mental verbs in
Turkey, mental verbs in Kazakh Turkish have not been dealt with independently. This study focuses
on mental verbs in Kazakh Turkish, one of the contemporary Kipchak dialects. Within the scope of
the study, the vocabulary of mental verbs in Kazakh Turkish was determined by scanning the Kazakh
Turkish-Turkish Turkish Dictionary. The mental verbs that are the subject of the study are classified
under three headings: sense verbs, cognition verbs, and emotion verbs. The aim of the study is to
reveal the vocabulary of mental verbs in Kazakh Turkish and to present a new classification proposal
describing the semantic features of these verbs. Thus, it aims to contribute to the studies on mental
vocabulary and verb classification in Turkish language.

Keywords: Contemporary Turkish dialects, Kazakh Turkish, semantics, mental verbs, verb
classification

1. Giris

Son yarim yiizyilda, dil ve diislince arasindaki iliski, farkl disiplinlerle birlikte dil bilimcilerin de ilgi
duydugu arastirma ve tartisma konular1 icinde yer almaktadir. Dil, diistincelerin kaliplarini ve sinirlarini
belirleyerek sekillenmesine ve ifade edilmesine yardimci olmaktadir. Dil, diisiince ve insan iigliisiine
dikkat ceken Dohman (2021, s. 1236), bu kavramlarin birbirine siki sikiya bagh oldugunu, dili kullanan
insan faktoriinlin 6neminin kavranmasiyla dilin yalnizca kendi yapisinda degil ayni zaman da biligsel
yaklagimlar gergevesinde de ele alindigimi belirtmektedir. Biligsel faaliyetlerin anlamlandirilmasi, ifade
edilmesi, dilin imkanlar1 dahilinde s6z varliginda yer bulmaktadir.

Biligsel dil bilim kaynaklarinda, insanin mental durumu ifade eden, herhangi bir zihinsel siire¢ sonunda
ortaya cikan, insanin i¢ diinyasiyla ilgili soyut kavramlar1 karsilayan ve anlamsal yap1 bakimindan
devinim igermeyen fiiller icin “mental fiiller” (mental verbs) terimi kullanilmaktadir (Fakirullahoglu,
20234, s. 359). Sahin (2012, s. 45), mental fiilleri “bir mental siire¢ sonucu ortaya ¢tkan idrak, alg,
duyguyla ilgili fiiller (zihin fiili)” seklinde tamimlar. Hirik ve Colak (2017, s. 262-263) ise mental fiillerin
“genellikle bir tetikleyici ile basladigim, diisiincenin kullamlmaswyla gerceklestigini, cogunlukla
ticiincti kisiler tarafindan gozlemlenemedigini, dogrudan psikolojik ve duygusal etkenlere bagh cesitli
ani-uslamlama baglantilaryla ilgili” fiiller oldugunu dile getirir.

Mental fiiller, “diisiinme, algilama, hatirlama, problem ¢6zme, degerlendirme, karar verme, inanma,
begenme” gibi karmagik zihinsel siiregleri ifade eden so6zliiksel unsurlardir. Bu tiir fiiller, zihinsel
faaliyetlerin ve diisiincelerin ifadesinde kullamlir. Insanlarin zihinsel durumlarini, diisiincelerini,
inanclarini ve niyetlerini ifade etmek icin sikc¢a kullanilan bu fiiller, dilin giiclinii kullanarak zihinsel
diinyay1 aktarmamiza olanak tanir. Mental fiiller, farkli siniflara ayrilmig birkag¢ farkh alti tiirii
icermektedir. Yapilan ¢alismalarda bu alt tiirler i¢in farkli terimler kullanildig1 ve siiflandirma
onerilerinde farkhiliklar oldugu goriilmektedir. lgili literatiir incelendiginde mental fiillerin
aragtirmacilar tarafindan genellikle ii¢ alt grupta siniflandirildig: goriilmektedir:

Adres | Address
RumeliSE Congress & Symposium | RumeliSE Congress & Symposium
Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8 | Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8
Kadikdy - ISTANBUL / TURKIYE 34714 | Kadikdy - ISTANBUL / TURKEY 34714
e-posta: editor@rumelise.com | e-mail: editor@rumelise.com,
tel: +90 505 7958124, +90 216 773 0 616 | phone: +90 505 7958124, +90 216 773 0 616



5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabt 2023 / 7

a) Algilama (duyu) fiilleri: Duyu organlarimiz aracilifiyla cevremizdeki nesneleri veya olaylar
algilamamiz1 ifade eden gormek, isitmek, tatmak, koklamak, hissetmek gibi fiiller. b) idrak (bilis)
fiilleri: Diisiincelerimizi ve zihinsel faaliyetlerimizi ifade etmemize olanak saglayan diisiinmek,
inanmak, anlamak, fark etmek, hatirlamak gibi fiiller. ¢) Duygu (psikolojik faaliyet) Fiilleri: Icsel duygu
durumlarimiz ifade eden sevmek, korkmak, sevinmek, tiziilmek, kiskanmak gibi fiiller. Aslinda mental
fiil kavrami, yabanci kaynakl ¢aligmalardan uyarlanarak Tiirk dil bilimine kazandirilmistir (bk. Erdem,
2004; Yaylagiil 2005). Yabanc: dilde yapilmis bu ¢alismalarda, mental fiillerin s6z dizimsel, bigim
bilgisel ve anlamsal 6zelliklerine gore ¢esitli siniflama 6nerilerinin ortaya konuldugu goriiliir. Halliday,
kisinin i¢ diinyasi ile ilgili yagsantilarinin dil bilgisel anlamda karsihigin1 mental siireglerle (mental
process) iligkili oldugunu belirterek s6z konusu fiilleri algilama (sensing) fiilleri seklinde degerlendirir.
Algilama siirecini dort alt baghiga su sekilde ayirir: a) bilig b) algilama c) istek d) duygu. Halliday, mental
fiillerin algilayan (senser) ve algilanan (phenomenon) olmak iizere iki farkli katilan rolii oldugunu ifade
eder (2014, s. 245-311). Croft, mental fiiller icin psisik fiiller (psych verbs) teriminin de kullanildigina
dikkat cekerek bu kategorideki fiilleri alg1 (perception), bilis (cognition) ve duygu (emotion) fiilleri
seklinde siniflandirir (1993, s. 55-56). Viberg (1994, s. 204-215), mental fiillerin 6znel sekilde
deneyimlenebilen degisik psikolojik siirecleri karsiladigini ifade ederek “a) sozlii iletisim b) iist dil ¢) alg:
d) bilis e) istek f) diger mental fiiller” seklinde bir siniflama 6nerisi ortaya koyar. Biber vd., (2007), fiilleri
anlamsal olarak yedi gruba ayirir. Bu siniflamada mental fiiller, bu alt gruplardan birini olusturur. a)
etkinlik (activity) fiilleri b) iletisim fiilleri (communication verbs) c¢) temel olusum fiilleri (verbs of
simple occurrence) d) nedensellik fiilleri (causative verbs) e) bilissel fiiller (mental verbs) f) ortaya
¢ikarma veya iligki fiilleri (verbs of existence or relationship) g) goriiniis fiilleri (aspectual verbs).

Tiirkiye’de biligsel dil bilim zemininde mental fiiller konusuyla ilgili yapilan ilk calisma Erdem’e aittir.
Erdem, Tiirkmen Tiirkcesindeki Mental Fiillerin Isteme Gore Anlam Degismeleri (2004) adl
makalesinde mental fiilleri; idrak (cognition), etki (affection), ve algilama (perception), fiilleri olmak
iizere {i¢ gruba ayirir. Algilama grubuna duyu organlar vasitasiyla ortaya c¢ikan duy-, esit, gor- gibi
fiilleri, etki grubuna duygu ve olaylarin insan iizerindeki etkilerini ifade eden gork-, hala-, begen- gibi
fiilleri, idrak fiillerine ise diisiin-, pikirlen-, oylan-, bil-, pikir et- gibi zihinsel siirecleri tanmimlayan fiilleri
ornek olarak gosterir (Erdem, 2004, s. 939-947).

Tiirk¢e mental fiillerle ilgili bir diger 6nemli inceleme Yaylagiil'iin Tiirk Runik Harfli Metinlerde Mental
Fiiller (2005) baglikh calismasidir. Yaylagiil, Eski Tiirk¢e metinlerden hareketle mental fiilleri a) duyu
fiilleri b) duygu fiilleri 3) an1 ve uslamlama fiilleri b) agiklama fiilleri olmak iizere dort gruba ayirir
(2005, s. 17-46). Tiirkiye’de mental fiillerle ilgili yapilan ilk kapsaml calisma ise Sahin’e aittir. Sahin,
Tiirkmen Tiirkcesinde Mental Fiiller (2012) adli calismasinda mental fiilleri; idrak fiilleri, duygu fiilleri
ve algilama fiilleri olmak tizere ii¢ ana grup altinda inceler.

Yukarida bahsi gegen galigmalar disinda, son yillarda tarihi ve cagdas Tiirk lehgeleri sahasinda, mental
fiil konusunu ele alan bircok ilmi ¢alisma yapilmistir. Literatiirde mental fiil konusuyla ilgili yapilan
diger 6nemli calismalardan bazilar sunlardir: Kalkan (2015) Baskurt Tiirkcesinde Mental Fiiller, Yildiz
(2016) Eski Uygurcada Mental Fiiller, Hirik (2018) Tiirkiye Tiirkcesinde Mental fiiller, Ozeren ve Alan
(2018) Kirgiz Tiirkcesinde Mental Fiiller, Seckin (2019) Eski Tiirkcede Mental Fiiller, Bilgin Aksoy
(2021) Azerbaycan Tiirkgesinde Mental Fiiller, Dogan ve Erdin (2021) Gagauz Tiirkgesinde Mental
Fiiller.

Mental fiil iizerine yapilan calismalar oldukc¢a zengin bir kaynak olusturmasina ragmen Kazak
Tiirkcesinde mental fiiller, miistakil bicimde ele alinmamisgtir. Diger yandan Kazak Tiirkcesi sahasinda,
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mental fiillerin alt bir alt kolu olan duygu fiilleri, idrak fiilleri ve duyu fiilleri iizerine yapilmig ayr1 ayr1
onemli calismalar bulunmaktadir. idrak fiilleri, Biray’m (2007) Kazak sivesi ve Denizli Ajzinda Kok
Halindeki Benzer Idrak Fiillerinde Anlam Farklhlasmalarmt adl bildirisinde tematik yonden
incelenmigtir. Bu calisma disinda Fakirullahoglu (2023b), Kazak Tiirkgesinde Bilis Fiillerinin
Simiflandirilmast ve Yapr, Koken Bakimindan Incelenmesi bashikli makalesinde Kazak Tiirkcesindeki
bilis (idrak) fiillerini kapsamh sekilde ele almigtir. Tiirkdil (2013), Anlam Bilimi Ag¢isindan Kazak
Ttirkgesinde Duyu Fiilleri adli galismasinda, Kazak Tiirkgesindeki duyu fiillerini tespit ederek on duyu
temelinde bir simiflandirma yaparak incelemistir. Mental fiillerin bir alt grubunu tegkil eden duygu
fiilleri, Fakirullahoglunun (2022), Kazak Tiirkcesinde Duygu Fiilleri adli caligmasinda, semantik,
etimolojik ve morfolojik bakimdan ele alinmgtir.

Cagdas Kipcak Tiirk lehgelerinden biri olan Kazak Tiirkcesindeki mental fiillerin tespit edilmesi ve
semantik olarak siniflandirilmasi, bu ¢alismanin konusunu olusturmaktadir. Tespit edilen mental fiiller,
alg fiilleri, bilis fiilleri ve duygu fiilleri olmak {izere ii¢ baghkta simiflandirilmistir. Calismanin amaci,
Kazak Tiirk¢esindeki mental fiillerin s6z varligini ortaya koymak ve bu fiillerin anlam 6zelliklerini
betimleyen yeni bir siniflama 6nerisi sunmaktir.

1.1. Yontem ve kapsam

Bu calismada, Kazak Tiirkgesi s6z varligindaki mental fiiller, K. Kog, A. Bayniyazov ve V. Bagkapan'in
(2019) Kazak Tiirkcesi-Tiirkiye Tiirkcesi S6zliigiiniin taranmasiyla tespit edilmistir. Mental fiillerin
siniflandirilmasi ve gesitli alt tiirlerinin tespit edilmesinde Erdem (2004), Yaylagiil (2005), Sahin (2012)
ve Fakirullahoglu'nun (2022; 2023a; 2023b) calismalari esas alinmistir. S6z konusu calismalardaki bazi
olciitler (eylemin bilingli sekilde yapilmasi, fiziksel eylem icermemesi, zihinsel etkinlik ifade etmesi vb.)
temel alinarak siniflama onerisi sunulmustur.

2, Kazak Tiirkcesinde mental fiiller

Mental fiillerle ilgili simiflandirmalarda bazi farkh goriisler belirtilse de genellikle bu fiiller; alg: fiilleri,
bilis fiilleri, duygu fiilleri seklinde ii¢ grupta degerlendirilmektedir. Bu ¢alismada Kazak Tiirk¢esind eki
tespit edilen mental fiiller ve bu fiillerin tasnif edildigi basliklar su sekildedir:

2.1. Alg fiilleri (Verbs of perception)
2.1. Gorsel alg fiilleri

adiray- (ageipaii-) “1. goziinii biiyliterek sinirli sekilde bakmak 2. bir seyin birden goze carpmas1”
(KazTs, s. 19b), ajiray- (agsipaii-) “gozlerini fal tasi gibi acarak bakmak, gozlerini ayirmadan bakmak”
(KazTs, s. 20b), aqiylan- (akunau-) “1. gozlerini fal tas1 gibi agmak; goz ucu ile bakmak 2. mec. sert
tavirlar sergilemek, gilic gosterisinde bulunmak ” (KazTS, s. 30a), aqsiy- (akmwu-) “dik dik, o6fkeli
bakmak” (KazTS, s. 32a), alaqta- (amakra-) “ne yapacagini bilemeden saskin saskin etrafa bakmak”
(KazTs, s. 34a), alapda- (amanzma-) “1. saskin sagkin etrafina bakmak 2. merak etmek; tedirgin olmak.”
(KazTs, s. 34b), alar- (anap-) “1. gozleri yuvalarindan firlamak 2. mec. dik dik bakmak” (KazTs, s. 34b),
aniqta- (anbikra-) “1. belirlemek, agiklamak, tespit etmek 2. dikkatlice bakmak” (KazTS, s. 42a), apdi-
(anmer-) “gozlemek, takip etmek, izlemek” (KazTS, s. 42a), bagjiy- (6arxu-) “gozlerini alamamak,
bakakalmak” (KazTS, s. 69b), baqila- (6axpina-) “1. Iizlemek, dikkat etmek 2. Kontrol etmek, takip
etmek” (KazTSs, s. 74a), baqsiy- (6akmu-) “1. gozlerini ayirmadan bakmak 2. (glines) goz kamastirmak”

(KazTs, s. 74a), barla- (6apsa-) “1. etrafi kolagan etmek 2. merakla bakmak” (KazTS, s. 78a), bayqa-
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(baiika-) “gozlemek, fark etmek, dikkat etmek, kontrol etmek, bakmak” (KazTS, s. 71a), elen-elen-
(enen-enen-) “iirkek bir sekilde etrafina bakinma” (KazTS, s. 142b), eleste- (enmecte-) “hayal meyal
goriinmek, goziine goriinmek, goz oniine gelmek, canlanmak” (KazTS, s. 143a), edirey- (exipeii-) “dik
dik bakmak” (KazTSs, s. 140b), ejirey- (exipeii-) “goziinii alamamak, goziinii ayiramamak, bakakalmak”
(KazTs, s. 140Db), isip-je- (imim-:xe-) “1. yiyip i¢gmek 2. yiyecek gibi bakmak, go6ziinii ayiramamak,
bakakalmak” (KazTS, s. 707bb), javtanda- (;kayrayzga-) “yalvaran ve uman gozlerle bakmak” (KazTS,
s. 178b), javdira- (kayapipa-) “masumca, bir sey umarcasina bakma” (KazTS, s. 178a), jaltaqta-
(>xanrakTa-) “1. korka korka etrafina bakinmak 2. mec. endiselenmek, meraklanmak” (KazTS, s. 165b),
jirtyy- (xeiptu-) “gozlerini kisarak bakmak” (KazTS, s. 206b), koksiy- (kekiu-) “birine, bir seye
istekle ve dik dik bakmak, goziiyle yemek” (KazTsS, s. 261a), kor- (IIT) (kep-) “gormek” (KazTS, s. 266a),
korgiste- (keprimre-) “tekrar tekrar bakmak” (KazTS, s. 266b), qada- (II) (xaza-) “s5. bir noktaya
bakakalmak, goziinii alamamak” (KazTS, s. 290a), qadal- (xagan-) “goziini dikmek, gozlerini
ayiramamak” (KazTS, s. 290a), qara- (IIT) (kapa-) “bakmak, goz atmak” (KazTS, s. 313a), qaragista-
(xaparsbimTa-) “tekrar tekrar, siirekli bakmak” (KazTS, s. 313b), qaraqta- (kapakra-) “1. gozetlemek,
takip etmek, izlemek 2. yagmalamak, talan etmek” (KazTS, s. 315a), gqarayla- (kapaiina-) “1. bakinmak,
gozetlemek 2. beklemek, gozlemek” (KazTs, s. 314a), qulqiy- (kpuiku-) “1. (bir sey) ¢ok zayif ve uzun
goziikmek 2. goziinii alamamak” (KazTs, s. 370b), qilqigda- (kpuikbiHa-) “boynunu uzatarak bakmak”
(KazTs, s. 371a), qopirayis- (Kousipatibic-) “birbirine 6fkeli, kirgin bakmak” (KazTS, s. 344b), moliy-
(mesu-) “birisine medet uman gozlerle bakmak” (KazTS, s. 410a), moltekte- (menTexre-) “saskin
saskin etrafina bakmak” (KazTS, s. 410a), odiray- (oxapipaii-) “dik dik bakmak” (KazTS, s. 434a),
ojiray- (oxpipaii-) “dik dik bakmak” (KazTS, s. 434b), oqiray- (oxpipaii-) “yandan, yan gozle bakmak,
neyzen gibi bakmak” (KazTs, s. 439b), ogsiray- (okuisipaii-) “vandan, yan gozle bakmak, neyzen gibi
bakmak” (KazTS, s. 349a), 0zevre- (e3eype-) “1. bir seyi tekrar tekrar sormak 2. yiyecekmis gibi bakmak
3. gozii gibi bakmak, istiine diismek” (KazTS, s. 452b), sigala- (ceirana-) “gozetlemek, gizlice bakmak,
belli etmeden bakmak” (KazTSs, s. 526a), sigaragda- (cerrapanaa-) “gozlerini kisip bakmak” (KazTSs, s.
526a), sigiray- (ceirbipaii-) “1. gozlerini kisarak bakmak 2. mec. (151k) soniiklesmek, cilizlagsmak”
(KazTs, s. 526a), si1qsiy- (ceikcu-) “1. goz siizmek, gozlerini kisarak bakmak 2. (1s1k) solmak, soniik
duruma gelmek” (KazTs, s. 528a), siqsiray- (ceikcoipaii-) “gozlerini kisarak, stizerek bakmak” (KazTS,
s. 528a), sirgala- (ceiprana-) “gozetlemek, goziiyle takip etmek, izlemek” (KazTS, s. 532b), s1zdan-
(cpr3man-) “1. bobiirlenmek, kibirlenmek 2. 6fkeyle bakmak” (KazTS, s. 526b), sostiy- (coctu-)
“sasirmak, saskin saskin bakmak” (KazTS, s. 515a), suganaqtan- (cyranakrad-) “1. oburlagsmak; ac
gozliliik etmek 2. belli etmeden bakmak” (KazTS, s. 519b), suqiy- (cyku-) “cok dikkatle, dort gozle
bakmak” (KazTS, s. 520a), suqtan- (cykran-) “goziinii dikmek, yiyecekmis gibi bakmak” (KazTSs, s.
520a), sadiray- (mazgeipaii-) “sert, ofkeli bir sekilde, dik dik bakmak” (KazTS, s. 654b), saqiray-
(mmakpipaii-) “1. (giines) 1sitmak 2. mec. dik dik bakmak, sert sert, 6fkeyle bakmak” (KazTS, s. 657b),
sedirey- (menipeii-) “1. kaglarini ¢atip bakmak 2. goziinii dikip dikkatlice bakmak” (KazTS$, s. 670a),
segirey- (mieripeii-) “goziinii dikip dikkatle bakmak” (KazTS, s. 670a), sekirey- (uekipeti-)
“kiictimseyerek, burun kivirarak bakmak” (KazTS, s. 671a), sol- (11071-) “1. bakmak, etrafi gozetlemek 2.
goz gezdirmek, incelemek 3. gecmisi gbz Oniine getirmek, diisiinmek” (KazTS, s. 677a), solginda-
(mosiFpiaa-) “1. etrafini incelemek, gozetlemek 2. goz gezdirmek, bakmak” (KazTS, s. 677a), suqsiy-
(mrykmru-) “1. dikkatle, gozii ayirmadan bakmak 2. mec. birisini su¢glamak icin bahane aramak” (KazTS,
s. 682b), telmende- (tea1menae-) “bir sey umarak yalvarircasina bakmak” (KazTS, s. 562a), telmir-
(Tesmip-) “1. gozlinli ayirmamak, goziinii dikip bakmak 2. mec. bir sey umarcasina bakmak” (KazTSs, s.
562a), tesil- (IT) (Tecin-) “gozlerini ayirmadan bakmak” (KazTS, s. 566a), tesirey- (tecipeii-) gozlerini
kirpmadan dik dik bakmak (KazTS, s. 566b), tiksiy- (tikcu-) “dik dik, ters ters bakmak” (KazTsS, s.
605b), tikte- (tikTe-) “1. diklenmek, viicudunu dik duruma getirmek 2. bir seye bakakalmak, gozlerini
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alamamak” (KazTS, s. 605b), tint- (tinT-) “1. altini iistiine getirerek aramak, arastirmak 2. mec. etrafa
dikkatle yiyecek gibi bakmak” (KazTS, s. 607b), tori- (II) (Topsi-) “takip etmek, gozetlemek” (KazTs, s.
576a), toruvilda- (topybLiga-) “bir seyi gozetlemek, takip etmek” (KazTS, s. 576a), tipil- (yHin-)
“dikkatle bakmak” (KazTS, s. 633b).

2.2, Isitsel alg fiilleri

esti- (IT) (ecti-) “1. isitmek, duymak 2. anlamak, dinlemek 3. 6grenmek, haberdar olmak” (KazTS$, s.
152a), esit- (ecit-) “duymak, isitmek” (KazTS, s. 152b), esit- (ecit-) “duymak, isitmek” (KazTS, s. 152b),
tigpda- (tergma-) “kulak vermek, dinlemek” (KazTS, s. 601b), tose- (Tece-) “1. dosemek, sermek 2. mec.
kulagini dayayip dinlemek” (KazTSs, s. 580Db).

2.3. Koklama alg fiilleri

anqi- (ankpi-) “(giizel koku) etrafa yayilmak” (KazTS, s. 43a), at- (III) (at-) “3. cekmek, koklamak”
(KazTS, s. 51b), aymala- (atimama-) “koklamak” (KazTS, s. 25a), bazdan- (6a3man-) “kokmak,
kokusmak, bozulmak” (KazTsS, s. 71a), borsi- (6opcsi-) “kokmak, bozulmak” (KazTS, s. 92b), iyiske-
(micke-) “koklamak” (KazTS, s. 227b), iyiskele- (uickene-) “tekrar tekrar koklamak” (KazTS, s. 227b),
iyisten- (uicren-) “kokmak, pis kokmak, bozulmak” (KazTS, s. 227b), jinik- (kinik-) “kokmalk,
bozulmak” (KazTS, s. 208a), jiydi- (xuzi-) “3. kokmak” (KazTS, s. 188a), kopsi- (kenci-) “kotii
kokmak” (KazTS, s. 264a), kiinsi- (kyHci-) “kotii koku ¢ikarmak, nahos koku yaymak” (KazTS, s. 277b),
qonirsi- (KoHbsIpchl-) “yanik kokusu gelmek, yanik kokmak” (KazTS, s. 345a), qonirsit- (KOHBIPCHIT-)
“1. yanik kokmak 2. mec. fesat ¢ikarmak, ortalig1 karistirmak” (KazTS, s. 345a), miipgki- (MmyHxki-) “(koti
koku) etrafa yayilmak” (KazTS, s. 415b), miigkit- (myHkit-) “etrafi kotii sekilde kokutmak” (KazTs, s.
415b), sasi1- (cacei-) “1. bozulmak, kokmak 2. (ter, icki vb.) k6tii kokmak” (KazTS, s. 498b).

2.4. Tatma alg fiilleri

ayni- (afiabl-) “tad1 bozulmak” (KazTS, s. 25a), as1- (ambi-) “(bir seyin tadi) eksimek, bozulmak”
(KazTs, s. 57a), (KazTS, s. 57b), damsizden- (momcizaen-) “tatsizlasmak, tadi bozulmak” (KazTs, s.
124a), iri- (II) (ipi-) “1. eksimek, tad1 bozulmak 2. eskimek, yipranmak, asinmak” (KazTS, s. 706a),
qisqildan- (xprmkeuigan-) “tadi eksi hale gelmek, eksimek” (KazTS, s. 378a), tat- (II) (tat-) “1.
tatmak, tadina bakmak 2. mec. hayatin ac1 ve tath giinlerini yasamak” (KazTS, s. 554b), tati- (IT) (taTbI-
) “1. degisik tat kazanmak, tatlanmak, lezzetlenmek 2. ilk, asil tadin1 kaybetmek, tad1 kagmak, bozulmak”
(KazTs, s. 555a), tamsan- (TamcaH-) “1. yemegin veya meyvenin tadina bakmak 2. mec. agzinin suyu
akmak, imrenmek, hayran kalmak” (KazTs, s. 546b).

2.5. Dokunma alg fiilleri

aymala- (aiimama-) “oksamak, sevgi ile kucaklamak” (KazTS, s. 25a), aynal- (atinan-) “sevmek,
oksamak, begenmek” (KazTS, s. 25a), aynalip-tolgan- (aiinansin-Tosran-) “lizerine titremek, sevip
oksamak” (KazTSs, s. 25a), avirla- (aypipsia-) “1. yiikii agirlagsmak 2. kilo almak, semirmek” (KazTS5, s.
56a), asi- (amel-) “acimak, rahatsizlik vermek, sizlamak” (KazTS, s. 57a), bat- (6aT-) “1. batmak, dibe
¢okmek 2. agrimak, ac1 vermek” (KazTS, s. 81a), biirsende- (6ypcenmae-) “cok iisiimek, titremek”
(KazTs, s. 103a), dizilda- (mpi3buiga-) “1. sizlamak 2. sabirsizlanmak, yerinde duramamak” (KazTs, s.
136a), 1s1- (bIcbl-) “1. hava sicakligi artmak, isinmak 2. viicut 1sis1 artmak, atesi yiikselmek,
hararetlenmek” (KazTS, s. 701b), 1sit- (wicbIT-) “isitmak, sicak tutmak” (KazTS, s. 701b), 1istiqta-
(picTeIKTA-) “terlemek, yanmak, ates basmak, hararetlenmek” (KazTS, s. 701a), javra- (:xaypa-)
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“listimek, donmak” (KazTS$, s. 178a), jili- (I) (;kbLab1-) “1s1nmak, 1limak, ilinmak” (KazTS, s. 204b), jilin-
(xpurbIH-) “1s1nmak” (KazT$S, s. 204b), jilmiqtan- (xeuimbikTau-) “(kar) yavasca erimek, (hava)
1sinmaya baslamak” (KazTS, s. 204a), kiirtikten- (kyprikren-) “(kar) yigilmak, sertlesmek, donmak”
(KazTs, s. 279b), qaqa- (kaka-) “(hava) asir1 sogumak; (soguk) sertlesmek” (KazTS, s. 298b), qaltiy-
(kantu-) “donmak, kimildamamak” (KazTS, s. 303b), qaltilda- (kanTeuima-) “1. titremek, sarsilmak 2.
donmak, titremek, ilisiimek, 3. mec. korkudan titremek 4. mec. zar zor gecinmek” (KazTS, s. 303b),
qaltira- (kanteipa-) “1. titremek 2. donmak iislimek, 3. mec. korkudan titremek 4. mec. sinirden
ofkeden titremek 5. mec. cimrilik yapmak” (KazTS, s. 304a), qalsilda- (kamambuiga-) “1. tir tir titremek
2. soguktan donmak iisimek” (KazTS, s. 304a), qaqsa- (IT) (kakca-) “sizlamak, agrimak, sancimak”
(KazTS, s. 299b), qapala- (kamana-) “sicaga dayanamamak, sicaktan bunalmak” (KazTS, s. 310b),
qarhq- (xapsbik-) “1. (soguk alginligi, asir1 ve uzun konusma sonucunda) ses kisilmak, (ses) catal
cikmak. 2. (fazla isiktan) gozleri kizarip agrimak.” (KazTS, s. 319a), qasigista- (KachIfbIIITa-)
“kasinmak” (KazTSs, s. 323b), qasin- (kaceia-) “kaginmak” (KazTS, s. 323b), qatip-sem- (kaTbimn-cem-
) “listimek 2. zayiflamak, zayif diismek” (KazTS, s. 326b), qatqildan- (kaTkpiiman-) “1. sertlesmek,
katilasmak 2. mec. sesini yiikseltmek 3. mec. (hava) sogumak, (sicaklik) diismek” (KazTS, s. 325a), q1s1-
(kprmrei-) “kasinmak” (KazTs, s. 378b), qudiqta- (kpiasikra-) “gidiklamak” (KazTs, s. 367a), qitqulda-
(kpiTkBLIA-) “gldiklamak” (Kaz TS, s. 377b), quitqiliqta- (kbiTkbibIKTa-) “gldiklamak” (KazTs, s. 377b),
qit-qitta- (xpiT-kbiTra-) “1. gidiklamak 2. mec. kikirdamak” (KazTS, s. 377b), qitimurlan-
(kprTeIMBIpIIaH-) “1. 6fkelenmek, sinirlenmek 2. mec. sogumak, serinlemek” (KazTS, s. 377b), qiz- (IT)
(kp13-) “1sinmak, kizmak” (KazTS, s. 367b), qizin- (kpI3b1H-) “1. 1sinmak, giineslenmek 2. mec. kendini
kaptirmak” (KazTS, s. 369b), qonirjaylan- (koxsip:kaiiiau-) “serinlemek” (KazTS, s. 345a), qopirla-
(konpipia-) “3. (hava) serinlemek” (KazTS, s. 345a), quris- (kypbic-) “1. buz tutmak, donmak 2. mec.
istememek” (KazTS, s. 365b), qurista- (kypricta-) “(bel, sirt) uyusmak, tutulmak, kaskat1 kesilmek”
(KazTs, s. 365b), majira- (maxksipa-) “1. (hava) 1sinmaya baslamak 2. mec. neselenmek, keyfi yerine
gelmek” (KazTS, s. 385b), muzda- (my3ma-) “buz tutmak, donmak, sogumak” (KazTS, s. 411a),
muzdaqta- (myszakra-) “buz tutmak, donmak” (KazTS, s. 411a), nuqi- (Hykbi-) “dokunmak, diirtmek”
(KazTs, s. 429b), p1sina- (mbickiHa-) “sicaktan bunalmak, ¢ok terlemek” (KazTS, s. 676b), salqinda-
(cankprama-) “1. sogumak, serinlemek 2. mec. samimiyeti azalmak, araya sogukluk girmek” (KazTsS, s.
492a), samalda- (camanga-) “serinlemek, ferahlamak” (KazTs, s. 493b), sayala- (casia-) “1. golgeye
¢ekilmek, serinlemek 2. mec. korunmak, siginmak” (KazTS, s. 501a), saqiy- (II) (caku-) “katilagmak,
sertlesmek, donmak” (KazTS, s. 490b), sires- (cipec-) “1. donmak, katilasmak” (KazTS, s. 535b),
sirqira- (ceIpKbipa-) “sancimak, sizlamak” (KazTS, s. 533a), s1zda- (cbizma-) “1. sizlamak, zonklamak.
2. mec. kibirlenmek, bobiirlenmek, biiyiiklenmek.” (KazTS, s. 526b), solqilda- (conkpiiga-) “1.
sallanmak, sarsilmak 2. zonklamak, sancimak 3. hickirarak aglamak 4. mec. kararsiz olmak, tereddiit
etmek.” (KazTS, s. 513a), suvi- (cybl-) “1. sogumak 2. mec. dinlenmek, nefeslenmek 3. mec. aralar
acilmak, sogumak” (KazTS, s. 519a), suviqta- (cybikra-) “1. lisiimek, titremek 2. mec. aralar1 acilmak,
sogumak” (KazTS, s. 519a), suvin- (cybir-) “sogumak” (KazTS, s. 519a), suqqila- (cykkpiia-) “1.
saplamak, batirmak. 2. mec. sancimak, zonklamak, acimak.” (KazTS, s. 520a), stiykel- (cyiiken-) “1.
dokunmak, siiriinmek, degmek 2. calakalem yazmak” (KazTS, s. 523a), sagiltirlan- (1rassLiThIp/1aH-)
“(hava) sogumak, sertlesmek” (KazTSs, s. 523a), sanmisqila- (mansimkpia-) “1. tekrar tekrar saplamak,
batirmak. 2. mec. sancimak, agrimak. 3. mec. dalga gecmek, alay etmek.” (KazTS, s. 662a), sansuvla-
(mmammrysa-) “soguktan tisiitmek sancilanmak” (KazTS, s. 662a), soyiril- (mrofibipsii-) “beli agrimak”
(KazTs, s. 676a), tiy- (Tu-) “1. degmek, dokunmak, temas etmek 2. bir seyi elde etmek, sahiplenmek 3.
birisine bulasmak, dil uzatmak 4. (kiz) kocaya varmak, evlenmek” (KazTS, s. 566b), tiygiz- (Turis-)
“degdirmek, dokundurmak, temas ettirmek” (KazTS, s. 566b), tiyis- (II) (Tuic-) “dokunmak, takilmak,
satagsmak” (KazTS, s. 567b), tizilda- (Tei3puiza-) “1. viz viz etmek, vizildamak. 2. sizlamak, acimak 3.
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debelenmek, cirpinmak.” (KazTS, s. 599b), tolgat- (tosirar-) “dogum arifesinde ¢ok siddetli sanci
¢ekmek, dogum sancisi cekmek” (KazTsS, s. 572b), ton- (Tox-) “1. donmak, iisiimek 2. (hava) sogumak”
(KazTs, s. 574a), togazi- (ToHasbl-) “donmak, lisiimek” (KazTs, s. 574a), togpdan- (Tongan-) “(toprak)
don tutmak, donmak” (KazTS, s. 574a), tiitik- (II) (TyTik-) “1. sicaktan bunalmak, yorulmak 2. mec.
sinirden 6fkeden kudurmak” (KazTS, s. 598b), tiiyne- (tyiite-) “sancimak” (KazTS, s. 593a), iirpiy-
(ypmu-) “1. (sa¢) daginik, karisik olmak 2. mec. titremek, cok lisiimek, 3. mec. korkmak, iirkmek” (KazTS,
S. 634b), tisi- (yci-) “lisimek, donmak” (KazTS, s. 635a), lisinip-qabin- (yciuin-kabbru-) “listimek,
donmak,” (KazTS, s. 635a).

3.1. Bilis fiilleri (Verbs of cognition)
3.1.1. Anlama ve kavrama fiilleri

anda- / apla- (anma-/ansa-) “anlamak, sezmek, dikkat etmek, fark etmek” (KazTS, s. 42b, 43a), bil-
(6is1-) “1. bilmek, anlamak, 6grenmek 2. tanimak” (KazTS, s. 105a), esti- (II) (ecti-) “1. Isitmek, duymak
2. anlamak, dinlemek 3. 6grenmek” (KazTS, s. 152a), qaniq- (kaubik-) “1. (bir sey) list derecesine
ulagmak, olgunlagmak 2. (bir seyi) biitiin ayrintilariyla bilmek; (bir seye) vakif olmak” (KazTSs, s. 309a),
oyan- (osH-) “1. uyanmak 2. mec. dirilmek, canlanmak 3. mec. gercekleri anlar; kavrar duruma gelmek;
bilinclenmek” (KazTSs, s. s. 450b), tiptiste- (tontimre-) “konuya hakim olmak, bir seyi etraflica,
ayrintilariyla bilmek” (KazTs, s. s. 557b), tiisin- (Tycin-) “kavramak, anlamak” (KazTS, s. 597b), tiiy-
(D (ry#-) “1. diigimlemek 2. mec. kavramak, anlamak, bilmek” (KazTS, s. 592b), tiiysikten-
(tyiicikren-) “1. varligi algilamak, kavramak, sezmek 2. mec. siiphelenmek, kuskulanmak” (KazTsS, s.
593b), tilysin- (Tyiiciu-) “kavramak, sezinlemek, algilamak” (KazTS, s. 593b), uq- (yx-) “kavramak,
anlamak, bellemek” (KazTS, s. 618a), ugin- (yrbia-) “kavramak anlamak” (KazTS, s. 615a).

3.1.2. Diisiinme fiilleri

aqilda- (akpiiza-) “iyice diisiinerek, miitalaa ederek is yapmak” (KazTS, s. 32b), armanda- (apmanja-
) “hayal etmek diislemek” (KazTS, s. 47b), bayimda- (6aiisimma-) “kavramak, diisiinmek, mantikh
diisiinmek” (KazTS, s. 72b), ekse- (ekmie-) “1. se¢gmek, ayiklamak” 2. mec. muhakeme etmek, usa
vurmak” (KazTS, s. 141b), oyla- (oiina-) “1. muhakeme etmek, diisiinmek 2. kaygilanmak, tasalanmak”
(KazTs, s. 435b), oylan- (oiiman-) “1. diisiiniip tasinmak 2. kaygilanmak, tasalanmak” (KazTS, s.
435b), payimda- (matipimMaa-) “anlamak, derin diisiinmek, kavramak” (KazTS, s. 465b), payla- (maitia-
) “6l¢lip tartmak, bir seyi yapmadan 6nce iyice diistinmek” (KazTS, s. 465b), salmaqta- (canmakra-) “1.
agirhgini 6lgmek, tartmak 2. mec. diistinlip tasinmak” (KazTS, s. 493b), sezin- (ceziu-) “1. hissetmek,
sezmek, duymak 2. idrak etmek, bilincinde olmak” (KazTS, s. 504a), som- (1rom-) “1. batmak, suyun
dibine dalmak 2. mec. diisiinceye dalmak” (KazTsS, s. 677b), tolga- (Tonra-) “1. dondiirmek, sallayarak
cevirmek 2. sakimak, séylemek 3. bir konuda derin diisiincelere dalmak” (KazTS, s. 572a), tolgan-
(tonran-) “derin diisiincelere dalmak, hayallere dalmak, etraflica diistinmek” (KazTsS, s. 572a).

3.1.3. Bellek fiilleri

esker- (eckep-) “dikkate almak, 6nemsemek, anmak” (KazTS, s. 151b), tani- (Taubi-) “tanimak, teghis
etmek” (KazTS, s. 547b), umit- (ymeiT-) “unutmak” (KazTS, s. 620a), zerdele- (3epaesne-) “akilda
tutmak, bellemek” (KazTS$, s. 213b).
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3.1.4. Tahmin, ongorii fiilleri

bolja- (6omxa-) “yorumlamak, tahmin yliriitmek” (KazTS, s. 91b), boljalda- (6omkanma-) “tahmin
etmek, yorum yapmak” (KazTS, s. 91b), dolbarla- (mon6apsa-) “fikir yiiriitmek, tahmin etmek,
yorumlamak” (KazTSs, s. 131b), ditte- (mirre-) “hedeflemek, amaclamak, istihdaf etmek, gaye edinmek”
(KazTS, s. 137b), joramalda- (:kopamanzga-) “yorumlamak, tahmin etmek” (KazTS, s. 192b),
mugdarla- (myrmapia-) “tahmin etmek, kestirmek” (KazTS, s. 411a), niyetten-(HuerreH-)
“niyetlenmek, niyet etmek, tasarlamak” (KazTS, s. 428b), topsila- (tommpina-) “tahminde bulunmak,
bir konu hakkinda fikir yiiriitmek” (KazTS, s. 575a), tuspalda- (tycnanga-) “1. tahminde bulunmak,
yorum yapmak, tahmin etmek 2. iistii kapali, imali, dolayli konusmak” (KazTS, s. 589a), samala-
(mramasa-) “tahmin etmek, yorum yapmak” (KazTS, s. 660b).

3.1.5. Dikkat fiilleri

abayla- (abaiina-) “1. etrafa goz atmak, sagi solu gozlemek 2. dikkat etmek 3. farkina varmak, énem
vermek” (KazTS, s. 13a), apgar- (II) (aurap-) “1. dikkat etmek, fark etmek 2. kaygi duymak,
siiphelenmek, igkillenmek” (KazTS, s. 42a), ele- (I) (eme-) “1. 6nem vermek, dikkate almak 2. iltifat
etmek, deger vermek, saygi gostermek” (KazTS, s. 142b), epte- (ente-) “1. dikkatli hareket etmek, dikkat
etmek 2. mec. uyaniklik etmek, idare etmek 3. tutumlu olmak, dikkatli kullanmak” (KazTS, s. 147a),
1qtiyatta- (sikTusTTa-) “dikkatli olmak, ihtiyath olmak” (KazTS, s. 697a), sanas- (canac-) “danigsmak,
dikkate almak” (KazTS, s. 494a).

3.1.6. Ogrenme fiilleri

giybrattan- (rubpatran-) “ders almak” (KazTS, s. 118a), habarlan- (xabapsan-) “haberi olmak,
malumu olmak” (KazTS, s. 643a), qan- (IT) (xau-) “1. susuzlugunu gidermek, kanmak 2. mec. yetinmek,
kanaat etmek 3. olaya vakif olmak, bir seyi detaylar ile 6grenmek” (KazTS, s. s. 306b), oqi- (0KbI-) “1.
okumak 2. 6grenim gormek 3. biiylilenmek, efsunlanmak” (KazTS, s. 439b), tanis- (IT) (tansic-) “1. bir
seyi 6grenmek, gormek 2. tanigmak 3. arastirmak, incelemek” (KazTS, s. 547b), iiyren- (yiipeH-) “1.
ogrenmek 2. mec. alismak” (KazTS, s. 629b).

3.1.7. inceleme, arastirma fiilleri

aqildas- (akpuigac-) “akil danmismak, danismak, istisare etmek” (KazTS, s. 32b), amalda- (amanna-)
“1. ¢Ozlim, care bulmak 2. mec. sOyle boyle idare etmek” (KazTS, s. 39b), analizde- (ananusne-)
“coziimlemek, analiz, tahlil etmek” (KazTS, s. 40b), izde- (i3me-) “1. bulmaya calismak, aramak 2. ihtiyac
hissetmek, gereksinim duymak 3. incelemek, arastirmak, 6grenmeye calismak” (KazTS, s. 703a),
izdestir- (i3gecrip-) “aramak, arastirmak, tetkik etmek” (KazTS, s. 703a), qara- (IIT) (xapa-) “1.
bakmak gbéz atmak 2. aramak, incelemek, arastirmak, degerlendirmek 3. degerlendirmek, dikkate
almak, 4. ilgilenmek, ugrasmak” (KazTS, s. 313a), qarastir- (kapacteip-) “1. aramak, arastirmak,
bulmaya calismak 2. hazirhik yapmak 3. ¢éziimlemek, degerlendirmek” (KazTSs, s. 316b), retsenziyala-
(penensusiia-) “bir eseri bilimsel yonden incelemek, tenkit etmek” (KazTS, s. 484a), sana- (II) (caua-
) “saymak, hesaplamak” (KazTS, s. 494a), sanamala- (canamana-) “hesaplamak, hesap cikarmak”
(KazTs, s. 494a), sarala- (capasna-) “1. secmek, irdelemek 2. tetkik etmek incelemek” (KazTSs, s. 496a),
sarapta- (capanra-) “tetkik etmek, incelemek, degerlendirmek, yorumlamak” (KazTs, s. 496a), sura-
(cypa-) “1. sormak, istemek, 6grenmek 2. istemek rica etmek” (KazTS, s. 521a), talda- (tamga-) “1.
dallara ayirmak 2. yorumlamak, tahlil etmek, ¢oziimlemek, incelemek analiz etmek” (KazTS, s. 544b),

Adres | Address
RumeliSE Congress & Symposium | RumeliSE Congress & Symposium
Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8 | Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8
Kadikdy - ISTANBUL / TURKIYE 34714 | Kadikéy - ISTANBUL / TURKEY 34714
e-posta: editor@rumelise.com | e-mail: editor@rumelise.com,
tel: +90 505 7958124, +90 216 773 0 616 | phone: +90 505 7958124, +90 216 773 0 616



14 / 5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitab1 2023

ugindir- (yreiaasip-) “anlamak, kavramak” (KazTS, s. 615b), zertte- (3eprre-) “incelemek, arastirmak,
tetkik etmek”(KazTS, s. 214a).

3.1.8. ifade fiilleri

aniqta- (ambikra-) “1. belirlemek, aciklamak, tespit etmek” (KazTS, s. 42a), ayqinda- (aiikpiama-)
“aciklamak, belirlemek” (KazTS, s. 24a), maglumda- (maraymaa-) “beyan etmek, aciklamak, izah
etmek” (KazTS, s. 385a), malimde- (masmimae-) “izah etmek, aciklamak, bildirmek malumat vermek”
(KazTs, s. 397b), tiisindir- (tyciuzgip-) “aciklamak, izah etmek anlatmak” (KazTSs, s. 598a).

3.1.9. Ayirt etme, fark etme fiilleri

ajirat- (axeipar-) “1. (iki seyi) birbirinden ayirmak aralamak 2. (iki seyi) birbirinden ayr1 olarak
tanimak” (KazTS, s. 20b), belgile- (6enrime-) “1. belirlemek 2. nisan koymak, isaretlemek” (KazTS$, s.
86b), esepte- (ecente-) “1. hesaplamak 2. dikkate almak, saymak, diisinmek” (KazTS, s. 151a),
jiynaqta- (;xuHakra-) “1. toplamak, derlemek, yigmak 2. tasnif etmek, siniflandirmak” (KazTS, s. 188a),
jikte- (xixre-) “siniflandirmak, bolmek” (KazTS, s. 208a), pariqta- (mapeikra-) “1. ayirt edebilmek,
farkina varmak 2. kiymet bilmek, deger vermek” (KazTS, s. 468b), salistir- (casbicTbip-) “mukayese
etmek, karsilagtirmak” (KazTS, s. 493a), talga- (tasnra-) “tercih etmek, segmek, secici olmak” (KazTS,
S. 544a), tagda- (tanga-) “secmek, tercih etmek, se¢ip almak” (KazTS, s. 548a), taravla- (tapaysa-)
“tasnif etmek, boliimlere ayirmak” (KazTS, s. 550b), toptastir- (Tomracteip-) “1. bir araya getirmek,
biriktirmek 2. tasnif etmek, gruplara ayirmak, simiflandirmak” (KazTS, s. 575a), ses- (urer-) “1.
(diigiim) acmak, ¢6zmek 2. (elbise) ¢ikarmak, soyunmak 3. mec. (mesele) ¢6zmek, karara baglamak”
(KazTs, s. 673b), irikte- (ipikte-) “ayiklamak, secmek, tercih etmek, secip almak” (KazTs, s. 706a).

3.1.10. Degerlendirme, coziimleme ve karar verme fiilleri

aqgiyqatta- (axukarra-) “teyit etmek, bir seyin dogru oldugunu ortaya koymak, desteklemek” (KazTS$,
s. 29b), aygakta- (aifirakra-) “kanitlamak, delillendirmek, ispatlamak” (KazTS, s. 23a), dilelde-
(monenme-) “ispat etmek, kanitlamak” (KazTS, s. 123b), oylas- (oiisac-) damismak, istisare etmek
(KazTs, s. 435b), pikirles- (mikipsec-) “istisare etmek, fikir alisverisinde bulunmak” (KazTsS, s. 477a),
say- (IITI) (caii-) “karara varmak, bir sonuca ulasmak” (KazTS, s. 489a), talqila- (tankbiia-) “1.
kuruyup biiziilmiis deriyi yumusatmak, islemek 2. bir isi, bir konuyu degerlendirmek” (KazTSs, s. 544b),
toqta- (Tokra-) “1. duraklamak, durmak 2. bir yerde kalmak 3. mec. bir seyin tizerinde durmak, izah
etmek 4. mec. karara varmak” (KazTS, s.571a), taniqta- (tanpikTta-) “kanitlamak, agikliga kavusturmak”
(KazTS, s. 547b), tarazila- (tapasbina-) “1. teraziyle tartmak, olgmek 2. mec. deger bicmek,
degerlendirmek, not vermek” (KazTS, s. 550a), torele- (tepese-) “karar vermek, hiikiim vermek, kural
koymak” (KazTSs, s. 580a), uygar- (yiirap-) 1.bir neticeye ulasmak, karara varmak 2. 6ngérmek, uygun
gormek” (KazTs, s. 616b).

4.1. Duygu fiilleri (Verbs of emotion)
4.1.1. Seving, mutluluk fiilleri

jadira- (oxagpipa-) “1. senlenmek, neselenmek, keyiflenmek 2. (hava) agcmak, acilmak” (KazTS, s. 157a),
kopilden- (keHingen-) “neselenmek, sevinmek” (KazTS, s. 264b), quvan- (kyaHn-) “sevinmek, mutlu
olmak, memnun olmak” (KazTS, s. 351a), masayra- (macaiipa-) “sad olmak, cok sevinmek, kivanmak”
(KazTs, s. 394a), silyin- (cyiiin-) “sevinmek, memnun olmak, hayran olmak”, sattan- (marran-) “sad
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olmak, ¢ok sevinmek” (KazTS, s.667a), zaviqtan- (3aybikran-) “keyiflenmek, heveslenmek” (KazTs, s.
211b).

4.1.2. Gurur, kibir, cosku, giiven fiilleri

ardaqta- (apgakra-) “saygl gostermek, hiirmet etmek, ulu saymak” (KazTS, s. 46b), asqaqta-
(ackakra-) “magrurlanmak, gururlanmak, biiyliklenmek (KazTS, s. 50a), batildan- (6atbuigan-)
“cesaretlenmek, cesaret etmek, yiireklilik gostermek” (KazTS, s. 81b), batilsin- (6aTsuichia-) “kendini
kahraman gibi gormek, kendini kahraman zannetmek, cesaretlenmek” (KazTS, s. 81b), danasin-
(manaceiu-) “kendini akilli, ddhi saymak; bilgiclik taslamak” (KazTS, s. 120b), dandaysi- (nangaiicei-)
“kendini begenmek, kendini yiiksek saymak, kibirlenmek” (KazTS, s. 121a), elevre- (esneype-) “cosmak,
kendinden gec¢mek, galeyana gelmek” (KazTS, s. 143a), erkeksi- (epkekci-) “1. erkeklik taslamak 2.
(erkek cocuk) biiyiiklere 6zenmek” (KazTS, s. 148a), erkinde- (epkinge-) “kendi istedigi gibi olmak,
kendinden emin olmak, kendini oOzgiir hissetmek” (KazTS, s. 148b), jigerlen- (kirepsen-)
“gayretlenmek, gliclenmek, cesaretlenmek” (KazTS, s. 207b), iylan- (w1au-) “inanmak, glivenmek,
itimat etmek” (KazTS, s. 221a), ipgiran- (eigpipan-) “1. inlemek, sizlanmak 2. Kibirlenmek,
bobiirlenmek” (KazTS, s. 699a), kejirey- (kexipeii-) “1. aksilesmek, inatlasmak, ayak diremek 2.
kibirlenmek, burnu havada olmak, bobiirlenmek” (KazTS, s. 236b), kekiy-/keksiy-/keykiy- (xexu-
/xekmn-/keiiku-) “kibirlenmek, bobilirlenmek, biiyiikliik taslamak” (KazTS, s. 238a, 239a, 239b),
Kkisimsi- (kimrimci-) “kibirlenmek, bobiirlenmek, kendini énemli biri gormek” (KazTS, s. 285a),
gayrattan- (kaiiparras-) “1. kuvvetlenmek 2. cesaretlenmek, giic bulmak” (KazTS, s. 296a), qudaysi-
(kymaiicei-) “kendini herkesten iistiin gormek, éviinmek” (KazTS, s. 355a), maqtan- (IT) (makTtaH-)
“oviinmek, kendini Ovmek, temeddiith etmek” (KazTS, s. 244), mapgazdan- (maHrasmaH-)
“kibirlenmek, gururlanmak” (KazTS, s. 392b), menmensi- (meumemnci-) “kibirlenmek, kendini biiyiik
gormek, biiyiiklenmek” (KazTS, s. 402b), nan- (II) (u#an-) “inanmak” (KazTS, s. 423a), papdan-
(manman-) “magrurlanmak, kendini begenmek” (KazTS, s. 466b), ruhtan- (pyxtau-) “cosmak, ilham
almak, cesaretlenmek” (KazTS, s. 485a), sen- (II) (cen-) “inanmak, giivenmek, kanmak” (KazTS, s.
506b), tayinba- (Taiieinba-) “cekinmemek, korkmamak, tirkmemek, goziinii budaktan sakinmamak”
(KazTs, 541a), tikapparlan- (Tokanmapsas-) “magrurlanmak, kibirlenmek” (KazTS, s. 556b).

4.1.3. Korku, endise, kayg fiilleri

elegiz- (eneris-) “1. merak etmek, korkmak, telaglanmak 2. endiseye diismek” (KazTS, s. 142b), jasqan-
(>xackan-) “korkmak, cekinmek, cesaret edememek” (KazTS, s. 175b), jasqansaqta- (;kackaHIakra-)
“1. cekinmek, korkmak 2. utanmak, sikilmak” (KazTS, s. 175b), jiireksizden- (:xypekcizmeH-)
“korkmak, cesaret edememek” (KazTS, s. 202a), iymen- (umen-) “korkmak, cekinmek 2. utanmak,
sikilmak” (KazTS, s. 22a), irkil- (ipkin-) “tereddiit etmek, duraksamak, irkilmek” (KazTS, s. 705b),
qaygilan- (xaiirpuian) “kaygillanmak, evhamlanmak” (KazTS, s. 294b), qaygir- (kaiirbip-)
“kaygilanmalk, {iziilmek, gamlanmak, kederlenmek” (KazTS, s. 294b), qavipsin- (kayincia-) “tehlikeli
bulmak, korkmak” (KazTS, s. 329a), qavipten- (xkayinten-) “korkmak, tehlike hissetmek,
siiphelenmek” (KazTSs, s. 329a), qoriq- (ITI) (xopbik-) “korkmak, iirkmek, dehsete kapilmak” (KazTSs, s.
348a), qorm- (kopsiH-) “1. korunmak, sakinmak 2. korkmak, ¢ekinmek” (KazTS, s. 348a), ogeysi-
(eretici-) “1. yabanci gormek, yadirgamak 2. hasret cekmek, 6zlemek” (KazTS, s. 451a), sesken-
(cecken-) “cekinmek, korkmak” (KazTS, s. 508b), sos1- (mromisi-) “1. 6dii kopmak, dehsete kapilmak,
¢ok korkmak 2. iirkmek, korkuyla uyanmak” (KazTS, s. 679a), tolqi- (Tosikbi-) “1. (rlizgarin etkisiyle)
dalgalanmak 2. mec. heyecanlanmak; duygulanmak 3. mec. huzuru kagmak tedirgin olmak” (KazTSs, s.
572b), iireylen- (ypeiinen-) “korkmak, lirpermek, panige kapilmak” (KazTS, s. 634a), iirk- (ypk-)
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“lirkmek, korkmak” (KazTSs, s. 634a), iirik- (ypik-) “1. irkmek 2. mec. korkmak, 6dii kopmak” (KazTS,
S. 634b), vayimda- (yaiieimza-) “endise etmek, kaygilanmak, evhamlanmak” (KazTs, s. 611a).

4.1.4. Sasirma, heyecan, merak fiilleri

abdira- (IT) (a6apipa-) “saskina donmek, sasip kalmak, sendelemek, telaglanmak, sasirmak” (KazTS,
s. 13b), alagda- (a;manma-) “1. saskin sagkin etrafina bakmak 2. merak etmek, tedirgin olmak” (KazTS,
S. 34b), dvesten- (amanzga-) “heves etmek, heveslenmek, meraklanmak” (KazTS, s. 67a), balasin-
(banacein-) “cocuk gibi gormek, ¢cocuk muamelesi yapmak” (KazTSs, s. 75b), gajaptan- (raxkanrtaH-)
“hayrete diismek, hayret etmek, sasirmak” (KazTS, s. 117a), qumarlan- (kymapsan-) “heveslenmek,
merak salmak, meraklanmak” (KazTS, s. 359b), sas- (cac-) “sasirmak, sasmak” (KazTS, s. 498b),
sasqalaqta- (cackanakra-) “sasirmak, sasakalmak” (KazTS, s. 498b), tapdan- (tanman-) “sasmak,
hayrete diismek” (KazTS, s. 548b), tapgirka- (tanpipka-) “sasirmak, hayret etmek” (KazTS, s. 548b),
tebiren- (Tebipen-) “heyecanlanmak, cosmak” (KazTsS, s. 559b).

4.1.5. Kizginlik, 6fke fiilleri

asim- (ambid-) “sinirlenmek, 6fkelenmek, kizmak” (KazTS, s. 57b), doldan- (mongau-) “sinirlenmek,
kiyameti koparmak, hiddetlenmek, ofkelenmek” (KazTS, s. 131b), ekilen- (ekinen-) “1. kizmak,
hiddetlenmek 2. mec. siddetlenmek” (KazTS, s. 142a), 1zalan- (s13aman-) “6fkelenmek, sinirlenmek”
(KazTS, s. 696a), jindan- (kbiHzman-) “1. delirmek, cildirmak, kudurmak 2. mec. 6fkelenmek,
sinirlenmek” (KazTS, s. 205b), kijin- (xixkin-) “kizmak, 6fkelenmek” (KazTS, s. 281a), qatuvlan-
(karynman-) “sertlesmek, asabilesmek” (KazTS, s. 326a), qaharlan- (xahapsiau-) “6fkelenmek,
sinirlenmek” (KazTS$, s. 329b), qorlan- (I) (xopsan-) “6fkelenmek, asir1 derecede sinirlenmek, gururu
kirilmak, horlanmak” (KazTS, s. 347a), okpele- (exmene-) “1. kiismek, incinmek, kirilmak 2.
somurtmak, surat asmak” (KazTS, s. 453b), renji- (pemxi-) “kiismek, incinmek, glicenmek, rencide
olmak” (KazTS, s. 482b), tisten- (TicreH-) “1. agzim1 agmamak, konusmamak 2. mec. sinirlenmek,
kizmak” (KazTS, s. 609a).

4.1.6. igrenme, kiskanma, nefret fiilleri

bez- (IT) (6e3-) “1. kagmak, uzaklagsmak, firar etmek 2. nefret etmek, terk etmek 3. yaklasmamak, uzak
durmak” (KazTS, s. 84a), jeri- (I) (xepi-) “1. (hayvan) yavrularini emzirmekten kacmak 2. mec.
igrenmek, tiksinmek” (KazT$S, s. 186a), jerken- (:kepken-) “1. igrenmek, tiksinmek 2. mec. uzak
durmak” (KazTs, s. 185b), jiyren- (I) (>xupen-) “igrenmek, tiksinmek, ikrah etmek” (KazTS, s. 188b),
jiyirken- (okuipken-) “igrenmek, tiksinmek” (KazTS, s. 189b), kekten- (kexten-) “kin beslemek, kin
tutmak” (KazTsS, s. 239b), kiinde- (I) (xkyuze-) “kiskanmak, haset etmek, cekememek” (KazTsS, s. 276b),
qomsin- (koMchiH-) “begenmemek, icine sinmemek” (KazTS, s. 343a), qizgan- (kpi3raH-) “1.
kiskanmak, haset etmek 2. esirgemek, kiyamamak” (KazTS, s. 368a).

4.1.7. Utanma, cekinme, kusku fiilleri

arlan- (IT) (apsnan-) “utanmak, arlanmak, ar saymak” (KazTS, s. 47b), ipgaysi1zdan- (biHFaiichi3jaH-
) “mahcup olmak, utanmak” (KazTS, s. 698b), kiidikten- (xyaikren-) “siiphelenmek, siiphe etmek,
kuskulanmak” (KazTSs, s. 271a), qaymiq- (kaiimbIk-) “cekinmek, cesaret edememek, tereddiit etmek”
(KazTs, s. 295b), qilpilda- (II) (xpuimbiiga-) “siiphelenmek, kuskulanmak” (KazTsS, s. 371a), qumsin-
(kpiMcbIH-) “sikilmak, utanip sikilmak” (KazTS, s. 372b), qisil- (keicbii-) “1. sikismak, kisilmak 2. mec.

utanmak, mahcup olmak, sikilmak 3. zorlanmak, sasirmak” (KazTsS, s. 377a), namistan- (HamMbIcTaH-)
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“namusuna dokunmak, arlanmak, utanmak” (KazTS, s. 423a), salgirttan- (canrpipTran-) “isteksiz,
goniilsiliz, hevessiz olmak” (KazTS, s. 491b), sezikten- (cesikten-) “siiphelenmek” (KazTS, s. 504a),
sekemden- (cekemmen-) “siiphelenmek, kuskulanmak” (KazTS, s. 504b), siibidlan- (ury6asman-)
“stiphelenmek, kuskulanmak” (KazTS, s. 683a), taysaqta- (taiicakra-) “cekinmek, korkmak, cesaret
edememek, gozii kesmemek” (KazTS, s. 541a), titytkilde- (tyiitkinge-) “kuskulanmak, stiphelenmek,
endise etmek” (KazTS, s. 593b), uyal- (ys1-) “atanmak, ¢cekinmek, sikilmak” (KazTS, s. 625a).

4.1.8. Uziintii, keder, pismanlik fiilleri

aldan- (anmgan-) “aldanmak, kanmak” (KazTS, s. 36a), alasur- (amacyp-) “1. tedirgin olmak, huzursuz
olmak 2. (hasta) can cekismek, cirpinmak 3. mec. var giiciiyle gayret gostermek” (KazTS, s. 35a),
aranda- (apanaa-) “basi belaya girmek” (KazTS, s. 45b), azaptan- (asanran-) “zorlanmak, sikinti
¢ekmek, kahrolmak” (KazTS, s. 21a), jabiq-/jabirqa- (:xa6wIk-/:kabbipka-) “kendini mutsuz
hissetmek, kaygilanmak, iiziilmek” (KazTS, s. 155a, 155b), jabirlen- (;xo6ipsien-) “zuliim gormek, cefa
cekmek, eziyet gormek” (KazTS, s. 179a), jiide- (;kyme-) “1. zayiflamak , cilizlasmak 2. mec. hasret,
1stirap cekmek” (KazTSs, s. 200a), konilsizden- (keHincizgen-) “isteksiz olmak, keyfi yerinde olmamak”
(KazTs, s. 265a), kiiyin- (kyiiig-) “liziilmek, iiziinti duymak, miiteessir olmak” (KazTS, s. 273b),
qamiq- (kambik-) “hiizlinlenmek, kederlenmek, dertlenmek” (KazTS, s. 306a), qapalan- (kanasaH-)
“lizilmek, kederlenmek” (KazTS, s. 311a), qayavlan- (xasaymau-) “kederlenmek, kaygilanmak,
dertlenmek” (KazTS, s. 330b), qiynal- (kunain-) “1. 1zdirap ¢ekmek 2. mec. zorlanmak, zorluk cekmek”
(KazTS, s. 332a), qiypaqta- (kiiimakra-) “1. keyfi kacmak, rahatsiz olmak 2. bocalamak” (KazTS, s.
332a), qiyra- (kupa-) “1. dagilmak, kirilmak, paramparca olmak 2. mec. yikilmak, mahvolmak” (KazTS,
s. 332a), qunjil- (kerakbeI-) “alinmak, goniil koymak, kirilmak, iiziilmek” (KazTS, s. 373a), qusalan-
(kycaman-) “i¢ sikintis1 cekmek, efkarlanmak” (KazTS, s. 365b), mazasizdan- (masaceizman-) “keyfi
kagmak, huzuru kacmak, rahati bozulmak, tedirgin olmak” (KazTS, s. 386a), mupay- (MyHaii-)
“kederlenmek, efkarlanmak” (KazTS, s. 412b), nali- (gansl-) “dertlenmek, kederlenmek” (KazTS, s.
422b), op1q- (II) (ombik-) “firsat1 kacirmak, pisman olmak” (KazTS, s. 443b), 6kin- (exin-) “pisman
olmak, nedamet duymak” (KazTsS, s. 454b), samdan- (mmamaan-) “1. onuru incinmek, gururu kirilmak
2. mec. inat etmek” (KazTS, s. 661a), tuldan- (tysiman-) “1. (kadin) 6len kocasi icin yas tutmak. 2. mec.
(kadin) dul kalmak, (¢ocuk) yetim kalmak 3. mec. asir1 derecede bagirip cagirmak, kiyameti koparmak”
(KazTs, s. 585b), timiss1zdan- (TeiHbIIICHI3ZIaH-) “rahatsiz, huzursuz olmak, sabirsizlanmak” (KazTS,
s. 601b), zorlan- (3opsan-) “1. zorlanmak, sikint1 cekmek 2. mec. tecaviize ugramak” (KazTS, s. 215a).

4.1.9. Umut, 6zlem, arzu fiilleri

amsa- (aHca-) “6zlemek, cok arzulamak” (KazTS, s. 43a), ddmet- (gomer-) “limitlenmek, ummak, umut
beslemek” (KazTSs, s. 124a), sabirsizdan- (cabpipceizman-) “sabirsizlanmak, sabri tiikenmek” (KazTS,
s. 488a), sagin- (carbia-) “Ozlemek, gorecegi gelmek, goresi gelmek” (KazTS, s. 488b), toz- (Te3-)
“dayanmak, direnmek, sabretmek” (KazTS, s. 578a), imitten- (ymitren-) “limitlenmek, umutlanmak”
(KazTs, s. 632b), zariq- (3apsik-) “1. 6zlemek, hasret cekmek 2. yoklugunu, sikintisini cekmek” (KazTS,
S. 211a).

4.1.10. Sefkat, merhamet, acima fiilleri

aya- (I) (as-) “1. acimak, korumak, esirgemek, merhamet etmek 2. kiyamamak, cimrilik etmek” (KazTS,
s. 58a), dserlen- (acepsen-) “duygulanmak, etkilenmek” (KazTS, s. 66a), eljire- (emxipe-) “1.
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duygulanmak, sefkat gostermek 2. mec. bingildamak” (KazTS, s. 143a), esirke- (ecipke-) “merhamet
etmek, acimak, esirgemek” (KazTS, s. 152b), obalsi- (o6ascei-) “acimak, tiziilmek” (KazTs, s. 433a).

4.1.11. Begenme, hoslanma, tatmin fiilleri

jaqtir- (xakTeip-) “begenmek, hoslanmak” (KazTS, s. 161b), jaqinsi- (;kaksiachi-) “kendine yakin
tutmak, yakin saymak” (KazTS, s. 162a), jarat- (ckapar-) “1. begenmek, sevmek, hoslanmak 2.
yararlanmak, harcamak, kullanmak 3. (at1) yarisa hazirlamak, ¢alistirmak” (KazTs, s. 172a), qadirle-
(kamipse-) “hiirmet etmek, sayg1 gostermek, deger vermek, ihtiram etmek” (KazTS$, s. 291a), qustarlan-
(kymrrapian-) “heveslenmek, tutulmak, miiptela olmak” (KazTS, s. 366b), qiziq- (II) (KbI3BIK-)
“ilgilenmek, ilgi duymak” (KazTS, s. 368b), siiy- (cyii-) “1. 6pmek 2. ds1k olmak, sevmek 3. begenmek,
hoglanmak” (KazTS, s. 522b), (KazTS, s. 523b), siiysin- (cyiicin-) “imrenmek, hayran olmak, haz
duymak” (KazTSs, s. 523b), una- (yHa-) “hosa gitmek, begenmek” (KazTS, s. 620a), unat- (yHar-) “1.
begenmek, hoslanmak 2. kabul etmek, uygun gérmek, desteklemek” (KazTS, s. 620a).

5. Sonuc¢

Bu calismada, cagdas Kipcak Tiirk lehgelerinden Kazak Tiirkcesinin s6z varligindaki mental fiiller
iizerinde durulmustur. Calisma neticesinde, K. Kog, A. Bayniyazov ve V. Bagkapan’in (2019) hazirladig1
Kazak Tiirkgesi-Tiirkiye Tiirkcesi Sozliigiinliin taranmasiyla (422) mental fiil tespit edilmistir.
Incelemeye konu olan fiiller, semantik siniflandirmaya tabi tutulmustur. Bu calismada ortaya konulan
smiflandirma ve mental fiillerle ilgili sayisal veriler asagida gosterilmistir:

I. Alg fiilleri: 1. gorsel algi fiilleri (771) fiil; 2. isitsel algi fiilleri (5) fiil; 3. koklama alg fiilleri (17) fiil; 4.
tatma alg fiilleri (8) fiil; 5. dokunma alg fiilleri (75) fiil olmak tizere toplam (176) alg: fiili, bes baslik
altinda simiflandirilmastur.

II. Bilis fiilleri: 1. Anlama ve kavrama fiilleri (13) fiil; 2. Diistinme fiilleri: (13) fiil; 3. Bellek fiilleri (4) fiil;
4. Tahmin, 6ngorii fiilleri (10) fiil; 5. Dikkat fiilleri alt1 (6) fiil; 6. Ogrenme fiilleri (6) fiil; 7. Inceleme,
aragtirma fiilleri (16) fiil; 8. ifade fiilleri (5) fiil; 9. Ayirt etme, fark etme fiilleri (13) fiil; 10.
Degerlendirme, ¢c6ziimleme ve karar verme fiilleri (12) fiil olmak iizere toplam (98) bilis fiili, on baghk
altinda simiflandirilmastur.

III. Duygu fiilleri: 1. Sevin¢, mutluluk fiilleri (7) fiil; 2. Gurur, kibir, cosku, giiven fiilleri (26) fiil; 3.
Korku, endise, kaygi fiilleri (20) fiil; 4. Sasirma, heyecan, merak fiilleri (11) fiil; 5. Kizginlik, 6fke fiilleri
(12) fiil; 6. Igrenme, kiskanma, nefret fiilleri (9) fiil; 7. Utanma, cekinme, kusku fiilleri (15) fiil; 8.
Uziintii, keder, pismanlik fiilleri (26) fiil; 9. Umut, 6zlem, arzu fiilleri (7) fiil; 10. Sefkat, merhamet,
acima fiilleri (5) fiil; 11. Begenme, hoslanma, tatmin fiilleri (10) fiil olmak iizere toplam (148) duygu fiili
on bir baglik altinda simiflandirilmistir.

Tablo 1. Kazak Tiirkcesinde mental fiillerin dagilimi

Mental Fiil Sinifi Fiillerin Veri Sayis1 Fiillerin Veri Yiizdesi
Alg Fiilleri 176 % 41,70

Bilis Fiilleri 98 % 23,22

Duygu Fiilleri 148 % 35,07

Toplam 422 % 100

Adres | Address
RumeliSE Congress & Symposium | RumeliSE Congress & Symposium
Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8 | Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8
Kadikdy - ISTANBUL / TURKIYE 34714 | Kadikdy - ISTANBUL / TURKEY 34714
e-posta: editor@rumelise.com | e-mail: editor@rumelise.com,
tel: +90 505 7958124, +90 216 773 0 616 | phone: +90 505 7958124, +90 216 773 0 616



5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabt 2023 / 19

Kazak Tiirkcesinde tespit edilen mental fiil say1s1, Kazak Tiirklerinin fikir ve tasavvur diisiincesini, soyut
kavramlarin dile yansimasi ve bu dili kullananlarin duygu diinyasinin zenginligini gozler oniine
sermektedir. Calismada incelemeye konu olan s6z konusu fiiller, mental fiil kavraminin genel fiil
listesinin ve cergevesinin belirlenmesi, konunun ana hatlarinin anlagilmasi agisindan 6rnek tegkil
edecegi diigliniilmektedir. Bununla birlikte mental fiillerin 6ncelikle kendine 6zgii 6zellikleri acikca
belirten, genel-gecer ve cesitli Glciitleri temel alan tanim sorununun oldugu goriilmektedir. Diger
yandan zihinsel siire¢ agsamalarinin hangi mental fiiller tarafindan karsilanmasi gerekliligi, cok anlamh
mental fiillerin anlamsal siniflama problemi, alt siniflarla ilgili terim tutarliliginin saglanilmamas gibi
hususlar da ¢oziime kavusturulmalidir. Tiirkiye'de biligsel dil bilim temelinde ele alinan bu yeni
kavramlara, dil bilgisi kaynaklarinda ve dil bilimi terimleri sozliiklerinde yer verilmesi, bu anlamda
ayrica 6nem teskil etmektedir. Son olarak Tiirk dilinin tarihi dénemlerinden gliniimiize uzanan mental
siirecleri iceren dil malzemesinin diger cagdas Tiirk lehgelerinde de farkl acilardan incelenmesi, bu
alana onemli katkilar saglayacaktir.
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3. Safiye Erol’'un Kadikoyii’niin Romam adli eserinde iliski sozleri

Yasin AYDIN!

APA: Aydin, Y. (2023). Safiye Erol'un Kadikoyiiniin Romani adli eserinde iligki sozleri. 5.
Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitab, 17-27.

Oz

Insan, sosyal bir varliktir. Bu sebeple olusturdugu toplumda bireyler ile siirekli iletisim halindedir.
Bu iletisim ise anadili sayesinde meydana gelmektedir. Iletisime gecen birey, 6ncelikle anadilindeki
“iligki ifade eden” sozciiklere ve s6z kaliplarina miiracaat etmek zorundadir. Burada ise karsimiza
“iligki sozleri” kavrami ¢ikmaktadir. Dogan Aksan’a gore soz varligi icinde yer alan bu 6geler, bir
toplumun bireyleri arasindaki kullanilmasi1 adet olan birtakim sozlerdir. Dilimiz bugiin, “iligki
sozleri” acisindan oldukca zengindir. Insan iliskilerinin farkli durumlarinda dogrudan dogruya
Tiirkceye 6zgii kalip sozler kullanilmakta ve bunlar Tiirk kiiltiiriiniin bir¢ok yoniine 1g1k tutmaktadir.
Sabahleyin karsilasildiginda sdylenen giinaydin soziinden baglayarak bir toplumda degisik
durumlarda soéylenmesi gerekli hale gelmis olan afiyet olsun, affedersiniz, giile giile gibi hatta
Tiirklerde yeni bir ev alan ya da yeni bir eve taginan kimselere sdylenen giile giile oturun gibi kalip
sozler bir toplumun kiiltiiriiniin ayrilmaz bir parcasi kabul edilmektedir. Tiim bu bilgiler esliginde bu
bildiride Cumhuriyet dénemi kadin yazarlarindan olan Safiye Erol'un Kadikoyii'niin Roman adl
eserinde yer alan “iligki sozleri” ele alinacak ve kategorize edilerek sunumu yapilacaktir. Toplamda
dort romani olan yazarin ilk romani1 Kadikoyii'niin Romant adli eserdir ve bu eser yazarin ilk romani
olmas acisindan 6nemlidir. Yazar bu romamn i¢in; “Benim genclik eserim, kalem tecriibemdir.”
ifadesini kullamir. Kadikéyii'niin Romani, 1930’larin basinda gurup arkadasi olan yedi gencin
hayatindaki bir devreyi anlatir. Bu havailik donemi ile hayat yollarini deneme, ciddi se¢imler yapma
ve diinyadaki gercek yerini alma arasinda gegen donemdir. Kahramanlarin gurupla beraber olma,
guruptan yalniz biriyle ilgilenme ve kendi baslarina olma vakiasi estetik bir diizen i¢inde sunulur.

Anahtar kelimeler: liski s6zleri, s6z varhg, iletisim, dilbilim
Relationship words in Safiye Erol’s Kadikoyii’niin Romanm

Abstract

Human is a social entity. For this reason, it is in constant communication with individuals in the
society it creates. This communication occurs thanks to his mother tongue. The individual who
communicates must first apply to words and words that express the relationship in his mother
tongue. Here we come across the concept of relationship words (Speech Acts). According to Dogan
Aksan, these elements in the vocabulary are a number of words that are custom to use among the
individuals of a society. Today, our language is very rich in terms of relationship words (Speech Acts).
In different situations of human relations, directly specific to Turkish is used and they shed light on
many aspects of Turkish culture. In the morning, starting from the promise of good morning to be
said in a society in different situations, which has become necessary to be said, forgive, even if the
Turks, even a new house in the Turks or a new home to the people who are told to sit as well as sitting
as a part of the culture of a society is an integral part of the culture is. With all this information, this
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statement will be discussed and categorized and presented by categorizing Safiye Erol, one of the
female writers of the Republican era, Kadikoyii'niin Romani. The first novel of the author, who has
four novels in total, is the novel of Kadikoyii'niin Romani and this work is important in terms of being
the first novel of the author. For this novel; "My youth work, my pencil experience." uses the
expression. Kadikéyii'ntin Romam describes a circuit in the life of seven young people who were
friends in the early 1930s. This is the period between this era and the real place of life in the world.
Heroes are presented in an aesthetic order of being with the group, taking care of only one of the
group and being on their own.

Keywords: Speech Acts, vocabulary, communication, linguistics
iliski S6zleri Nedir?

Tiirk Dil Kurumunca yayimlanan 2021 basimi Giincel Tiirkce Sozliigiine baktigimizda iliski sozciigii i¢in
ilk anlam olarak; “iki sey arasindaki karsihkh ilgi, bag, miinasebet, temas.”, ikinci anlam olarak ise
“baglanti, temas” tanimlar1 yer almaktadir (Tiirk Dil Kurumu, 2021). Her iki tanimda da anlamlarin
birbirine yakin oldugunu gériiyoruz. iliski sozleri, giinliik hayatta kurdugumuz iliskilerden dolay1 ortaya
¢ikan sozler, soz Obekleri ya da ciimlelerdir. Her toplumda insanlar birbirleriyle siirekli iletisim
halindedirler. Dolayisiyla iletisim kavrami giinliik hayatimizin olmazsa olmazidir. Hayatimiz boyunca
tanidigimiz ya da tamimadigimiz kisilerde siirekli iletisim halinde olacagimiz igin iligki sozleri de
hayatimiz boyunca var olmaya devam edecektir.

Dil ile kiiltiir birbirini tamamlayan iki 6nemli unsurdur. Insanlar yasadiklar1 toplumun kiiltiiriinii,
kullandiklar dil vasitasi ile gosterirler. Her toplumun giinliik hayatta, iletisim kurarken, bazi olay ve
durumlar kargisinda kullanmig olduklar1 birtakim so6zler vardir. Bu sbzler baz1 kaynaklarda “kalip
sozler” diye gegse de genel olarak “iligki sozleri” seklinde tamimlanir. Dogan Aksan bu kavrami
tanimlarken “iliski sdzleri” ifadesini kullanmistir. (Aksan, 1996) Emin Ozdemir “iligki sozleri” yerine
“kalip sozler” ifadesini tercih etmistir (Ozdemir, 2000). Onur Bilge Kula ise bu kavram “kiiltiir birim”
olarak tamimlamistir (Kula, 1996)

Giilten Kiiciikbasmaci, iligki sozlerinin kiiltiirle olan iligkine deginerek bu durumu baglam ile de
iligkilendirir. Dolayisiyla iligki s6zlerinin varliginda baglamin 6nemli 6l¢iide belirleyici oldugunun altini
¢izer. Bu anlamda kullanacagimiz iligki sozlerinin ne zaman ya da hangi durumlarda nasil olmasi
gerektiginin belirleyicisi de siiphesiz Kkiiltiir ve baglam olacaktir. Ornek vermek gerekirse sabah denk
geldigimiz bir kisiye verilen selam ile aksam vakti denk geldigimiz bir kisiye verdigimiz selam sekli ayn
olmayacaktir elbette. Bazen de bir yakini vefat eden Kkisi ile diyaloga girdigimizde kullanacagimiz iligki
sozlerinin standart oldugu ve bunlarin yerine bagka bir iligki s6ziiniin kullaniminin uygun olmadig: da
unutulmamahdir (Kiiciikbasmaci, 2017).

Istisnasiz her dilde karsimiza cikan iliski sozlerinin ortaya cikisinda pek cok faktor etkili olmustur. Bu
faktorlerin basinda siliphesiz dini yasanti1 ve inaniglar, &dab-1 muaseret kurallari, sosyal yasam gelir.
Sozgelimi, bizim toplumumuzda oldukca yaygin sekilde kullanilan “Tanr1’ya siikiir” ya da “Allah’a siikiir”
gibi sozler; Fransiz toplumunda “Grace 4 Dieu” seklinde, Alman toplumunda “Gott sei Dank” , ingiliz
toplumunda ise “Thank God” seklinde kendine karsilik bulur (Bulut, 2012).

Her dilde kendini gosteren iligski s6zlerini dilimiz agisindan ele alirsak, Tiirk dilinin iliski sozleri
acgisindan oldukea zengin oldugu goriilmektedir. Bunun sebebi olarak ise Tiirk toplum yapisinda kisiler

Adres | Address
RumeliSE Congress & Symposium | RumeliSE Congress & Symposium
Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8 | Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8
Kadikdy - ISTANBUL / TURKIYE 34714 | Kadikdy - ISTANBUL / TURKEY 34714
e-posta: editor@rumelise.com | e-mail: editor@rumelise.com,
tel: +90 505 7958124, +90 216 773 0 616 | phone: +90 505 7958124, +90 216 773 0 616



5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitab1 2023 / 23

arasl iletisim ve iligkilerin olduk¢a samimi ve siki olusu 6nemli etkenlerin basinda gelmektedir. Tiirk
toplum yapis1 ve iligkileri gbz 6niine alindiginda, dilimizde iligki s6zleri kavraminin bu denli zengin
olusu ashinda bu durumun dogal bir sonucu olarak kargimiza ¢ikmaktadir.

Safiye Erol ve ilk eseri Kadikoyii’niin Romant

Cumbhuriyet Donemi'nde yasamis olan kadin yazarimiz Safiye Erol, giinlimiizde pek taninmasa da
yasadig1 donemde onemli ve entelektiiel biri olarak bilinmektedir.

Zeynep Tek, Safiye Erol ile ilgili diislincelerini dile getirirken Tiirk edebiyatinin kendisine pek vefa
gostermedigini 6zellikle belirtir. Tek; Safiye Erol'un aldig1 egitimin yazin hayatina etkilerinin oldugunu,
ele aldig1 konular1 kendine 6zgii bir tarzla Tiirk edebiyatina aktardigini ve onun edebi anlamda cok iist
diizey bir yazar oldugunu ifade eder (Tek, 2019).

Cocukluk dénemi Istanbul’da gecen Safiye Erol, 1902’de Uzunkdprii'de diinyaya gelmistir. Ilkégretim
icin Istanbul’da egitim alan yazarimz, 1917°de Tiirk — Alman Dernegi aracihigi ile Almanya’da bulunan
Liibeck sehrine gider ve egitim hayatina bu sehirde devam eder. 1926’da Almanya’da egitim hayatini
doktora ile tamamlayarak Doktor unvani ile istanbul’a doner (Tek, 2019).

“Safiye Erol'un edebiyata ilgisi heniiz ¢cocuk denecek yaslarda baglamistir. Kendisiyle yapilan bir
roportajda heniiz on yasinda olmasina ragmen gelecekte biiyiik bir yazar, romanci olacagini hissettigini
dile getirir. Egitim hayatina Almanya’da devam ederken yazilarini olusturmaya baslayan Erol, katildig1
kompozisyon yarismalarinda 6nemli dereceler elde eder. Egitim aldig1 okuldaki Alman profesorlerden
biri ona ilerde iyi bir yazar olacagini hatta kendisine ‘Tiirklerin Selma Lagerl6fii’ olacagini soyler. Erol,
Almanya’da heniiz birinci siniftayken yazdig ilk eserlerini Almanya’daki bir dergide yayimlar. Ancak
egitimine agirhik vermesi gerektigi icin yaz1 yazmaya kisa bir siire ara verir. Istanbul’a déndiikten sonra
ise ‘Safiye Sami’ ve ‘Dilara’ imzalar ile Tiirkge olarak yazdig: ilk eserlerini yayinlar ve ¢esitli terciimeler
yapmaya baglar” (Kandemir, 1949).

Safiye Erol, eserlerinde kadinlara 6zellikle yer vermistir ve kadinlar: belli bir siniflandirmaya da tabi
tutmustur. Bu eserlere baktigimizda genel anlamda kadinlarin ac1 ¢ektigine sahit oluruz. Bu kadinlar
siklikla iyi egitim almig, dikkat ¢ekici kadinlardan olusur. Bu durumun sebebi ise bu sekilde egitim alip
kendini gelistirmis kadinlarin aldatilmalari durumunda dahi kendi kendilerine yetebilecek giicte
olmalar1 ve hayata kars1 dik durus sergileyebilmeleridir. Belirttigimiz bu egitimli, kendini gelistirmis
kadinlarin karsisinda ise tam tersi olan egitimsiz ya da yeterince egitimi olmayan ve ¢irkin kadinlar yer
alir. Kendini gelistiren kadinlarin, yasamlarinda mutsuz olusuna sahit olurken, egitimsiz ve ¢irkin
kadinlarin da aksine olduk¢a mutlu ve bir aile yasantisina sahip oldugunu goriiriiz. Bu kadinlar
hayatlarin1 idame ettirebilmek icin bagka insanlara muhta¢ durumdadir. Bu yiizden donaniml ve
egitimli kadinlar terk edilse dahi kendi ayaklariin iizerinde durabilirken, bahsettigimiz diger kadinlar
terk edildikleri takdirde bununla basa ¢ikamayacaklari i¢in terk edilmemektedirler” (Ayyildiz & Baytok,
2017).

“Erol'un romanlarindaki sosyal hayati inceleyecek olursak mekan olarak karsimiza daha ziyade
eglencenin ve sohbetlerin yapildig: yerler ¢ikar. Eserlerdeki kadin karakterler bu mekanlarda tanigtiklar
kisilerle yakinlasir ve iligki yasarlar. Bu iligkilerde ise kadinin devamli ac1 ¢ektigine sahit oluruz, ancak
yasanan bu olumsuz deneyimler kadin1 daha giiclii yapar. Kadinlarin iligkiler konusunda yasadiklar
olumsuzluklarin cikis noktasi da budur ashinda. Romanlarda kadin karakterlerin giyim konusuna
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deginecek olursak, kadinlar o doneme uygun tarzda ve moday1 takip eder sekilde giyinirler. Eserlerde

sahip oldugunu goriiriiz” (Ayyildiz & Baytok, 2017).

Safiye’nin evlendikten sonra kullanmaya basladig1 “Safiye Erol” imzasinin yer aldig: ilk kitap, aym
zamanda yazarin ilk romani olan Kadikéyii'ntin Romani’dir. O zamanlar bu semt dogru sekilde telaffuz
edilmektedir. Yani “Kadikoyii”diir. Safiye Erol, evlendikten sonra yazmaya bagladig: ve ti¢ dort yil {ist
iistiinde calistigin Kadikoyii'niin Romani’nda Bursa’ya yaptig1 geziden de bahseder. Yazar, roman
kahramanlarindan Gazeteci Necdet’in goziiyle Bursa seyahat izlenimlerini, Bursa Bahceleri'ndeki
mekan ve insanlar: anlatir (Yardim, 2010)

Eserde Gecen Iliski Sozleri

Eserin tamaminda 120 adet iligki s6ziiniin 289 kez kullanildig: tespit edilmistir.
Adam sen de (66. 145. s.)
Adet yerini bulsun (93. s.)
Aferin (108. 217.s.)
Affedersiniz (23. s.)
Affedin (29. s.)
Affediniz (186. s.)
Affet (210. 256. s.)
Ahdimiz olsun (195. s.)
Alimallah (168. 187. 196. s.)
Allah (korku) (188.s.)
Allah Allah (sasirma) (115. 121. 141. 244. s.)
Allah agkina (83. 89. 105. 123. 158. 173. 196. 249. s.)
Allah bagislasin (174. s.)
Allah bagka keder vermesin (206. s.)
Allah belasim versin (219. s.)
Allah kolaylik versin (63. s.)
Allah raz1 olsun (221. s.)
Allah sana kara giin géstermesin (170. s.)
Allah seni iki cihanda aziz etsin (76. s.)
Allah’a ismarladik (149. s.)
Allah’im ..... onu ebediyyen benim kargima ¢ikarma (257. s.)
Allah’tan belani mu istiyorsun? (251. s.)
Allright (217.s.)
Aman Yarabbi (169. s.)
Bas iistiine (55. s.)
Beni affediniz (63.s.)
Bereket (versin) (195. s.)
Billahi (193. s.)
Bir sey degil (30.s.)
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Bonsuar (262. s.)

Buyursunlar (116. s.)

Buyurun (53. 91. 132. 190. 254. s.)

Daha neler (24. s.)

Daris1 basiniza (109. s.)

Dinini seversen (birak) (89. s.)

Elbet (29. 101. 163. 171. 176. 208. 213. 218. 226. 245. s.)
Elbette (184. 208. s.)

Elhamdiilillah (227.s.)

Elveda (29.s.)

Evet (16. 17. 19. 25. 34/2. 39/2. 45. 69. 81/2. 85. 88. 92. 117. 119. 122. 132. 144. 152. 156/4. 165. 171.
174.178. 181. 184. 188. 202. 205. 206. 212. 216. 221. 223. 226. 232. 233. 234. 238. 245. 250. 251. 252.
255. 259. 261. S.)

Eyvah (60. 124. 137. 152. 258. s.)
Good night (19/2.s.)

Hak getire (168. s.)

Hakki da var (29. s.)

Hakkin var (30. s.)

Hakkiniz var (167. s.)

Hasa (183.s.)

Hay hay (185.s.)

Hayir (31. 34/2. 50. 56/2. 77. 99. 100. 101. 123. 131. 141. 147. 148. 151. 173. 174. 176. 191. 197. 215/2.
229. 239. 249. 257/2.8.)

Hayret (17. 62. 195. 225. s.)
Hayrini gor (192. s.)
Hayrola (96. s.)

Hey gidi (79. 224. s.)

Hey gidi hey (179. s.)
Heyhat (181. 227. s.)

Hos geldi (185. s.)

allah (38. 89.s.)

Ingallah (208.s.)

Tyisi can saghg1 (109. s.)
Kurbaniniz olayim (15. s.)
Kusura bakmayin (18. s.)
Lahavle (47. 111. s.)
Litfedin (15.s.)
Litfedersin (216. s.)
Liitfen (59/2. s.)

Magallah (73. 190. s.)
Magallah kirk bir kere (48. s.)

Mazur goriile (233. s.)
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Merhaba (89. s.)

Mersi (175. s.)

Miisdade eder misiniz? (132. s.)
Miisdadenizle (148. s.)
Nasilsin? (83. s.)
Nasilsimz? (52. s.)

Ne dlemde? (235. s.)

Ne iyi yapmuis (166. s.)

Ne mutlu (151. s.)

Ne miimkiin? (141. 180. s.)
Ne oldun? (123. s.)

Nen var? (123.s.)

Of! (40. 60. 84. 253.s.)

Oh! (sasirma) (260. s.)
Olabilir (30. 98. 144.s.)
Olamaz (189/9. s.)

Olmaz (166. s.)

Olur (149. s.)

Oyle olsun (163. s.)

Pardon (64. s.)

Pekala (107. 149. 163. s.)
Peki (61. 84/2.178.249/2.s.)
Rica edecegim (97. s.)

Rica ederim (146. s.)

Rica ediyorum (167. s.)

Rica ettim (230. s.)

Safa geldi (185. s.)

Safa geldiniz (129. s.)

Selam ederim (113/2. s.)
Selametle (149. s.)

Sizlere 6miir (250. s.)
S6ziim yabana (162. s.)
Stikiir (182. s.)

Tamam (88. s.)

Tesekkiir ederim (55. 113/2. 115. 160. 167. s.)
Tovbeler olsun (197. 244. s.)
Ugur ola (253. s.)

Uzun etmeyelim (169. s.)
Vah! (iiziilme) (263. s.)
Vallaha (15. s.)
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Vallah (40. s.)

Vallahi (104, 105/2, 147, 160, 167. s.)
Vay (27, 41. s.)

Vebali boynuna (104. s.)

Ya (sasirma) (103. s.)

Yahu insaf (40. s.)

Yallah (142.s.)

Yarabbi (150. 258. s.)

Yasa (108/2. s.)

Yazik (119/2. 122. 144. 155. 160. 166. 212. 225. 251/2. s.)
Yemin ediyorum (179. s.)

Yok (“Hayir” anlaminda) (131. 156. 167.s .)
Eserde Gegcen iliski S6zlerinin Simiflandirilmasi

Selamlasma iliski Sozleri

Bonsuar
Buyursunlar
Buyurun
Hos geldi
Merhaba
Nasilsin?
Nasilsiniz?
Ne dlemde?
Nen var?
Safa geldi
Safa geldiniz

Selam ederim
Alkas Iliski S6zleri

Allah bagislasin
Allah bagka keder vermesin
Allah kolaylik versin
Allah raz olsun
Allah sana kara giin gostermesin
Allah seni iki cihanda aziz etsin
Bereket (versin)
Daris1 basiniza
Hayrini gor
Ingallah
Iyisi can saghg
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Masgallah

Magallah kirk bir kere
Ne iyi yapmisg!

Ne mutlu!

Sizlere Omiir

Ugur ola

Yasa

Kargis liski S6zleri

Allah belasim versin

Allah’tan belani mu istiyorsun?
Tovbeler olsun

Vebali boynuna

Allah’im ..... onu ebediyyen benim kargima ¢ikarma

Kabul Etme iliski Sozleri

Ahdimiz olsun
Alimallah
Allright

Bas listiine
Elbet
Elbette

Evet

Hakki da var
Hakkin var
Hakkiniz var
Hay hay
Olabilir

Olur

Oyle olsun
Pekala

Peki

Tamam

Reddetme iliski S6zleri

Daha neler

Dinini seversen (birak)
Hasa

Hayir

Ne mimkiin?

Adres | Address
RumeliSE Congress & Symposium | RumeliSE Congress & Symposium
Osmanaga Mahallesi, Miirver Cicegi Sokak, No:14/8 | Osmanaga Mahallesi, Miirver Cicegi Sokak, No:14/8
Kadikdy - ISTANBUL / TURKIYE 34714 | Kadikdy - ISTANBUL / TURKEY 34714
e-posta: editor@rumelise.com | e-mail: editor@rumelise.com,
tel: +90 505 7958124, +90 216 773 0 616 | phone: +90 505 7958124, +90 216 773 0 616



5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabt 2023 / 29

Olamaz
Olmaz
Yahu insaf

Yok (“Hayir” anlaminda)

Rica Etme iliski Sozleri

Allah agkina

Bir sey degil
Kurbaniniz olayim
Litfedin
Liitfedersin
Liitfen

Miisaade eder misiniz?
Miisaadenizle
Rica edecegim
Rica ederim

Rica ediyorum
Rica ettim

Uzun etmeyelim
Sasirma Iliski Sozleri

Allah Allah!
Aman Yarabbi!
Hayret!
Hayrola!

Oh!

Ya!

Yarabbi!

Vay!

Oziir Dileme iliski Sézleri

Affedersiniz
Affedin

Affediniz

Affet

Kusura bakmayin
Mazur goriile

Pardon

Kizginhik Bildiren iliski Sozleri

Adam sen de!
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Hak getire!
illallah!
Lahavle!
Yahu insaf!
of!

Vedalasma iliski Sozleri

Elveda!

Good night!
Allah’a 1smarladik
Selametle!

Yallah!

S6z Verme iliski Sozleri

Billahi
Vallaha
Vallah
Vallahi

Yemin ediyorum

Uziintii Bildiren iliski S6zleri

Heyhat!
Yazik!

Vah!

Hey gidi!
Hey gidi hey!

Tesekkiir Etme/Siikiir iliski Sozleri

Mersi
Stikiir
Tesekkiir ederim

Elhamdilillah

Korku Bildiren iliski S6zleri
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Allah!
Eyvah!
EVET HAYIR YAZIK ELBET OLAMAZ
51kez 28 kez 11 kez 10 kez 9 kez
Sekil 1: Eserde En Sik Kullanilan fliski Sozleri
Sonuc
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Her giin istisnasiz sekilde kullandigimiz iliski sézleri, iletisimin olmazsa olmaz unsurudur. insanlar iligki
sozleri sayesinde kendini daha iyi ifade edebilir ve iletisimin devamini saglayabilir. Tiirk dilinde iligki
sozleri incelendiginde Islamiyet’in bu anlamda oldukca etkili olusu dikkat cekmektedir. Tiirklerin
ozellikle Islamiyet'i kabul ettikten sonra kullandiklar: ifadelerin biiyiik bir kismi islamiyet etkisinde
kendini dil ve edebiyatta da gostermistir. Giiniimiizde de etkisini devam ettiren IslAmiyet inanci,
toplumsal hayatin dil lizerindeki en belirgin etkenlerinden biri konumundadir. Bu bildiride iligki s6zleri
kavrami, Safiye Erol'un Kadikéyiiniin Romam isimli eseri iizerinden incelemeye tabi tutulmugtur.
Eserdeki iligki sozleri ve bunlarin kullanim sikhig: tespit edilerek siniflandirilmigtir. Bu sayede iligki
sozlerinin 6nemi vurgulanmis ve iletisimin vazgecilmez unsuru oldugunun alt1 ¢izilmistir.
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4. Miizigin Romanlarda Yerel ve Evrensel Mesaj1 “ille de Roman Olsun”

Fatma SENCAN!

APA: Sencan, F. (2023). Miizigin Romanlarda Yerel ve Evrensel Mesaji “ille de Roman Olsun”. 5.
Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabi, 28-42.

Oz

Miizik, insan sesinin dogayla uyumlu formlarinin, estetik bir yaklasim ve amaca doniik emekle
yorumlanarak 0zgiin eserler olusturma c¢abasi olarak goriilebilir. Diger canlilarin sesleri miizigin
iglevselligi bakimindan benzerlik gosterse de insan sesinin fonetik yapisinin miizige doniismesinde
bilimsel bilginin birden fazla tasarimi s6z konusudur. Miizigin iiretim kaynaklar1 arasinda toplumsal
ve Kkiiltiirel unsurlarin bulunmasi, miizigin evrenselligini kisithyor gibi goriinse de miizigin
hissettirdigi duygular tiim insanlar icin ortaktir. Miizik sosyolojisi baglaminda miizigin birey ve
toplum yasamindaki derin etkilerine 6rnek olarak bu calismada miizik sanatinin se¢ilmesinin sebebi,
miizigin Roman toplulugunun yerel kiiltiiriini, sosyal yasantisini ve kimliklerini yansitan olgulardan
biri olmasidir. Miizik, Romanlarin gelenek ve orflerini siirdiirme ile yeni kusaklar1 Roman kimligiyle
yetistirmenin de bir parcasidir. Mesleki acidan da miizikle yakindan ilgilenen Romanlar, miizige olan
dogal egilimlerini hareketli dans ve enstriimanlariyla daha cazip hale getirmektedirler. Ayrica
Romanlar gocle geldikleri bolgelerde kendilerine verilen isimlerden biri olan “Cingene” kelimesine
yiiklenen etiketleyici imgelerin onlar {izerinde yarattif1 asirlar siiren stresi tagimaktadirlar. Bu
isimlendirme ve beraberinde gelen etiketleyici imgeleri Roman adiyla degistirme isteklerini
Romanlar miizik aracihigiyla ifade etmektedirler. Bagka bir deyisle, isteklerini “ille de Roman Olsun”
sarkisiyla kendilerinden olmayan “gaci’lere, sanatin etkili dilini kullanarak anlatmaya ¢aligtiklar1 da
sOylenebilir. Bu ¢alismada, toplulugun konuyla ilgili deneyim ve goriisleri nitel arastirma teknikleri
kullanilarak elde edilmis ve elde edilen veriler sGylem analizi teknigiyle degerlendirilmistir. Bu
baglamda Roman katilimcilarin séylemlerinden, ele alinan sarkinin 6ncelikli iki hedef kitlesinin
oldugu anlagilmaktadir. Birincisi, etnik kimlik ve kiiltiiriinii koruyabilmek igin yeni kusaklara
aktarmak isteyen Roman toplulugu; digeri ise sarkiyla verilen evrensel mesajin muhatabi olan
Romanlar disindaki herkestir. Bu yoniiyle miizik ve dansin, Romanlarda sadece yasamin vazgecilmez
bir parcasi degil, ayn1 zamanda kendilerini sanatla ifade edebilme yontemlerinden biri oldugu

ulasilan sonuglar arasindadir.
Anahtar kelimeler: Roman, Miizik, Kiltiir, Kimlik, Dans

Local and Universal Message of Music in Romanies “It Must be a Romany (ille
de Roman Olsun)”

Abstract

Music can be seen as the effort to create original works by interpreting the harmonious forms of the
human voice with nature, with an aesthetic approach and purposeful labor. Even though the sounds
of other creatures show similarity in terms of music's functionality, multiple designs of scientific
knowledge are involved in the transformation of the phonetic structure of the human voice into
music. The fact that social and cultural elements exist among the sources of music production may

1 Dr., Istanbul Aydin Universitesi, Fen Edebiyat Fakiiltesi, Sosyoloji Boliimii (Istanbul, Tiirkiye), sencanfatma@gmail.com,
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seem to limit the universality of music, but the emotions music evokes are common to all humans. In
the context of the sociology of music, the reason for choosing the art of music as an example of the
deep impacts of music on individual and social life in this study is because music is one of the
phenomena that reflect the local culture, social life, and identities of the Romany community. Music
is also part of the effort of the Romany to maintain their traditions and customs and to raise new
generations with Romany identity. The Romanies who are closely involved in music professionally
are making it more attractive with their lively dance and instruments, thanks to their natural
inclination towards music. In addition, the Romanies carry the stress of the stigmatizing images
loaded onto the term "Gypsy," one of the names given to them in the regions they migrated to, for
centuries. They express their desire to change these naming and accompanying stigmatizing images
with the name Romany through music. In other words, they can be said to try to explain their
demands to the "non-Romany" or "gacis," using the effective language of art, with the song "ille de
Roman Olsun" (Let it be Romany). In this study, the experiences and opinions of the community on
the subject were obtained using qualitative research techniques and the data obtained were evaluated
using discourse analysis technique. In this context, it is understood from the discourses of Romany
participants that there are two primary target audiences of the song in question. The first is the
Romany community, who wants to pass their ethnic identity and culture to the new generations to
preserve it; the other is everyone else outside the Romanies, who are the recipients of the universal
message given by the song. Thus, one of the conclusions reached is that music and dance are not only
an indispensable part of life for the Romanies, but also one of their methods of expressing themselves
through art.

Keywords: Romany, Music, Culture, Identity, Dance
Giris

Romanlarda miizik ve dansin birden fazla anlam barindiran bir metafor oldugu sdylenebilir. Bu
baglamda Nietzsche'nin (1997: vii) “Miiziksiz bir hayat hatadir.” ifadesinin karsihik buldugu
topluluklardan biri olan Romanlar, miizik ve dansa olan dogal egilimleri bakimindan 6ne ¢itkmaktadir.
Dogayla baglarin1 koparmadan yiizyillarca gocebe bir yasam siiren Romanlar, doganin insan bedeni ve
ruhunda hissettirdigi duygular1 miizik yoluyla yeniden iireterek 6zgiin yasantilarinin bir parcasi haline
getirmiglerdir. Romanlarin miizige olan bu tutkusunun diinyanin neresinde olursa olsun degismedigine
deginen Sal (2009), geleneklerle i¢ ice gegmis Roman miizik ve danslarinin diinya kiiltiir mozaigine
katkis1 ve 6zgiinliigiine vurgu yapmaktadir (Sal, 2009: 72). Bu baglamda miizik ve dansin, Romanlarda
eglenceden gecimlerini saglamaya kadar pek cok toplumsal igleve sahip sosyal bir olgu oldugu
gorilmektedir.

Roman kimlik ve kiiltiiriiniin siirdiiriilmesi ve yeni kusaklara aktarilmasinda miizik ¢ok boyutlu sosyal
bir argiimandir. Gog tarihleri boyunca 6zgiin kiiltiirlerini korumaya c¢alisgan Romanlar, gelenek ve
orflerini giinlimiize kadar devam ettirebilmis nadir topluluklardandir (Achim, 2004 & Weyrauch, 2001).
Bu durumun ortaya ¢ikmasinda Romanlarin birlikte yasadiklar1 toplumlarda hem mekansal hem de
sosyal olarak bagkalar: tarafindan soyutlanmalarinin veya kendilerini soyutlamalarinin etkisi de s6z
konusu olabilir. Kargilikli korunan bu sosyal mesafe orgiitlii bir topluluk yapisina sahip olmayan
Romanlarin giinliik yasantilarin1 olumsuz etkilemistir. Bu sebeple temel gereksinimleri i¢in ata
mesleklerini yakin donemlere kadar devam ettiren Romanlar, gézlem ve deneyime dayal edinimlerini
miizikte oldugu gibi diger alanlarda da siirdiirmektedirler (Kémiircii, 2022 & Seeman, 2022). Bu durum
Roman miiziginin yeniden iiretilmesi ve popiilerlesmesini geciktiren etkenler arasindadir.
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Cocuk yastan itibaren miizik ve dansla yakindan ilgilenen Romanlar, miizigi meslek olarak da
yapmaktadirlar. Diizenli bir geliri olmayan ve refah seviyesi yasadiklar1 toplumlarin altinda olan
Romanlar ayn1 zamanda eglence ortamlarinin aranan ses sanatcgis1 ve miizisyenleridir. Herhangi bir
miizik egitimi almadan usta-girak iligkisiyle miizikal enstriimanlar ustalikla calabilen Romanlar ata
gelenegi olan mesleklerini giiniimiizde de siirdiirmektedirler. Roman cocuklarinin kiiciik yaslardan
itibaren ev aletleriyle basladiklari ilk ritim deneyimleri, ayn1 zamanda ilgi ve yeteneklerine uygun miizik
aletlerini calmalar1 ve kizlarin da bu ritimle uyumlu olarak dans etmeleri ileriye doniik ilk mesleki
edinimleridir. Ayrica miizikle ugrasanlarin kendilerini 6zellikle “Roman” olarak tanimlamasi toplulugun
hiyerarsik yapilanmasinin da bir gostergesidir (Kilincer ve Donmez, 2013: 22-25).

Arastirmanin kavramsal cercevesi

Bireye tiiyesi oldugu toplum veya toplulukla uyumlu bir sosyallesme saglayan, yine grup iginde
davranmimlarin anlagilmasi ve yorumlanmasini da kolaylastiran normatif uygulamalar aidiyet gelisimini
de destekleyen unsurlardandir. Ayni1 zamanda bireyin sosyal kimligini kurgulamasina da yardimc
olabilen bu toplumsal betimlemeler, benzer davranim bigimlerinin anlagilmasi ve yorumlanmasi
hususunda kisiye rehberlik edebilir. Kiginin toplum icindeki konumunu belirlemesine yardimei olan
Tajfel ve Turner (2004) tarafindan ortaya konulan teorik yaklasim bireyin iiyesi oldugu grup veya
topluluga ait olma algisina odaklanan sosyal bir psikoloji teorisidir. Bu kuram baglaminda bireyler
sosyal kimliklerini kisisel ve bagli olduklar1 grubun degerleri iizerinden insa etmektedir. Bu konu
Romanlar acisindan ele alinacak olursa, bireysel kimlikler toplumsal baglar yoluyla olusturulmaktadir.
Dolayisiyla iiretilen sarkilar Romanlarin bireysel kimliginin anlagilmasini kolaylagtirmaktadir (Taifel ve
Turner, 2004: 276-293).

Arastirmanin deseni

Romanlarin sosyal yasantilarinin ayrilmaz bir parcasi haline gelen ve topluluk kimligi olarak kusaktan
kusaga aktarilan miizik ve danslarin yine topluluktaki anlam ve icerigini belirleyebilmek amaciyla
sahada goniilli katilimecilarla gergeklestirilen arastirmada nitel yontem ve tekniklerden yararlanilmistur.
Orneklem olarak Istanbul’un farkli Roman mahallelerinde (Selami Ali, Yenisahra, Fikirtepe vb.) ikamet
eden, amator veya profesyonel olarak miizikle ilgilenen Romanlar secilmistir. Ayrica ayni mahallelerde
yasayan miizige ilgi duyan iki gozlemci de katilimcilar arasindadir. Romanlar, geleneksel anlayiglarinda
kadinlarin miizik ve dansla ilgilenmesine genel olarak karsi olduklar: i¢in kadin katilimcilar amator
olarak miizik ve dansla ilgilenenler arasindan secilmistir.

Calisma Aydin Universitesi Sosyal ve Beseri Bilimler Etik Kurulu'ndan alinan izin dogrultusunda
gerceklestirilmis olup arastirmanin saha boliimii farkli mahallelerde yiiriitiildiigii icin, aralarindaki
sorumlu kisilerle 6nceden iletisime gecilmis ve onlara aragtirmanin igerigi hakkinda bilgi verilmistir. Bu
sorumlularin belirledigi, ¢calismanin kriterlerine uygun kisilerle yine mahalle ortaminda ve yiiz yiize
miilakatlar gerceklestirilmistir. Goriismeler sirasinda, katihmecilarin egitim, kiiltiir ve demografik
ozellikleri dikkate alinarak “ille de Roman Olsun” sarkisinin sozlerinden olusan yar1 yapilandirilmis
soru metni kullamilmigtir. Caligmaya goniilli olarak dahil olan katihmecilarin rizasi alinarak
goriismelerin ses kaydi alinmis ve bu ses kayitlar: desifre edildikten sonra “MAXQDA 2020” nitel veri
analiz programina yiiklenip ana temalar ve alt temalar saptanmigtir. Daha sonra 14 katiimciyla yapilan
gorlismelerin desifreleri “Cingene mi Roman m1?” temasi ile “Diglama”, “Romanlarda sosyal kimlik” ve
“miizigin evrensel dili” ana temalariin alt temalarindan olusan toplam 17 baglik altinda kodlanarak
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toplam 692 kodlama yapilmistir. Kodlanan bu veriler nitel yontemle analiz edilmistir. Nitel analiz
sonuclar1 bicimsel ve betimsel olmak iizere iki ana kategori altinda bulgular béliimiinde sunulmustur.

Katimeilar, 6rneklem olarak segilen mahallelerin sosyal ve kiiltiirel 6zelliklerini ortalama olarak
yansitmaktadirlar. Calismaya 8’ kadin 6’s1 erkek olmak iizere toplam 14 katilimci dahil edilmistir.
Bunlardan en kiiciigii 18 yasinda en biiyiigii ise 56 yasinda olup diger katilimcilarin yaslar1 bu aralikta
degismektedir. Egitim durumlarina bakildiginda, genel olarak katilimcilarin egitim diizeyleri ilkokul
veya ilkokul terktir. 2 erkek katilime lise, bir tanesi de 6n lisans mezunudur. Kadin katiimcilardan yine
ikisi lise, biri de iiniversite mezunudur. Erkeklerde 4 kisi miizisyen olup, 1 kisi serbest meslekle mesgul
iken saglik sebebi ile caligmay1 biraktigini ifade etmistir, digerleri de kamuda isci olarak ¢aligmaktadir.
Kadinlardan ise 2 kisi market calisani, 1 kisi ¢icekei, digerleri ise ev hanimidir.

Bulgular

Miizik ve dansin birbiriyle olan ritmik uyumu kiiltiirlerin 6znel degerleriyle yeniden yorumlanarak farkli
anlamlar kazanabilmektedir. Miizik ve danslariyla bilinmekten onur duyan Romanlar, ata meslegi
olarak kabul ettikleri miizisyenligi giiniimiizde de devam ettiriyor olmaktan da ayrica mutluluk
duymaktadir. Genel olarak Roman alt kiiltiiriinii iyi anlatthgm diisiindiikleri “ille de Roman Olsun”
sarkisinin kigisel yasantilarindaki veya topluluktaki anlam ve islevlerine dair icerik analizi yontemiyle
elde edilen bulgulara bu boliimde genisce yer verilmistir.

icerik analizi

Miilakatlar esnasinda katilimcilarin goniillii rizasiyla alinan ses kayitlari, desifre edildikten sonra
“MAXQDA 2020” nitel veri analiz programina yiiklenip temalar belirlenip kodlamalar yapilmigtir.
Boylece “Ille de Roman Olsun” ana temasiyla yapilan arastirmada kavramsal cerceve belirlenmistir.

Bicimsel kodlamalara iliskin bulgular

Bu kategoride calismaya dahil olan katiimecilarin kendilerine sorulan sorulara verdikleri yanitlar
“Digslama, Miizigin Evrensel Dili, Cingene mi Roman mi1?, Romanlarda Sosyal Kimlik” baglikli 4 ana
tema altinda kodlanarak analiz edilmistir. Calismaya ait temalar, alt temalar ve kodlanma sayilan ile
caligmaya dahil olan katilimcilarin ifadelerinin bu temalar baglaminda hangi siklikta kodlandig1 Sekil
1’de gosterilmistir. Sekil 1’de sunulan kod matrisinde ¢alismaya dahil olan 14 katilimei rastgele 1’den
14’e kadar siralanmis olup kadin katilimeilar i¢in sira numarasinin yanina K, erkek katilimcilar icin ise
E harfi (1_E, 8_K gibi) eklenmistir. Kod matrisi incelendiginde “miizik ve dans” alt temasinda en fazla
kodlama yapildig, “6tekilestirme” alt temasu ile ilgili ifadelerin ise en ¢ok kadin katilhimecilar tarafindan
kullanmildig1 goriilmektedir. Erkek katiimecilar arasinda ise miizisyenlik meslegini icra edenlerin
ifadelerinde Gtekilestirme temasi miizisyen olmayanlarin ifadelerine gore oldukca az kodlanmigtir. Buna
gore erkek katihmecilarin, cogunlugunun miizisyenlik meslegini icra etmekte olduklari, meslekleri
sayesinde Roman olmayanlar ile daha sik bir araya geldikleri ve yaptiklar1 miizik sayesinde toplumda
kendilerine bir yer bulabildikleri icin &tekilestirme duygusunu; genellikle egitim seviyesi diisiik ve
meslegi ev hanimlig1 olan kadin katihmcilara gore daha az hissettikleri diistintilmiigtiir.
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L TOPLAM

Sekil 1: Alt temalarin katilimcilarin ifadelerinde hangi siklikta yer aldigimi1 géosteren kod
matrisi

ﬂllk ve dm
/fmek\\estum X
[

el A

Kirm |Z|y| severler 18///—
Kadlnlar Erkekler
ysaqnam/

Etsiz yemek yemezler

Sekil 2: Kadin ve erkek katilimcilarin en sik kullandiklar: ifadelerin iki-vaka modeli ile
gosterimi

Sekil 2’de de katilimeilarin verdikleri yanitlar tema ve alt temalar baglaminda kodlandiktan sonra iki —
vaka modeli ile kadin — erkek kiimelemesi yapilarak karsilastirilmistir. Model iizerinde sayisal olarak
yer verilen kodlama sikliklarindan da goriilecegi iizere oOtekilestirme temasi kadin katilimcilarin
ifadelerinde 48 kez kodlanirken erkek katilimecilarin ifadelerinde 31 kez kodlanmistir. Bu sonug,
yukarida bahsedildigi gibi Roman kadinlarin 6tekilestirme sorunu ile Roman erkeklere gére daha gok
karsilagtigin1 ya da bu sorunun Roman kadinlarin hayatlarinda daha biiyiik bir yer tegkil ettigini
diistindiirmektedir.
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Sekil 3: Romanlarda sosyal kimlik temasi ve bunun alt temalarini gosteren hiyerarsik
kod — alt kod modeli

]
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Asagilama (50)

Sekil 4: Dislama temasi ve bunun alt temalarimi gésteren hiyerarsik kod — alt kod
modeli

Icerik analizi neticesinde elde edilen, Romanlarda sosyal kimlik ve dislama temalarina ait alt temalarin
hangi sikliklarda kodlandig: Sekil 3 ve 4’te gosterilmistir. Bunlara gore, en fazla kodlama miizik ve dans
alt temasinda yapilmis olup ikinci sirada 6tekilestirme temasi yer almaktadir. Ayrica otekilestirme alt
temasinda yapilan kodlamalarin, “ille de Roman Olsun” sarkisinin sézlerinde bulunan ve miilakat
sorularinda da yer alan calgisiz yasayamaz oliirler, etsiz yemek yemezler ve kirmiziy1 severler alt
temalarinda yapilan kodlamalardan dahi fazla olmasi da dikkat ¢ekicidir.

Cingene mi Roman mi?

A§agllama

]

Otekilestirme Nefret soylem1

Miizikle venlen mesaj

Sekil 5: Cingene mi Roman m1 temasi ile cakisan alt temalar1 gosteren cakisan kodlar
modeli
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Sekil 5’te “Cingene mi Roman mi1?” temasi ile diger alt temalara ait ¢akisan kodlarin sikligini gosteren
modele yer verilmistir. Bu modelde “Cingene mi Roman mi?” temasindaki kodlamalarin diger alt
temalardaki kodlamalar ile cakisma sikligi, Romanlarin isimlendirme noktasinda kendilerine Cingene
diye hitap edilirken hissettikleri 6tekilestirme ve agsagilamay1 belirgin bir sekilde gostermektedir.

Betimsel Kodlamalara iliskin Bulgular

14 katilma ile yapilan goriismelerin desifrelerinde 13 binden fazla sozciik yer almaktadir. Bu
sozcliklerden sayilar, baglaclar, sifatlar vb. elenip en sik kullanilan kelimelere iligkin Sekil 6’da sunulan
kelime bulutu elde edilmistir. Kelime bulutunda yer alan kelimelerin boyutunun biiyiikliigii kodlanma
sikliginin yiiksek oldugunu gostermektedir. Roman kelimesinin etrafinda yer alan Cingene, ayrimeilik,
Allah kuludur gibi ifadeler calismada da vurgulandigi gibi Romanlarin yasadiklari dislanma,
oOtekilestirilme sorununun bir gostergesidir.
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Sekil 6: En cok kullanilan kelimelere iliskin kelime bulutu
Soylem analizi
Miizik ve dansin Roman toplulugu acisindan tasidigi anlam ve 6nem

Miizik ve dans1 hayatlarinin odagina koyan Romanlar, sarkida gecen “miiziksiz yasayamaz oliirler”
seklindeki ifade i¢in “Abartili degil, Roman olmayanlardan farkimiz bu zaten, miizikle i¢ ige olmay1 ve
boyle yasamay1...” (2_E) topluluk olarak sevdiklerini ifade etmektedirler. Bunu séylerken de ironi
yapmayip, kendileri acisindan miizigin tasidig1 anlam ve 6nemi vurgulamaktadirlar. Nitekim arastirma
kapsaminda goriisiilen katilimeilarin hepsinin ortak diisiincesini ifade eden bu yaklagim, sadece
kiiltiiriin bir parcas1 degil onlara gore yasamin kendisidir. Bu acidan kendilerini diinya kiiltiiriiniin
onemli bir unsuru olarak géren Romanlar konuyla ilgili goriislerini (1_E) su sozlerle ifade etmektedir:
“Hayatin icerisinden Romanlar1 ¢ikartin. Renksiz, siyah — beyaz bir hayat s6z konusudur.” Bir diger
katilime1r (9_K) da Romanlarin genel olarak “gercekten de calgiyl ve sanati seven” insanlar olarak
tanimlanabilecegi goriisiindedir.
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Romanlar miizik ve danslariyla diger topluluklar arasinda 6ne ¢ikmaktan onur duymaktadirlar. Bunu
yaparken de miizik ve dans egliginde hem eglenmekten hem de insanlar1 eglendirmekten biiyiik bir haz
aldiklarim ifade eden katilime1 (2_E), genel olarak Romanlarin miizige olan sevgisini “Tabiri caizse ac
kalirlar ama miiziksiz duramazlar, o kadar ki ruhlarina islemis. Eglenmenin de tabiri caizse dibini
goriirliz yani.” seklinde tamimlamaktadir. Diger bir katihmci1 (1_E) da “hayatin kendisi bir ritim”
benzetmesiyle Romanlarin ritmik seslere olan ilgisinin kaynagina deginmektedir. Danslarini da bu ritme
uygun sekilde “dogaclama” olarak yaptiklarim1 séyleyen katilimcilar, danslarinin Roman olmayanlar
tarafindan oynanmasinin zorluguna deginmektedirler.

Miizik sosyolojisi baglaminda kimlik ve kiiltiirlerinin daha goriiniir olmasini saglayan Roman
miiziklerini bir katihmeir “Her toplumun kendini ifade edis sekli vardir. Biz ahenkli insanlariz.
Dolayisiyla dogdugumuzdan vefat edene kadar bir ahengin icerisindeyiz. Miizik bizim ruhumuzun
gidas1i.” (1_E) seklinde yorumlarken, bir diger katilmeci (2_E) da toplulugun temsili acisindan
miiziklerinin 6nemini “Bizi boyle benimsemisler. Bizi sevenler de zaten danslarimizla, oyunlarimizla ve
miiziklerimizle daha cok seviyorlar. Roman olmayanlar bile bu sarkilarimzi ¢ok severek dinliyorlar.”
sozleriyle vurgulamaktadir.

Roman miizik ve danslarinin icra edildigi mekan ve eglence yerlerinin yogun ilgi gordiigiinii sdyleyen
katilmci (2_E) sozlerinin devaminda ayni zamanda bu durumun kendileri i¢in bir sosyallesme ortami
sagladigina da isaret etmektedir. Ornegin diigiinlerinin disaridan cok ragbet gordiigiinii ve Roman
olmayanlarin “ayr1 bir kalabalik” olusturdugunu gozlemlerine dayanarak belirtmektedir. Ancak
kendilerine yonelik olumsuz algilar1 pekistirdigi i¢in sinema ve dizilerdeki “Darbukator Bayram profili,
Girgiriye filmi” gibi bazi Roman temsillerine karsi oldugunu séyleyen (1_E), reyting kaygisiyla iiretilen
baz1 prototiplerin fazla abartili oldugunu, bu durumun da Romanlar hakkinda algi yanilmasina ve 6n
yargili tutumlara yol actigini diistinmektedir.

Roman kadinlar1 miizige diiskiin olmasina ragmen toplulugun normlariyla ters diistiigi icin, geleneksel
“gelin hamamlar1” disinda enstriiman calma veya sarki soyleme konusunda kadinlarin erkekler kadar
ozgiir olamadiklar1 katihmcilarin ifadelerinde yer almaktadir. Bu durumun sebebini miizisyen
katilimcilardan biri (4_E) kendi goriislerinden hareketle séyle agiklamaktadir: “Bizim mahallemizde
enstriiman calan bayan yok ama giizel sesi olan, sarki soyleyen bayanlar var. Diigiinlerde esleri izin
vermez genelde. Benim esim sOylese ben de izin vermem kiskanirim. Bagka erkekler esimin sesini neden
duysun?” Son donemlerde bazi kadinlarin sanat camiasinda belli bir kariyer edinmesiyle birlikte bir
kirilma goriilse de heniiz yayginlasmadig i¢cin gen¢ Roman kadinlar1 kendi aralarindaki eglencelerde
sarki s6ylemekte ve dans edebilmektedirler.

Romanlarin kendilerini ve kiiltiirlerini ifade etmesi

Toplumlar yerel kiiltiirlerini insa ederken ayni zamanda evrensel degerlerle harmanladiklar: ortak bir
diinya kiiltlir miras1 da olusturmuslardir. Bu kiiltiir mozaiginin en renkli ve canlh toplulugu olarak,
goreceli olmakla birlikte, genel Romanlar digerlerine gore 6ne ¢ikmaktadirlar. “Her folklorik kiiltiiriin
bir yansimasi var. Romanlarin da bu noktadaki dogal dans becerileri ve oyun kabiliyetleri...” ile 6ne
¢ikmasinin kendilerini rahatsiz etmedigini sdyleyen bir katihme1 (1_E), hatta béyle taniniyor olmaktan

”»

gurur duyduklarini ifade etmektedir.

“Romanlar boyledir” diye baglayan sarki sozlerinin iceriginde hem kendi kiiltiirlerinin “en”lerini tanitan
hem de diinya kiiltiir mirasina katkilarindan bahseden Romanlarin ashinda “giizel insanlar, sevecen
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insanlar” oldugunu soyleyen katilime1 (1_E), yine konugsmasinin devaminda sarkinin kirmiziya olan
diiskiinliiklerini belirten dizesinde tiim Romanlarin genellikle canl ve parlak renkleri tercih ettigini ama
kirmiziy1 6zellikle Romanlarin “tabiri caizse satafati” ¢ok sevdigini ifade etmektedirler. Erkek ve kadin
katihmeilara gore kirmiziya olan bu diigkiinliik degiskenlik gosterebilmektedir. Erkek katilimcilardan
biri (1_E), bu durumu “kirmiziy1 severiz ciinkii vatan severiz” diye ifade ederken, kadinlar ise evlerinin
dekorundan ruj rengine kadar kullandiklar1 her seyi kirmizi se¢me egiliminde olduklarim
belirtmiglerdir. Bir kadin katilimei (12_ K) konuyla ilgili diisiincesini su sozlerle aciklamaktadir: “Kirmizi
gosterigli bir renk, en gosterigli renklerden biri. Kirmizi olsun 3 kurus fazla olsun.”

Sarkidaki Romanlarin yemek kiiltiirii ve damak zevkine deginilen boliimle ilgili olarak bir katihmeci
(1_E) “Balkan mutfaginin, Osmanh saray mutfaginin bir yansimasi. Biitiin bunlar1 harmanladigimizda
etle bir hemhallik var. Hicbir Romanin evinde sebze yemegi dahi olsa kiymasiz, etsiz yemek yemezler.
Ete diiskiinliz agikgasi.” ifadelerini kullanmigtir. Diger katilimc1 (2_E) da konuyla ilgili sunlarm
soylemektedir: “Romanlarin ete karsi inanilmaz bir diigkiinliigii var. Bununla alakali herkes der ki, ben
et yemeden karnim doymaz. Genelde sabah kahvaltisinda bile mesela tavuk kizartip yedigimiz coktur.”

Etle beslenme kiiltiiriiniin ¢ok eski donemlere dayandigini soyleyen ayni katihmei (2_E): “Cadirlarla
kaldiklar1 yerde hayvanlar olurdu. Kiigiikbas, biiylikbag ve kiimes hayvanlar1 beslerlerdi.” Kadin
katilimcilar da benzer ifadelerle bunu dogrulamaktadirlar: “Etsiz hicbir soframiz kalkmaz. Eger bir giin
yemedik, olmadi1 da alamadik ya, obiir giin... O giin agizdir zaten.” (8_K). Etsiz yemek yemenin
toplulukta yoksunluk olarak algilandigini belirten bir diger katihimei (14_E)), bu geleneksel anlayisi
soyle ifade etmektedir: “Biiyiiklerden biliyorum iki giin et yemesinler, ‘Goziim gormiiyor’, iste ‘kor
oldum, et alin da gelin!’ der.”

Romanlarin yine bilinen bir diger ozelligi de eglenceye olan diigkiinliikleridir. Roman ¢ocuk ve
genclerinin de sosyal 6grenme yoluyla bu 6zellikleri kolayca edindiklerini séyleyen kadin katilimei
(8_K), bu tutku derecesindeki eglence igin “Bir bahanemiz vardir bizim mutlaka, eglenmek icin. Dogum
giinii varsa dogum giinii yapariz, her sey yani bizim i¢in. Higbir sey yoksa ¢ocuklar ¢alarlar yine oynariz.”
demistir. Bu durumun eglence amaciyla olmasa da mahallede cenaze oldugunda bile degismedigi, yine
katilimcinin devam eden konugsmasindan anlagilmaktadir: “Biz burada aglarken bugiin diyelim ki
cenazemiz var. Cenazemiz gomiildii etti ama olmas1 gereken de bir diigliniimiiz vardi degil mi? Onu
mecburiyetten yapmak zorundayiz. Ciinkii bizde diigiiniimiiz varsa cenazede oldugunda derler ki, ‘O
cenaze ama o da orada canli cenaze!” derler, olmasi gerekiyor. Orada biz ne kadar yakinimiz da olsa
iiziilsek de o diiglinde c¢ikar oynariz yine de.”

Roman kimlik ve kiiltiiriniin sonraki kusaklara aktarilmasinda bu sarki 6nemli bir isleve sahiptir.
Roman alt kiiltiir kodlarini “milli marsimiz” diye tamimladiklar ve sarkida gegen “Romanlar béyledirler”
tanimlamasiyla 6ne cikan 6zellikler tizerinden aktarmaktadirlar. Nitekim katilimeilardan biri (1_E) bu
sarkinin toplulugun kendi kiiltiir ve degerlerini ifade ettigini diisiinmekte ve bunu su ifadelerle dile
getirmektedir: “Roman miizigi kendi kendine aslina bakarsaniz, toplumun igerisindeki yasayistan,
yasantidan besleniyor. Yani bu Roman miizigindeki s6z ve besteler sizin bizim hepimizin yasadig
mabhalle kiiltiiriinden olusan bir kavram.”

Roman kimliginin insasinda kiiltiirel kodlarin aktarimi

Sarkinin dizeleri arasinda yer alan “O da Allah kuludur, her kim olursa olsun” ifadesinin Roman alt
kiiltiirtinde insanin fiziksel ve nitel vasiflarinda herhangi bir ayrim yapilmaksizin insan sevgisine vurgu
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yapildigin1 belirten katihmcilar, kendilerinden olmayanlara da hosgoriilii davrandiklarini ifade
etmislerdir.

Farkliliklarin insana kattig1 zenginlige deginen bir katilimae1 (1_E), kendilerine yonelik ayrimcilign da
benimsemediklerini her firsatta diger katihmecilarda da oldugu gibi ifade etmektedir. Konuyla ilgili
kigisel goriislerini genel bir yaklasimla su sekilde belirtmistir: “Biz insani manada; her yaratilam
yaratandan 6tiirii hos gordiigiimiizii belirtiyoruz. ister Kiirt ister Laz ister Cerkes ister Alevi... Kim olursa
olsun hepsine esit gozle bakiyoruz. Bizim higbirinden bir farkliligimiz yok.” Sarkida gegen “ille de Roman
olsun” vurgusunun gerekgesini ise “Tamamen kiiltiirel manada, yoksa bizim ne soyumuzda ne
sopumuzda ne de irkimizda asla ve asla iistiinliik s6z konusu olamaz.” seklinde ifade etmektedir.
Ozellikle de kendilerine yonelik ayrimciligi yasamis bir topluluk olarak “hazreti insan noktasindaki
vurgu”larini sarkilarinda bile dile getirdiklerini diisiinmektedir.

Romanlar iizerine yapilan calismada, Trakya bolgesinde yerlesik hayata gecenlerin literatiirde de
“Roman” olarak adlandirildig1 ve onlarin mesleki olarak kendilerinden daha diisiik seviyedekiler icin
Cingene adim kullandiklari belirtilmektedir (Ozmen, 2015: 23). Toplulugun kendi icindeki bu hiyerarsik
yapl, Kuzey Hindistan’dan geldigi varsayilan Romanlarin oradakine benzer bir sinifsal uygulamayi
geldikleri bolgelerde siirdiirdiikleri algisini destekler yondedir.

Romanlar, miizigin ritmine gore dogaclama dans ettiklerini, 9/8 danslarinin ortamdaki miizige gore
sekillendigini belirtmektedirler. Bir kadin katihme1 (8_K), konuyla ilgili gozlem ve deneyimlerini,
“Hangi hava calarsa onun ritmine gore kendimizi uydurmasini biliriz. Calinan oyun havasina gore ayak
hareketlerimizi, biitiin ritimlerimizi yapabiliriz. [Miizige gore] Gobek atma, el siklatma dahil. Herkes
yapamaz bunu... [6rnek vermektedir] Biz buna ‘pitik’ deriz.” seklinde paylasmaktadir. Ayn1 katilhmei,
Roman danslarinin orijin olarak ¢ok eskilere dayandigini ve bazi figiirler bakimindan Hint danslarina
benzedigini diistinmektedir: “Hintlileri biraz daha biz kendimize yakin gordiigiimiiz icin genelde
onlardan da ¢almigizdir biraz. Hint danslar1 da yaparlar ya zaten kivraklardir. Kivrak olmayanlarimiz da
var. Gobek atmayi ¢ok seviyoruz. En iyi Romanlar yapar, bizden sonra Brezilyalilar...”

Miizisyenlik mesleginin siirdiiriilebilirligi

Romanlar degisen ve hizla doniisen kosullara uyum saglamaya calisirken bircok ata meslegi de
gegerliligini yitirmisgtir. Giliniimiiz istihdam kriterleriyle rekabet edecek donanima sahip olmayan
Romanlar bu siiregten koétii etkilenmistir. Bu durum onlarin mevcut durumlarinin giderek daha da
kotiilesmesine sebep olmaktadir.

Romanlar miizige olan egilimlerinin dogustan olduguna inandiklarindan miizisyen bir katilimcinin
(4_E) da “Rabbim biz miizisyen Romanlara béyle bir ses giizelligi ve yetenek vermis miizik konusunda”
ifadeleriyle belirttigi iizere miizik ve dans egitimine gerek olmadigini diisiinmektedirler. Hatta bir diger
katihimet (5_K) bu konuyla ilgili goriisiinii “Bizim genetigimizde olan bir sey.” seklinde ifade etmektedir.
Romanlarin miizik ve danslariyla 6ne ¢itkmasi hakkinda da “gurur duyuyoruz, mutlu oluyoruz” seklinde
konusmasinin devamini getirmektedir.

Bu siirecin kugsaklar boyu nasil devam ettigini bir katihmer (2_E) soyle aciklamaktadir: “Miizisyenler
biiyiiklerinden, babalarindan, abilerinden ve amcalarindan gordiikleri enstriimanlari, kiiciik yasta ufak
ufak iifleye iifleye ya da vura vura gelistiriyorlar kendilerini. Tamamen notaya bagl olmadan kulaktan
dolma sekilde Ogreniyorlar. Cok da giizel beceriyorlar.” Kendi deneyimi iizerinden miizisyen olma
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siirecini anlatan bir katilime1 (3_E) da sekiz yasinda miizige olan ilgisini fark ettigini ve o donemlerde
bu konuda nasil bir yol izlendigini “Cocukken de hep giderdik, mahallelerde oyun falan oynardim.
Dedigim gibi ya bizim dedelerimiz, biiyiiklerimiz bize ¢6p tenekesi, bidon falan verirdiler, oynardik.
Sonra darbukaya basladik sonra diger...” climleleriyle ifade etmistir. Halen miizisyenlige devam eden
katilimc1 meslegini ¢cocuguna da 6gretmeyi diistinmektedir.

Gozlem ve deneyime dayali bu sosyal 6grenme siirecini bir bagska miizisyen katilime1 (4_E) su sozleriyle
belirtmistir: “Ilk ritim darbukayla baslar. Ilk ritmi 6grenmesi lazim, ritimden sonra hangi miizik aletine
yatkinsa eli onunla devam eder. Cocuk kendisinde iste 8-9 yaslarinda, 10 yaslarinda kendini kemanla
dener, baglamayla dener... Klarnet, keman agirlikli olarak onlarla devam eder. Sonrasinda ¢ok ¢alisarak
kendini gelistirmeye baglar. Kendisinin rol model olarak. Biiyiiklerimden gordiigiim mesela dayim saz
caliyordu, iste babam da miizisyen, dedem de miizisyendi. Aileden geliyor yani. Cok ¢calistim ama séyle
kasetlerden dinleyerek, egitim almadim.”

“Ille de Roman Olsun” eserini bir Roman sanatcidan dinlemeyi daha cok tercih ettiklerini belirten
miizisyen katilima1 (3_E) “Calarken kendimizden gegiyoruz.” diyerek hislerini paylasirken diger bir
katilimci (9_K) da Romanlarin miizige ve dansa olan ilgisini “Allah’in verdigi bir liituf” olarak gérmekte
ve sonraki siireci de “Cocuklarimiz diigiinlere gitmeye yani kiiciikliikkten baglar. Bizim ¢ocuklarimiz
kundakta bile diigline gider.” seklinde 6zetlemektedir.

Romanlara 6zgii geleneksel mesleklerin bir¢cogu giiniimiizde 6nemini yitirdigi icin yok olmaya
baglamistir. Bilinen meslekler arasinda demircilik, masa yapimi, kalaycilik, sepetcilik gibi meslekler
giiniimiizde yok denecek kadar azalmistir. Giinlimiizde miizisyenlik olarak adlandirilan calgicilik
Romanlarin ata meslekleri arasindadir. Bulunduklar1 bolgelerin {ist diizey yoneticilerinin eglence
ortamlarinda ¢aldiklar: ve insanlar1 eglendirdikleri yine gegmis donemlere ait kayitlarda rastlanan bir
durumdur. Bu amacla iran Sah1 Behram Gur’un iilkeye calgicilar getirttigi bilinmektedir (Kenrick, 2006:
28). Calgicilik gelenegini giiniimiizde de devam ettiren Romanlar bunu “Meslek olarak da yapiyorlar.
Yani erkeklerimiz enstriiman ¢aliyorlar. Sark: sGyleyenleri de var, Romanlar icinde ¢ok boyle sanatc¢ilar
var.” (8_K).

Farkh Kkiiltiirlere 6zgii miizik aletlerini de nota egitimi almadan rahatlikla galabildiklerini bunun
sebebinin de miizige olan ilgi ve yeteneklerinden kaynaklandigini diisiinmektedirler. Her enstriimani
ustalikla calabilen Romanlar kiiltiirlerine 6zgii Roman enstriimanlarini da “Valla bizim tabirimizle
girnata dedigimiz klarnet, davul, darbuka ve keman var. Bunlar o6nceden yoktu, saksafon son
zamanlarda bayag meshur oldu. Onceden ciimbiis vardi. Ciimbiis genelde sanat miiziginde kullanilan
yuvarlak seklinde sazin bir degisik, kalin ses cikaran1 ama su an kalmadi bir tek org ve saksafon ya da
klarnetle devam ediyorlar.” (2_E) seklinde tanimlamaktadir. Miizikte ne kadar yetenekli olduklarini bir
bagka katilime1 (9_K) su sozlerle ifade etmektedir: “Mesela bizim miizisyenlerimiz olmasa o kadar giizel
miizikler ¢ikar miyd ortaya sizce?”

Roman c¢ocuklarindan yetenekli oldugunu diisiindiiklerinin hayat deneyiminin artmasi ve c¢ocuk
calgicilara daha fazla ilgi olmasi nedeniyle, ¢ocuklarin sokakta ¢almalar1 Romanlar arasinda normal
karsilanmaktadir. Ancak genc nesiller bu konuda biraz daha farkl diistinmekte olup katilimecilardan biri
(7_K) cocuklarin giivenligi ve Gtekilestirilmesi sorununu géz 6niinde bulundurarak su ifadelere yer
vermigtir: “...Daha diizgiin, daha makul bir iste ¢aligabilir. Yani simdi disariya doniik oldugunda evet
insanlar disarida ¢ok eglenebiliyorlar onlar1 gérdiiklerinde, ama yine bir kinama, kinayici bir sekilde
bakiyorlar... Normal giizel, aslinda giizel bir sey yapiyorlar. Gelenek goreneklerimizi devam ettiriyorlar.
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Ama ben kendi ¢ocuklarimi Oyle sahsen bir gey istemem.” Bunun akabinde cocuklarin sokakta
¢aligmasini riskli buldugunu da eklemistir.

Geleneksel normlarin devam ettigi Roman toplulugunda kadinlarin sarki séylemesi ve dans etmesi
uygun karsilanmamaktadir. Kadinlarin, kendi aralarinda ya da diigiin ve nisan gibi eglencelerde sarki
soylemesine veya dans etmesine miisaade edildigini soyleyen bir kadin katilimeci (8_K) yine de
“damarlarimizda akiyormus gibi, oyun havasi duyunca hicbir tiirlii” sozleriyle miizige karsi
koyamadiklarini, miizik duyunca dayanamadiklarim belirtmektedir.

Katihmeilar bu sarkiyl, genelde Roman olsun ya da olmasin hangi sarkicidan dinlediklerinin fark
etmedigini diislinseler de bir Roman sanatcidan dinlemeyi daha ¢ok tercih ettiklerini s6ylemisglerdir. Bu
durumun sebebini bir katihmc1 (2_E), “Roman olmayan sOyleyemez, o ruhu veremez hani icten
soyleyemez.” diye aciklarken, diger bir miizisyen katilimei ise (4_E) de “Roman milletini anlatiyor.”
diyerek kendilerinden bir sanat¢inin icinden gelerek bu sarkiyr seslendirecegini diisiindiiklerini
vurgulamigtir.

Romanlara yonelik ayrimciliga sanatin diliyle kars: durus

Romanlar gog tarihleri boyunca karsi karsiya kaldiklar sistematik ayrimcilik ve 6n yargih tutumlarla
bas edebilme, bunlara kars: kendilerini koruyabilme veya yasama tutunabilme amaciyla baz1 savunma
yontemleri gelistirmeye calismiglardir. Romanlarin sadece etnik kimlikleri dolayisiyla degil, her alanda
ayrimciliga maruz kaldiklarim belirten Salli (2023:103) bu yaklasgimin da Romanlar: kirilgan ve daha
hassas bir hale getirdigini belirtmektedir. Katilimcilar da konusmalarinda sik¢a rastlanan bu duruma
kendi deneyimleri {izerinden bir 6rnekle aciklik getirmektedir. O 6rneklerden birinde katilime1 (14_E)
su Ornegi vermektedir: “Iste Romanlar, Cingeneler, gocebeler diye geciyor bizim insanimiz. iste bunlar
oliilerini yiyor, diyorlar. Su sekilde yiyorlar dedim, sdyleyeyim. Bizi dedim hoca yikiyor, kefenliyor, kabre
koyuyor. Kabirde bocekler bizi yiyor dedim. Biz yemiyoruz ama...” S6zlerinin devaminda “gebenler”
olarak ifade ettigi ve kendilerinden olmayan yabancilar1 ima ettigi anlasilan katilimci kendilerine yonelik
on yargilara bagka bir Ornek olarak “Cocuklar dogdugunda soguk suya basip, iste sarimsakla
yikiyormussunuz ¢ocugu...” gibi soylemlerle karsi karsiya kaldiklarini1 anlatmigtir.

Yiiz yiize geldikleri ayrimciliklar1 kendi deneyimi {izerinden paylasan katiimc1 (2_E) su Ornegi
vermektedir: “Kadin ¢ocugunu korkutmak icin ‘Bak yaramazlik yaparsan seni bak suradaki ¢igekgilere,
Cingenelere veririm!” diyor. Cocuk o anda yaramazhigl ya da aglamasim1 kesiyor. Yani Cingene
kelimesiyle ¢ocuklarim1 nasil bir sey anlatmiglarsa ve Cingeneleri bir canavar gibi gostermislerse
¢ocuklar Cingene kelimesini duyunca aninda yaramazligi kesiyordu. Hig kimse, bak seni iste su Romana
veririm, diye ¢ocuklarim1 korkutmuyor da hep Cingenelere veririm diye. Hatta bazi pazarliklarda bile
‘Cingene pazarlig1 yapma’ diye tabirler kullaniyorlardi ticaretlerinde. Bu gergekten itici, utang verici bir
kelime.”

Kamusal alanda bunun gibi birden fazla o6tekilestirici tutumla kars1 karsiya kalan bir diger katilimci
(8_K) “Disar1 ciktiklarinda kendilerini mesela Roman olduklarini belli etmemek icin elinden geleni
yaparlar ama...” sozleriyle etnik kokenlerini saklamak i¢in ugrastiklarini ifade ederken, bir diger
katilmci (9_K) da maruz kaldiklar1 ayrimciliklara soyle bir 6rnek vermektedir: “Oglum yanmisti, bu
yiizden hastanedeydik. Bizlerden biri geldi ve biz ikimiz onunla goz temasi ettik, ‘Ay!” dedi yanimdaki
hasta ‘Bak gordiin mii? Cingeneler geldi, cantalar1 saklayalim.” Ben de kizin dilinden konusunca ‘Sen
onun dilinden nasil anliyorsun?’ ‘Ciinkii ben de bir Cingeneyim.” deyince oradaki ayrimeilig1 gordiim.”

»
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S6z konusu katilime1 yagsadigi bu olayda biraz sasirdigini ama ayrimei tutumun hastanede kaldiklar siire
boyunca devam ettigini olumsuz bir deneyim olarak paylagsmaktadir.

Kamusal ve sosyal alanda Romanlarin dilleri, fiziksel 6zellikleri, giyim tarzlari gibi disaridan kolaylikla
fark edilen kiiltiire has ozellikler, ayrimciligl goriiniir yapan unsurlar arasinda sayilabilir. Oysa
kendilerine 6zgii kiiltiirleriyle yasamak istediklerini belirten Roman katilime1 (9_K) bunu “Mesela eger
elbiseniz de cok renkliyse ve farkl giydiginiz zaman, biliyorsunuz genelimiz terlik ¢ok sever ama, herkes
bir anda boyle uzaklasiyor ve ne oluyor bu sefer insanin ister istemez modu diisiiyor.” sozleriyle dile
getiriyor ve “Cingene yakistirmasiyla kimsenin bize hitap etmesini istemiyoruz. Yani biz de saygi gormek
istiyoruz her seyden once. Elbiselerimiz neyse, giyimimiz neyse, tarzimiz neyse oyle sevilmek istiyoruz.”
derken de tiim Romanlar adina sayg1 gérmek istedikleri hususundaki goriislerini ifade etmektedir.

Cingene mi Roman mi ikileminde Roman diliyle verilen cevap

Romanlar, kendilerine ait bir vatanlarinin olmamasi ve konargocer bir yasam tarzim1 benimsemeleri
sebebiyle diger toplumlarin golgesinde varliklarimi siirdiirmek zorunda kalmiglardir. Siirekli degisen
kosullara uyum saglamak zorunda kalan Romanlar ayrimcilik, 6tekilestirme ve siirgiin gibi agir insan
haklar1 ihlaline maruz kalmislardir (Fraser, 1997: 118-150). Bu durum onlar1 sanatin estetik dili ile
duygu, diisiince ve isteklerini anlatmaya yoneltmistir. Katiimcilardan biri (1_E) kendilerine Cingene

SATY

olarak hitap edildiginde hissettikleri rahatsizlig1 “Aslinda kelimenin kendisinde bir iticilik yok ama
toplumun bizi Cingene olarak nitelendirilmesinden rahatsiziz. Hatta dil siircmelerinden bile icerisinde
herhangi bir kasit olmasa dahi aliniyoruz.” diye belirtirken bir diger katihmci da (2_E) “Bize ayrimcilig

hep zaten buradan yaptilar.” seklinde tepkisel bir yaklasimla goriislerini ortaya koymaktadir.

Katilimcilarin genelinde bunlara benzer birden fazla deneyim ve gézlemin s6z konusu olmasi Cingene
adina neden mesafeli yaklastiklarim1 ve bunu kabul etmediklerini agiklamaktadir. Katihmeilar kisisel
goriiglerinin yaninda toplulugun genel reflekslerini yansitacak ifadelere yer vermeye O6zen
gostermektedirler. Yine katilimcilardan biri (8_K) Romanlarin nasil asagilandigina 6rnek olarak su
gbzlemini paylasmaktadir: “Hakaret! Oyle hakaret ki bir kavgada bile, yani normalde iste bizim bak
diigiiniiniiziin bitmedigi kadar mahallede kavgamizda bitmez. ‘Aaa! insanlar kavga ediyor’, demek
baska, ‘Cingeneler kavga ediyorlar.” demek baska.” “Hepimiz 9 ay 15 giinliigiiz.” diyen bir diger katilimc1
(4_E) da biyolojik olarak kimsenin kimseden {istiinliigii olmadigin ifade etmektedir.

Romanlar kendilerine yonelik her tiirlii ayrimcilig1 ve yine kendilerini asagilayan sOylemleri nefretle
kinamaktadirlar. Yiizyillardir gocle geldikleri bolgelerde mekansal ve sosyal olarak kendilerini
oOtekilestiren toplumlarla sinirh iligkiler kurabilen Romanlarin bu durumunun onlarda sebep oldugu
stresi katilimcilardan biri (2_E) su sozlerle agiklamaktadir: “Bazi Roman olmayanlarin Romanlara kars:
bir 6n yargilar1 var. Maalesef bu da oldukga yiiksek bir sayida. Biz bunu aslinda onlara kars: s6ylenmis
bir s6z olarak diisiiniiyoruz. Biz Romaniz, ille de Roman Olsun, bizi bdyle kabul edin, kiiltiiriimiizle ya
da yasantimizla bizi béyle kabul edin. On yargili yaklasmayin. Bize ikinci sinif insan muamelesi
yapmayin. Aslinda burada [sarkida] bahsedilmesi istenilen sey bu.” Bu sarkida gecen “ille de Roman
olsun” vurgusunun sanatin ince diliyle insanlara yonelik evrensel bir mesaj oldugu yine katihmecilarin
ifadelerinin sGylem analizinden anlagilmaktadir.

Katilmeillarin séylemleri holistik bir yaklasimla degerlendirildiginde “Cingene mi Roman mi?”
ikileminde toplulugun kendilerine Roman olarak hitap edilmesini istedikleri anlagilmaktadir. Bu sarki
da onlarin hem kendi kiiltiirlerini hem de bu isteklerini diinyaya duyurmakta etkin bir ara¢ olarak
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goriilmektedir. Sarkinin dizeleri arasinda gecen “ister camurdan olsun, o da Allah kuludur” ifadesinde
kendilerine yonelik ayrimcilik yapmayan Allah’in, kutsal iradesine saygi duyulmasini isteyen
katihimeilardan biri (8_K) “Hepimiz topraktan gelen insanlariz ve hepimiz de Allah’in kuluyuz. Bunun
1irk ayrimi olamaz yani.” diye konuyla ilgili goriisiinii belirtmektedir. Cok kiiltiirlii topluluklarin bir arada
yasama gerekliliklerinden birisi de farkliliklara saygi duymaktir. Son dénemlerde “Roman agilim1”
olarak baglatilan yeni siirecin basarisi agisindan “Roman” kelimesine yiiklenecek anlamlar da 6nem arz
etmektedir. Bu siirecin ilk asamas olarak Tiirkiye’de yasayan toplulugun genelinin bu adla anilmasi
olumlu bir baslangic olarak goriilebilir.

Sonuc¢

Geleneklerine siki sikiya baghliklarini giiniimiizde de devam ettiren Romanlar, kendilerine yonelik
olumsuz imgeler iceren “Cingene” adiyla anilmak istememektedirler. Bu durumun ardindaki sebebin
Romanlarin bu adlandirmay1 bir nefret sdylemi olarak algilamasi oldugu soylenebilir. Nitekim bdyle
oldugu Romanlarin gézlem ve deneyimlerinden anlagilmaktadir. Her bir katilimcinin olumsuz bir veya
birden fazla deneyime sahip olmasi, maruz kaldiklar1 travmatik durumlarin boyutunu géstermektedir.
Baz1 katilimcilar, kendilerine Cingene veya Roman olarak hitap edilmesinin etnik bir farklilik olarak
soylendiginde, bu durumun kendileri acisindan c¢ok fark etmedigini ancak bu kelimelere yiiklenen
olumsuz anlam ve bu anlamlara uygun tutumlarin kendileri i¢in daha 6nemli oldugunu diisiinmektedir.
Etno-kiiltiirel kimlikleri iizerine yapilan ¢alismalar da “Cingene mi Roman mi1?” ikileminde toplulugun
benzer gerekeelerle kendilerinin Roman olarak adlandirilmay: tercih ettikleri, Cingene kelimesine
yiiklenen olumsuz imgelerden rahatsiz olduklar1 ve bu durumun sosyo-kiiltiirel yakinlagsmay1 sekteye
ugrattig1 yoniindedir (Kolukirik, 2009: 63).

“Ille de Roman Olsun” sarkis1 hem Romanlarm belirgin 6zelliklerini hem de kendilerinin “Roman”
olarak adlandirilmalar1 hakkindaki isteklerini anlatmaktadir. Romanlara yonelik alan aragtirmalar1 da
“Roman” olarak isimlendirilmeyi (Aksu,2006:38) tercih ettiklerini gostermektedir. Ayrica Romanlarin
miizik ve danslar1 hakkinda farkli bir terminolojinin gelistirilmesi de kendilerine yonelik ayrimciligi
goriiniir yapan bir diger etkendir. Oysa ¢ok kiiltiirlii toplumlarin kars1 karsiya kaldigi benzer problemleri
asabilmelerinde sanat ve miizigin evrensel boyutu iyi bir secenek olarak goriilebilir. Romanlarin miizige
olan ilgi ve egilimleri kiiltiirel 6zelliklerine uygun projelerle desteklenirse sanata olan katkilar1 daha da
arttinlabilir.

Biitiin bunlarin yaninda miizik ve dans Romanlar i¢in ayrica bir meslek ve ge¢cim kaynagidir. Ancak bu
alanda istihdam kosullarinin, kendilerine yonelik ayrime1 tutumlarin sosyal ve ekonomik hak ihlallerine
sebep oldugu katilimcilarin ifadelerinden anlagilmaktadir. Erken donemde enstriiman calmaya
baslayan c¢ocuklarin ailelerine maddi agidan destek olabilmek igin sokaklarda ¢alip-sGylemeleri veya
“sinyale” ¢cikmalar1 hem diizenli bir egitim ortamindan uzaklagsmalarina hem de sokaktaki her tiirlii riske
acik hale gelmelerine sebep oldugu katihmeilarin soylem ve gozlemleri arasinda yer almaktadir.
Literatiirde c¢ocuk isciligi olarak ifade edilen bu durum Romanlar igin yasam deneyimi olarak
goriilmektedir. Bu anlayis sebebiyle magdur olan ¢ocuklar icin gerekli 6nlemlerin alinmasi, ¢ocuklarin
ilgi ve yeteneklerine uygun alanlara yonlendirilmesi icin kurumsal ve goniillii kuruluslarin aktive
edilmesi gerekmektedir.

Her toplum veya toplulugun kendi degerlerini yansitan isim ve simgelerle diger toplumlar arasinda
temsil edilme hakk: s6z konusudur. Cingene adi1 etimolojik olarak da “fakir, yoksul” gibi anlamlar
icerdigi icin hem kiiltiirel hem de sosyal yasantidaki ayrimc1 yaklasimlar: destekler niteliktedir. Zamanla
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bu yapinin iizerine insa edilen ve kullanildiginda onlar hakkinda olumsuz imgeler ¢agristiran “Cingene”
ad1 yerine “Roman” isminin kullanilmasi toplumsal uzlag1 bakimindan daha uygun goriinmektedir.
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5. How will sexual difference save the world? A look behind the symbolic
ordering of cisness
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APA: Dell’Abate Celebi, B. (2023). How will sexual difference save the world? A look behind the
symbolic ordering of cisness. 5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu
Bildiriler Kitabi, 43-53.

Abstract

My paper intends to reflect on sexual difference and on the ideological construct at the basis of the
hierarchized social categories imposed on biological bodies. Following the most recent scholarship
on gender and sexuality, this study aims to disarticulate sexual difference from cisness and think
about sexual difference in a more fulsome way than in terms of just men and women. Sexual
difference is the social organization of a supposedly biologically derived sex binary which is ranged
into a hierarchy of persons and qualities. Cisness is the biologizing ideology that the social roles
produced by sexual difference naturally adhere to sex based on the appearance of genitals before
birth. However, sexual difference is also an ideological structure with a material basis. The terms of
this difference have been established over the past five hundred years in relation to money and the
value form. The category female and feminine is the social expression of the valuelessness of
reproductive labor so as cooking, cleaning, caring for children and elders, gestation and lactation,
emotional care, etc. Within this ideological frame the act of feminization, of feminizing a body, is a
practice of disesmpowerment. To make someone feminine is to make them inferior, to recognize their
powerlessness. This act, however, is not biological but historical. Disarticulating the feminized from
the female body allows us to investigate patriarchal power not only as a prerogative of gender but as
a wider, historically changing phenomenon.
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Cinsel farklilik diinyay1 nasil kurtaracak? Cisness’in sembolik diizeninin
ardinda bir bakis

Oz

Makalem, biyolojik bedenlere dayatilan hiyerarsik sosyal kategoriler temelinde cinsel farklilik ve
ideolojik inga iizerine diisiinmeyi amacliyor. Toplumsal cinsiyet ve cinsellik {izerine en son
arastirmayi takiben, bu ¢aligma cinsel farklihigi cisness’ten ayirmayi ve cinsel farkliligi sadece erkekler
ve kadinlar agisindan oldugundan daha ayrintihi bir sekilde diistinmeyi amaghyor. Cinsel farklhilik,
kisiler ve nitelikler hiyerarsisi icinde siralanan, sézde biyolojik olarak tiiretilmis bir cinsiyet ikilisinin
toplumsal organizasyonudur. Cisness, cinsel farkliligin iirettigi toplumsal rollerin, cinsel organlarin
dogumdan 6nceki goriiniimiine dayal olarak dogal cinsiyete bagl kaldig1 biyolojik estirici ideolojidir.
Ancak cinsel farklilik ayn1 zamanda maddi temeli olan ideolojik bir yapidir. Bu farkliligin kosullari,
para ve deger bicimiyle ilgili olarak son bes yiiz y1lda olusturulmustur. Disi ve disil kategorisi; yemek
pisirme, temizlik, cocuklara ve yaglhlara bakma, gebelik ve emzirme, duygusal bakim gibi yeniden
iiretim emeginin degersizliginin toplumsal ifadesidir. Bu ideolojik ¢erceve icinde disilestirme eylemi,
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bir bedeni kadinlastirma hareketi, onlar1 toplum icinde giigsiizlestirme pratigini ortaya koyar. Birini
kadins1 yapmak, onun giigsiizliiglinii kabul etmek adina o insanlar1 asagilamak anlamina
gelmektedir. Ancak bu eylem biyolojik degil, tarihseldir. Rahmin annelik ve bakimla iligkisi, gegmisi
olan ideolojik bir baglantidir. Feminen estirilmis olani1 kadin bedeninden ayirmak, ataerkil giicii
yalnizca toplumsal cinsiyetin bir ayricali§1 olarak degil, daha genis, tarihsel olarak degisen bir
fenomen olarak incelememize olanak tanir.

Anahtar kelimeler: Cinsel farklilik, cisness, feminizm, cinsiyet
Introduction

My paper intends to reflect on the concept of sexual difference and on the ideological construct at the
basis of the hierarchized social categories imposed on biological bodies. Following the most recent
scholarship on gender and sexuality, this study aims to disarticulate sexual difference from cisness and
think about sexual difference in a more fulsome way than in terms of just men and women.

By cisness, we mean the automatic identification and social recognition of male and female identities at
birth. Sexual difference is the social organization of the supposedly biologically derived sex binary into
a hierarchy of persons and qualities. The arrangement of people into masculine and male, the category
that is associated with being active, cerebral, spiritual, and agential over the feminine and the female,
the social category that is associated with passivity, emotion, and the material world as opposed to the
spiritual or transcendental world and dependence. So, sexual difference is this ideological partitioning
of people, and these two categories are ranged now hierarchically.

Sexual difference is also an ideological structure with a material basis. The terms of this difference have
been established over the past five hundred years in relation to money and the value form. The category
female and feminine is the social expression of the valuelessness of reproductive labor so as cooking,
cleaning, carrying for children and elders of gestation and lactation of emotional care of all the sorts of
socially necessary activities that keep people families, and communities alive and thriving but that are
not monetized and are therefore seen as valueless. All these activities are associated with wage-ness even
though increasingly in recent decades and in recent centuries they have been waged. Caring work is
sometimes waged, as is cooking but there are still seen as less valuable forms of labor.

The analytic of sexual difference allows us to think of this valuelessness as adhering in a more ideated
configuration to forms of submission so the idea that the feminine qualities or people associated with
the feminine are devalued materially sets up an ontological devaluation whose symbolic representation
is ‘sexual penetrability’. The idea that feminized people are available for degraded or degrading sexual
penetration establishes this mutually reinforcing equation among penetrability, submission, and
degradation.

This act of penetration, however, should not be thought of purely as a physical act but as a historical
construction, in the same way as the association of the uterus with mothering and care is an ideological
connection that has a history. The maternalistic activities do not spring from any particular
configuration of somatic traits but from the activity of those who do the work of mothering.
Disarticulating the ‘feminized’ from the ‘female’ body allows us to investigate patriarchal power not only
as a prerogative of gender but as a wider, historically changing phenomenon. By disarticulating sexual
difference from cisness, this article aims to show the potential for a de-essentialized and historically
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constructed interpretation of ‘femininity’ whose symbolical deconstruction may open the way to a new
web of alliances and solidarities.

This paper is divided into three main sections: in the first section, I will provide a brief presentation of
theories related to sexual difference — psychoanalytic, political, and race theories. In the second, the
concept of cisness will be introduced and the ideological construct of both sexual difference and cisness
will be discussed together with the theory of sexual difference without cisness by Emma Heaney. In the
third and last part, I will try to understand how sexual difference can save the world, or better said, make
the world a more equal place.

1. Literature review
1.1. Psychoanalytic theory: Luce Irigaray

Luce Irigaray is the most prominent of the theorists who think about sexual difference in psychoanalytic
terms. Hers is probably one of the first and best-known basic theoretical articulations of sexual
difference.

In the book Speculum de l'autre femme (1974), translated in English as Speculum of the other woman
(1985), she proceeds to draw the foundations of a theory of sexual difference through a deconstructionist
critical analysis of psychoanalysis first (Freudian and Lacanian), and then of the entire Western
philosophical tradition, from Plato to Hegel. Speculum is considered a text of fundamental importance
in opening a new way of thinking about being a woman in our world tradition of thought. With
Speculum, Irigaray gives voice to a particularly lively period for philosophy, psychoanalysis, and the
women’s movement. Speculum can be read also as an act of war, of symbolic war, waged by Irigaray with
a masterful use of discourse, theory, and its mechanisms.

She thinks about sexual difference as the historical production of the subject as the agential individual,
as a masculinist construction that has emerged historically in counter distinction to a feminine that is
seen as what she calls “internally different as chaotic and uncontained and foreign to reason and not a
proper subject as sort of pure difference” (Irigaray, 1985: 134). Irigaray talks about sexual difference in
terms of the sort of constitution of the male subject through the particularization of the feminine as non-
subject as non-being and she traces this through the philosophical tradition from Plato to Hegel. As
affirmed by Toril Moi: “Irigaray claims that patriarchal discourse situates woman outside
representation: she is absence, negativity, the dark continent, or at best a lesser man.” (Moi, 1985: 134-
35).

Irigaray criticizes the wise women, those who think they can enter the order of established knowledge.
They should banish these illusions, she says, as in theory, a woman, the woman, has no place, or rather
has a predefined place, the one that the man and his speech reserves them.

And it is to this work of disillusionment that Speculum is above all dedicated. Nor Freud, the great
discoverer of the unconscious, nor the various philosophers are capable of creating a space of thought
in which a woman can freely express her experience, give it a form. Indeed, and hence the title, the
feminine, in all the figures which woman assumes - the castrated woman, the phallic mother, the
formless matter, the gratuitous nature, the excluded, etc. - is the mirror, support, ground so that the
male subject can find himself, can recognize himself as different from her so affirming his own being.

The 'Speculum’ of the title refers to the concave mirror with which in gynecology the doctor looks inside
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the female body, and is opposed to Lacan's mirror (whose famous essay Stadium of the mirror was
written in 1937, revised in 1949, and made known to the general public in 1966) and recalls an image of
Virginia Woolf, who criticized the idea of women as a 'mirror' in which men see their own enlarged
reflections.

For Irigaray, sexual difference is the field of a war between a woman who seeks a space for discourse and
order, and the masculine or phallocentric, who denies it to her. It is a matter of symbolic life and death.
The woman is always in the position of the ‘Other’ in respect to the ‘One’, to the male subject who always
and only seeks himself, his own value, and she becomes the reverse of the medal, of a single medal.

Next to this psychoanalytic and symbolic reading, sexual difference has been analyzed also from other
perspectives. I will refer briefly below to its developments in political and race theories.

1.2. Political Theory: Carol Pateman

Within political theory, one of the most prominent theorists of sexual difference is the feminist political
scholar Carol Pateman who in her seminal text The Sexual Contract (1988), republished in its 30th-year
edition in 2018, discusses the political concept of the social contract. She reckons the social contract
with a sort of alibi that the citizens articulate through patriarchal power and give themselves as liberal
citizens, as a liberal political project aimed at the proliferation of rights-bearing citizens. Instead, she
affirms, the sexual contract is a structure of domination and subordination of women with the
masculinist citizen being land-owning, colonial, white, etc., and the subject of the story that liberal
democracy tells about itself.

Pateman affirms that beneath the social contract, which is part of our political understanding of life,
there is a hidden contract that she calls the “sexual contract” which, she adds, is often not talked about
or dismissed as apolitical or irrelevant. However, she affirms, we can’t understand how society and
patriarchy are formed in the modern world unless we understand the relationship between the civil,
which is public life, and the private life. Pateman asserts that in the transition from the old world to the
modern world, between the 17th and 18th centuries, the fraternity of men, having disposed of the
authority of the father, maintained sovereignty over themselves as individuals born equal and free.
While men became individuals with full authority over themselves, women did not. And the reason given
by Pateman is that men retained the ownership of women given to them by marriage transforming this
act in an agreed contractual form. By maintaining the institution of marriage and the sex rights that are
linked to it, what Pateman calls “sexual mastery” over women, they created the individual of the modern
world that is not only born free and equal, but he is male by virtue of the fact that he has mastery over a
population of women who don’t have civil freedom and civil rights.

So, in the modern world women are subordinated to men as men and as a fraternity that she
denominates “the modern fraternal patriarchy”. Pateman’s main thesis is well expressed by the author
when she affirms that:

‘The story of the sexual contract reveals that the patriarchal construction of the difference between
masculinity and femininity is the political difference between freedom and subjection, and that sexual
mastery is the major means through which men affirm their manhood.” (207)

Pateman criticizes the contractual theory as it based on the “myth” that those who are in a subordinate
position are there by choice. For the writer the “individual” is a patriarchal category (168) that derives
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from institutionalized relations of oppression disguised as freedom. Moira Gatens interprets Pateman’s
critique to imply that “political, economic, social or conjugal” subordination are “historically,
conceptually, and substantially interconnected” (2008:32) and she adds that “modern contractual
societies, far from freeing us from hierarchy, have merely transformed the ways in which social
relationships are constructed as relations of domination and subordination” (32).

Also for Pateman, as for Irigaray, sexual difference does not neutrally positions two equal individuals
different by sex but affirms the hierarchical construction of our symbolic, social, and political world on
the basis of biological body differences. This analysis could not escape the attention of race theorists
who are also concerned with the connection of body traits with inferiority and domination.

1.3. Race theory: Hortense Spillers and Lyndon Barrett

The relation between sexual difference and race has been debated by various scholars. Two of the most
interesting are Hortense Spillers and Lyndon Barrett who consider sexual difference not just as the
partitioning of all people into males and females but as a central ideological structure through which
racialization occurs.

Hortense Spillers in her article “Mama’s Baby, Papa’s Maybe: An American Grammar Book,” published
in 1987, analyzes how Blackness and gender entangle. As one of the main scholars of Black studies,
Spillers draws her analysis on scholarship related to the history of slavery and on Western thought.

Reflecting on the treatment of black slaves in the so-called Middle Passage, meaning both the ship trrips
from Africa to the New World and more generally slavery’s afterlives, she affirms that in that period
gender was stripped away from Blacks. This un-gendering on slave ships reminds us that the patriarchal
norms of gender that seem natural in the white world are actually constructed and that the construction
of Black femininity and masculinity deviates from the white norm.

This un-gendering is possible for Spillers if we distinguish the body from the flesh: while the body is
ruled by cultural norms that also prescribe gender division, the flesh is an unformed body so the enslaved
are not considered as subjects of ethics, not as humans but simply as objects. The slave ship is a site of
“un-gendering” that reminds us of “a wild and unclaimed richness of possibility”’(1987:80). This un-
gendering is certainly an act of violence, but this same violence unleashes a disorder that can open to
new possibilities. So, we realize that we could live otherwise, the body could be ordered otherwise. For
Spillers, this is an opportunity that we all should embrace to do gender differently.

Also, Lyndon Barret is interested in the issue of the racialization of African American in the United States
but his approach is not concerned with gendering or un-gendering as in Spillers but concentrates on the
concept of “value” and on “how in U.S. cultural logic the abstract entities “value” and “race” keenly
reflect one another, even to a point at which they might be considered isomorphic” (1999: 1).

In his Blackness and Value: Seeing double (1999), he investigates the principle of “value” in relation to
the concepts of racial blackness and whiteness in the United States. Barrett reflects on the link between
value and race. Both value and race are read by Barret as “configurations of privileges”. Within this
“isomorphic” relation, value is the abstract concept and race its “instantiation” (1) i.e., its real-world
instance, its concrete example or representation. Barrett’s main thesis is that whiteness becomes a
positive value only if confronted with a negative resource, that is African Americans. The violence of

value behind the Othering, however, is kept hidden:
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“The binarism of the valued and the devalued as well as the positions in which they are fixed relative
to one another remain more easily perceptible than the violences that produce that binarism as well
as the relativity of the positions in which the elements of that binarism are fixed.” (31)

He affirms that within the racialized dynamics of the United States:

“Established value would have it appear that there is nothing white Americans do to secure their
relatively superior, collective situation. Established value would have it seem, rather, that there is a
boundary, visible and fixed in terms of complexion, that presents itself as and remains the unsolicited
and unsolicitous arbiter of the issue; it proposes a boundary symbolized in terms of skin complexion
as the immanent and singular issue.” (32)

Barret’s analysis of the differential value of Whiteness and Blackness within American history and
culture is very similar to Irigaray’s construction of woman as Other to man. The Woman, as the Black,
is invisible and excluded but at the same time is necessary to confirm the “value” of the One, of the
dominant who recognizes his role by mirroring himself in the Other.

Barret and Spillers expose from different perspectives the constructed nature of engendering, that
intersecting with race, shows new and enlightening dynamics. The withholding of masculinist
characteristics from racialized men and the infliction of certain kinds of treatment that are not inflicted
upon white women to racialized women is one of the methods through which racial difference is
produced and kept.

After introducing some of the ways in which theorists have articulated the concept of sexual difference
and explained it, we can now elaborate on the new developments of the thought of sexual difference
within the social context.

2. Sexual difference within the social context

Through the critical work of Barret, Spillers, Pateman, and Irigaray we can already detect how these
concepts help us to understand and describe the way social relations work broadly. The reasons why for
instance women's bodies are objectified but women's health care is marginalized. Why female authority
is dismissed or punished and why behavior or qualities that are thought of as feminine are seen as
incompatible with power.

Traditionally this has been a question of accounting for the condition of women and the role of men in
reproducing patriarchal power. But a lot of scholars recently are producing work that is contributing to
thinking about sexual difference in a more accurate and fulsome way than in terms of just men and
women. One of the most interesting directions is the disarticulation of sexual difference from cisness, as
in the work of Emma Heaney, which I will discuss in the next section.

Before examining this disarticulation, it’s important to ground our discussion in a precise understanding
and definition of the two terms: cisness and sexual difference.

Cisness is the biologizing ideology that social roles produced by sexual difference naturally adhere to
sex, based on the appearance of genitals via prenatal imaging technologies before birth. This is such a
naturalized link that it's difficult to see the difference between these hierarchized social categories and
their imposition on infants and fetuses. In other words, this is the idea that those identified as girls at
birth are naturally inducted into the social expectation that sexual difference sets for the feminine and
likewise for boys with the masculine.
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Sexual difference is an ideological construct that emerges from a material structure and the terms of this
difference have been established by their differential relation to money and exchange. The categories
feminine and female are the social expression of the valuelessness of reproductive labor as cooking,
cleaning, caring for children, etc. So, we can affirm that sexual difference and cisness have not only a
biological understanding but are both also ideological constructs.

One of the scholars who is trying to disarticulate sexual difference from cisness, is Emma Heaney whose
work offers a new perspective on sexual difference.

2.1. The disarticulation of sexual difference from cisness: Emma Heaney

Emma Heaney is a comparative literature scholar, working on Queer theory and Trans studies. In her
initial work, The New Woman: Literary Modernism, Queer Theory and the Trans Feminine Allegory
(2017), she has worked on the medicalization of trans femininity and has started investigating the
connection between assigned sex and experienced sexed experience. Her research focuses on the
relation between sexual difference and the category ‘woman’. She works on crafting iteration (repetition-
reiteration) of sexual difference that accounts for the ways in which sexual difference both adheres to
and exceeds this category. Her edited collection, Feminism Against Cisness (2023) aims to deconstruct
the essentialized connection between biological sex and imposed gender expectations.

The originality of her approach consists in the fact that she does not think in terms of the categories sex-
gender but in terms of cisness. This move does not change radically the previous discussion on sex and
gender but as affirmed by Sullivan and Murray: “it is a way of drawing attention to the unmarked norm,
against which trans is identified, in which a person feels that their gender identity matches their
body/sex"(2009:17).

By naming the “unmarked norm” of heteronormativity as cisness, she concentrates her criticism on the
constructed nature of sex and on the symbolic association that patriarchal cultures have between
feminized body and vulnerability. But she notices that the association feminized body = vulnerability
works also in the opposite sense as vulnerability = feminized body. This vulnerability is associated with
the identification of vulnerable groups as properly feminized. Sexual violence is one of the practices
through which that ideological association is affirmed.

According to Heaney, we need a theory of sexual difference without cisness and she tries to provide a
systematic outlining of such an ontological nature of the bodies. She maintains that, whereas sexual
difference has a material basis in the valuelessness of reproductive labor, cisness has no material basis
of its own except for the one that attains via its entanglement with sexual difference.

In a webinar talk entitled “Soft , Hard; Penetrable and Capable of Penetration: Bodies Against Cisness”
given on 26th April, 2022 and organized by The New School of Social Research, she affirms:

“Who says that bodies - as objects composed of organs, apertures, tissues, follicles, chemicals, liquids,
flesh, “and sensation- are divided into the mutually exclusive categories man and woman? Many
people say this, most people, but is it true? Let’s say for the moment that it’s not true. How then do
we account for the relentlessness of the social division of people into these two categories? Further,
if we concede that there is a binary of social categories, and that even the experiences of non-binary
people are produced by the relentless need to determine on which side of that binary an individual
fits, then how do we account for the long documented reality that what places you on one side or the
other of the binary man/woman is not determined by assigned sex? “
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During the same talk, explaining her theory, she asserts that in a more ideated form, the feminine,
devalued materially, is anthologized as sexual penetrability. The availability of feminized people for
degraded and degrading sexual penetration has no material basis of its own, only the one it attains via
its imbrication with sexual difference. This may sound counterintuitive because the ideologies related to
the physical structures of the body produce the impression of a real structural basis in the flesh, follicle,
muscle, adipose deposit, and organs.

However, she adds, bodies without vaginas are disproportionately, communally, susceptible to rape.
Trans women, racialized people, and gay men whose gender expression is interpreted as feminine and
incarcerated people, enslaved people, children, sex workers, people experiencing homelessness, gender
nonconforming, and trans masculine people are all categories of people whom sociological study
demonstrates are disproportionately vulnerable to rape. So, she concludes, we have to think about
constructing an account of sexual difference, an account of the operation of feminizing violence that
accounts for all of this disproportionate vulnerability and harm.

She investigates the reasons behind this disproportionate vulnerability across these vastly disparate
social categories and among people with all forms of genitals and combinations of secondary sexual
characteristics. The answer she finds to this question is in the rapist’s perception of their victim as
actually properly or potentially socially positioned as powerless. This social positioning is then
reinforced in its relation to the feminine through the use of the tactic of sexual assault with its historically
produced relation to the feminine. So, she concludes, the production of disproportionate vulnerability
to assault is the rapist’s reinforcement and reproduction of the ideology of actual difference.

So, for Heaney, sexual difference is the partitioning of bodies into penetrators and penetrated in
ideological ordering. This binary does not adhere consistently to any type of body. Our sex can change
regularly to the extent that the same person can occupy the position of masculinist personhood during
one period in one relation or even in one moment and then be positioned in the feminized as a feminized
non-person excluded from being.

According to Heaney, this social positioning has defined the category of women historically, but its
effects have never been limited to those assigned female at birth, those who identify as women or even
those socially recognized as women. The qualities that position an individual in this structural relation
to their dominant might have nothing to do with the science, sex, or even gender as the history of
racialized gender violence in the United States explains. Enslaved person’s vulnerability for instance was
produced by an ideology of anti-blackness and the white supremacist legal cultural and political
structures that allowed and administered it.

As affirmed previously by race theorists Barret and Spillers, also for Heaney sexual difference itself, can
operate as a racializing tactic. This is not depriving us of any tools for talking about misogyny and
patriarchy it's rather revealing in terms of the operation of these power structures historically and how
they've had everything to do with cisness, race, and coloniality.

Disarticulating sexual difference from cisness not only helps to deconstruct the automatic, internalized
link between female-femininity-vulnerability but also widens our understanding of vulnerability and so
enlarges the web of possible solidarities. If femininity is not only related to female bodies but is
recognized as an instrument of symbolic power on vulnerable entities, aiming to justify the
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powerlessness of the ‘feminized’ inferiors, new solidarities are possible, not only limited to ‘female’
bodies.

3. How will sexual difference save the world?

This perspective can provide us with a clarification of solidarities that have already been in operation
but have not reformed thought as much as they should have.

In the late 1990s, the scholar Kathy Cohen wrote an influential article called “Punks, bulldaggers and
welfare Queens. The radical potential of queer politics?”. It's an article that takes stock of the tenor of
queer radicalism in the early and mid-9os and notices that heterosexuality is a structure of minority rule
and not actually a lived social norm for most people.

The essay springs from Cohen's resistance to the way in which white queer radicals in the early 1990s
were drawing a political line between queers and straits or the “Breeders” in the misogynist parlance.
Looking around her neighborhood, where she felt safe and seen, and at the people living there, Cohen
noticed that there was no such an easy line between queer and straight black women and that there are
all sorts of people who are denied the benefit of heterosexuality just as violently as any queer people. So,
for example, women on welfare, poor and low-wage women, and single mothers, all of these forms of
queerness that are relevant and present in the black community.

This means that the vast majority of people are excluded from the protections of heterosexuality and
those are the lines of solidarity that could be amplified. There are all sorts of ways in which gender
nonconforming and queer people and other people who are excluded from heterosexuality practiced and
articulated those lines in different political projects.

The fact that there was no such easy antagonism between straight people of color and queers rather than
dissipating the force of political resistance to heteropatriarchy for Cohen expands its force indicating
that the material basis for a web of solidarity that reached the vast majority of people to adapt contrast
essential formulations. She affirms:

“Difference, in and of itself--even that difference designated through named categories-is not the
problem. Instead, it is the power invested in certain identity categories and the idea that bounded
categories are not to be transgressed that serve as the basis of domination and control. The
reconceptualization not only of the content of identity categories but the intersectional nature of
identities themselves must become part of our political practice. » (481)

She notices that there was no such easy antagonistic line when race and class were taken out of the
equation:

“In the same ways that we account for the varying privilege to be gained by a heterosexual identity,
we must also pay attention to the privilege some queers receive from being white, male, and upper
class. Only through recognizing the many manifestations of power, across and within categories, can
we truly begin to build a movement based on one's politics and not exclusively on one's identity.» 479

This kind of thought, for Cohen, can identify and clarify solidarities of the feminized, among the many
targets of patriarchal power, and also impune in new ways people who are called ‘women’ whom this
analysis allows seeing as contributing and benefiting from, protected by masculinist priority. Moreover,
it not only creates new lines of solidarities among racialized and classed communities but also throws
light on the ways in which whiteness and cisness work together.
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Viewing domination itself as encompassing intersecting oppressions of race, class, and gender expands
its force, indicating the potential for a web of solidarities that can reach the vast majority of people and
is not only limited to essentialized formulations of sexual identity.

Conclusion

The sex and gender experience of all of us is devilishly bound by the symbolic field of ‘essentialized
sexual difference’. Within this understanding, sexual difference is the ability to withhold power based
on the perceived or enforced relation to the feminine, considered inferior.

By disarticulation sexual difference from cisness, we can overcome the fixed and naturalized connection
of:

Female = Feminine === Passive ===  Powerless === Inferior

Moreover, sexual difference operates also as a racializing tactic. The allocation of a person on one side
or another of the binary powerful/powerless is not a distinct biological essence but a symbolic
dissociation/association with a devalued feminine:

Non-feminine Feminine
man woman
dominant dominated
powerful powerless

One sex is the total sum of all these machinations with the hierarchy of masculinity over femininity and
the maintenance of masculine priority for those in positions of class and racial power as the stable social
field in which these oscillations operate. Accounting for the reality of these operations and the lives they
ensnare requires the clear theoretical disarticulation of sexual difference from cisness

We might ask who is on the outside of sexual difference.The answer would be none of us: cis or trans,
non-binary people, women, men. Even those who are called sis or who call themselves sis for means of
political reality in the present only own that title through the maintenance of a denial of the groups of
people who are radically differentially socially positioned in relation to the universal analysis of bodies.
Racialized working class, poor people, people with disabilities, and most overtly people who are called
transgender or non-conforming, are the people that are made to bear the weight of the universal non-
systems of bodies because they are made to represent it.

By disarticulating sexual difference from cisness, so de-essentializing and historicizing this connection
between specific body organs and social inferiority can help us rethink the power structure that
dominates our reality and our symbolic world. Through solidarity bonds, doing things together among
and through these overlapping groups is the way in which history can move past the cut of sexual
difference. Perhaps it will not save the world but can help to rethink the link between sexuality and
power and create new webs of solidarity between overlapping oppressed groups.
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Abstract

This study's goal is to apply the "Self-Determination Theory" (Ryan and Deci 2000) to two novels:
"The Old Man and the Sea" by Ernest Hemingway (1952) and "The Pearl" by John Steinbeck (1947)
to examine the self-motivational elements in those works. The main focus of this theory is on the
many motivational styles and the varied drivers that encourage people to work towards their
objectives. Additionally, it focuses on the social contexts that allow individuals to integrate extrinsic
motivation into their internalized regulation. Textual analyses of both novels have been conducted to
investigate the main characters' sources of motivation. Both Kino, the main character in "The Pearl,"
and Santiago, the protagonist of "The Old Man and the Sea," share a number of desires, aspirations,
and objectives. The societal factors that encourage both of these people to go on their endeavors in
the face of numerous obstacles and sufferings are the main topic of this research study. It also
discusses how, in the situations of Santiago and Kino, extrinsic motivation gave way to integrated
regulation. The main character in "The Old Man and the Sea," Santiago, is self-motivated because he
perseveres in his endeavors without mental conflict, and his actions and ideas are perfectly in sync
throughout his battle. His character study reveals that his extrinsic motivation derives from his
poverty, lack of resources, and unfair treatment of his fellow fisherman. However, the old man
internalizes these causes through the process of integrated regulation, becoming a self-motivated
individual. Similar to this, Kino, the main character in "The Pearl," is similarly self-motivated in
accordance with "Self-Determination Theory" (Ryan and Deci, 2000), as he continues his efforts
without experiencing any internal struggle. Extrinsic motivation is provided by the upper class of
society's exploitation and oppression of Kino and his people, but because of his social environment,
which supports the satisfaction of his fundamental psychological needs and aids in the internalization
of these factors, Kino develops into a self-motivated character. Due to this internalization, both
characters acquire specific desires and goals and follow them with steadfast will. Additionally, these
aspirations and goals operate as sources of self-motivation for them.

Keywords: Internalization, factors, integrated regulation, relatedness, competence, autonomy, and
self-motivation
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"Yasli Adam ve Deniz' ve 'Inci'de kendini motive etmenin faktorleri
Oz

Bu calismanin amaci, "Kendi Kaderini Belirleme Teorisi"ni (Ryan ve Deci 2000) Ernest
Hemingway'in "Yash Adam ve Deniz" (1952) ve John Steinbeck'in (1947) "inci" adl iki romanina
uygulayarak bu eserlerdeki 6z motivasyon unsurlarini incelemektir. Bu teorinin ana odak noktasi,
insanlar1 hedeflerine dogru galismaya tesvik eden birgok motivasyon tarzi ve gesitli itici giiglerdir. Ek
olarak, bireylerin digsal motivasyonu igsellestirilmis diizenlemelerine entegre etmelerine izin veren
sosyal baglamlara odaklanir. Ana karakterlerin motivasyon kaynaklarim arastirmak igin her iki
romanin metin analizi yapilmistir. Hem "inci"nin ana karakteri Kino hem de "Yash Adam ve Deniz"in
bagkahramani Santiago bir¢ok arzuyu, 6zlemi ve hedefi paylasir. Her iki insan1 da sayisiz engel ve
acilar kargisinda ¢abalarim siirdiirmeye tesvik eden toplumsal faktorler bu arastirma ¢alismasinin
ana konusunu olusturmaktadir. Aym1 zamanda, Santiago ve Kino'nun durumunda, digsal
motivasyonun yerini nasil entegre diizenlemeye biraktigini da tartisiyor. "Yash Adam ve Deniz"deki
ana karakter Santiago kendi kendini motive eder ¢iinkii ¢abalarinda zihinsel bir ¢atisma olmadan
sebat eder ve savag1 boyunca eylemleri ve fikirleri mitkemmel bir uyum i¢indedir. Karakter ¢aligmasi,
digsal motivasyonunun yoksullugundan, kaynak eksikliginden ve balik¢i arkadaslarina haksiz
muameleden kaynaklandigini ortaya koyuyor. Ancak yash adam, entegre diizenleme siireciyle bu
nedenleri icsellestirir ve kendi kendini motive eden bir birey olur. Ayni sekilde Inci'nin ana karakteri
olan Kino da benzer sekilde "Self-Determination Theory" (Ryan ve Deci, 2000) uyarinca kendi
kendini motive etmekte ve herhangi bir i¢ miicadele yasamadan cabalarini siirdiirmektedir. Digsal
motivasyon, toplumun iist tabakasinin Kino ve halkin1 sémiirmesi ve ezmesiyle saglanirken, temel
psikolojik ihtiyaclarinin karsilanmasini destekleyen ve bu faktorlerin igsellestirilmesine yardimei
olan sosyal ¢evresi nedeniyle Kino, kendi kendini motive eden bir karaktere doniisiir. Bu i¢sellestirme
sayesinde, her iki karakter de belirli arzular ve hedefler edinir ve kararl bir iradeyle bunlar: takip
eder. Ek olarak, bu 6zlemler ve hedefler onlar i¢in 6z motivasyon kaynaklari olarak iglev goriir.

Anahtar kelimeler: icsellestirme, faktorler, biitiinlesik diizenleme, ilgililik, yeterlilik, 6zerklik ve

0z motivasyon
Background of the study

This research study aims at investigating and textually analyzing two novels “The Old Man and the Sea”
(Ernest Hemingway, 1952) and “The Pearl” (John Steinbeck, 1947) through the application of “Self-
Determination Theory (Ryan and Deci, 2000).This theory deals with human motivation as well as the
external and internal factors which motivate people to behave or act in a certain way. The theory is
applied to the major characters in both the novels and factors of their self-motivation are identified. The
relationship between the social conditions and the factors of self-motivation is also established.

Self-motivation is chiefly an inner urge to carry out specific activities or pursue certain goals. It refers to
the ability to fulfill an aspiration, aim or expectation without any external influence. People with self-
motivation have a cause and drive to do a particular activity or a task without giving it up or needing
others to support and encourage them. Motivation results from external as well as internal factors that
kindle craving and vigor in people to be incessantly determined and dedicated to make efforts to achieve
their goals and realize dreams.
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According to “Self-Determination Theory” (Ryan and Deci, 2000) people are stimulated to act by various
types of factors. They can be motivated because they have an inherent interest in a particular activity or
task or there is some strong external cause. Most of the people are motivated by factors such as rewards,
evaluations, threats or the opinions of other people. Similarly, they may also be motivated from within
by interests, curiosity, and the inherent enjoyment of the activities being done. External factors cause
extrinsic motivation, which refers to the willingness and eagerness of people to perform an activity with
the intention to achieve some separable result. In the same way, internal factors stimulate intrinsic
motivation, which refers to the inherent inclination or urge to perform an activity just for the sake of
interest and enjoyment associated with the activity itself.

“Self-Determination Theory” (Deci and Ryan, 2000) also deals with the conversion of extrinsic
motivation to intrinsic motivation which is known as internalization. The theory also focuses on
introjection and integration which are the most important types of internalization. According to Deci
and Ryan (2000), introjection is that type of internalization in which a person does an activity because
he considers it important and necessary but at the same time does not accept its regulation as his own.
There is no harmony between the mind and actions of the individual as this type of regulation involves
the experience of tension and pressure. Whereas, integration is that type of internalization in which a
person performs a particular activity quite willingly because of its utility or significance for his or her
personal goals. Here the person does not experience any tension and conflict in his mind because his
action and thoughts are in perfect harmony.

“Self-Determination Theory” (Ryan and Deci, 2000) also focuses on those social conditions which
promote the internalization of extrinsic factors of motivation into integration. The theory suggests that
internalization takes place when the basic psychological needs for competence, relatedness and
autonomy are satisfied. Social conditions are said to be supportive when they allow people to satisfy
their basic psychological needs. People become self-motivated when factors of extrinsic motivation are
internalized and transformed into integrated regulation.

The plot of the novel “The Old Man and the Sea” (1952) is chiefly concerned with the self-motivated
behaviour of the protagonist and his continuous efforts in the face of many difficulties. The novelist is
of the opinion that the preservation of a man’s dignity does not depend on material victory but it lies in
his firm determination to continue his struggle to the end of his life. It is self-motivation which keeps
man struggling up to the very end even without attaining any material success.

The story of the novel is about the continuous struggle of man against the unfavorable conditions of the
society to preserve man’s dignity and to demonstrate his nerve and invincibility. Santiago, the
protagonist of the novel, suffers a great loss but his dignity and indomitable courage are preserved. That
is why Hemingway believes that;

“Man is not made for defeat.....A man can be destroyed but not defeated”. (“The Old Man and the Sea”
Ernest Hemingway, p. 29.)

John Steinbeck (1947), the author of “The Pearl”, also focuses on those social conditions which motivate
Kino, the protagonist of the novel, to continue his struggle with firm determination till the death of his
son. The novelist vividly highlights the differences between the upper and lower classes of the society.
The plot of the novel is about the exploitation of the proletariat class of the society at the hands of the
capitalists. It is mainly concerned with the factors which motivate Kino to continue his struggle with
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firm determination and resolution in the face of many hardships and obstacles. In the present research
study, those social conditions and circumstances are highlighted which make Kino self-motivated and
determined enough to carry on his efforts throughout the plot of the novel.

Research problem

The primary research issue of this study is to evaluate the two novels, "The Old Man and the Sea" by
Ernest Hemingway (1952) and "The Pearl" by John Steinbeck (1947), in light of the "Self-Determination
Theory" of motivation, which was established and introduced by Edward Deci and Richard Ryan (2000).

Research objectives
The main research objectives of the current study are:

1. To examine the main characters' sources of motivation in "The Old Man and the Sea" by Ernest
Hemingway (1952) and "The Pearl" by John Steinbeck (1947).

2. To identify the social and cultural elements in the novels that have an impact on the psychological
health and wellbeing of the two major characters.

3. To learn how the main characters in both novels become motivated by themselves.
Research questions

1. What are the most common factors of self-motivation in the novels “The Old Man and the Sea” and
“The Pearl”?

2. How do the social conditions affect the psychological strength and well-being of the major characters
in the novels?

3. How do the major characters in both the novels get self-motivated?
Hypothesis

There are several instances of self-motivation in the novels "The Old Man and the Sea" (1952) by
Hemingway and "The Pearl" (1947) by Steinbeck. Both of the main characters in the novels can be
explained by the "Self-Determination Theory" (Ryan and Deci, 2000) of motivation.

Significance of the study

It will significantly advance our knowledge of the motivations and forces that steer human behaviour.
By concentrating on the aspects and factors that inspire the novel's characters to press on in the face of
numerous challenges and barriers, both academics and students will be able to view the novels with
fresh eyes. The study's findings will be beneficial for people's wellbeing as well as the wellbeing of
institutions in a variety of ways. Uninteresting activities and jobs can be made interesting by providing
individuals with supportive social environments, which in turn promotes psychological well-being and
productivity.
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Delimitations of the study

This research study is primarily focused with the interpretation of the two novels using Ryan and Deci's
(2000) "Self-Determination Theory" of motivation. It mostly focuses on the aspects and events that
result in the self-motivation of the novels' main characters. Both novels were textually analyzed in order
to investigate the characteristics of self-motivation in their main protagonists. The study is limited to
the investigation of self-motivation variables and does not address any other fictional aspects of the
novels such as plot, characters, language, and themes, among others.

Literature review of “self-determination theory”

“Self-Determination Theory” is a theory of human motivation which has been developed by two
psychologists, Edward Deci and Richard Ryan (2000, p.68-78). It is mainly concerned with human
motivation, personality development and welfare. It also focuses on different types of motivation. This
theory states that people have three innate psychological needs: a need for autonomy, competence, and
relatedness, which are considered as common necessities and the fulfillment of these basic needs,
enhances motivation.

Ryan & Deci (2000, p.68) suggest that social conditions and individual differences that support
fulfillment of the basic needs enhance natural development in human beings and vice versa. They also
discuss intrinsic and extrinsic types of motivation. “Self-Determination Theory” deals mainly with self-
motivated behavior and the social conditions that support such behavior.

Human beings can be practical and busy or inactive and alienated. Such diverse tendencies of human
personality depend on the social conditions wherein they grow and function (Ryan and Deci, 2000,
p-68). “Self-Determination Theory” focuses on those contextual conditions which either facilitate or
thwart self-motivation and better psychological development (Ryan and Deci, 1985).This theory deals
with motivation and its various forms as well as personality development. It emphasizes the significance
of people’s tendencies and resources for their psychological and social development (Ryan and Deci,
1997). The proponents of the theory state that “Self-Determination Theory” examines human’s inherent
tendencies and psychological needs. These needs are very essential for self-motivation and are closely
connected with the social conditions that favor growth and development in human beings.

Ryan and Deci (2000, p.68-78) suggest that there are different kinds of factors which move people to
act in different ways, resulting in highly diverse consequences. They can be moved to do a particular
activity because they either value it or because it has some external significance for them. They can carry
out actions as a result of an enduring interest. They can also act on account of their intention to excel or
to avoid being observed and watched by others. These two distinct types of motivation are very common
and familiar.

Intrinsic motivation

Intrinsic motivation is the natural tendency of individuals to look for innovation and challenges, to use
one’s abilities to investigate and to learn. Developmentalists find healthy children to be dynamic,
interested, inquisitive and good-humored even without any specific reward (Harter, 1978).The concept
of intrinsic motivation suggests that children have innate inclination to explore and gain new skills
which are very necessary for their overall social and psychological development.
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“Cognitive Evaluation Theory”, a sub theory within “Self-Determination Theory”, presented by Deci and
Ryan (1985) has the object of specifying factors that elucidate variability in intrinsic motivation. This
theory has been formulated with regard to those social factors which affect intrinsic motivation.
“Cognitive Evaluation Theory” (Deci, 1975) mostly deals with the basic psychological needs of human
beings such as competence and autonomy. This theory also focuses on the effects of rewards, feedback
and other external events on intrinsic motivation. The theory suggests that social conditions that are
conducive to the feelings of competence during an action can increase intrinsic motivation for that
action.

Research on the effects of social conditions with respect to intrinsic motivation has revealed that threats,
deadlines and imposed goals etc; reduce this type of motivation. In contrast, positive factors such as
praise, recognition and rewards etc enhance intrinsic motivation because they help people to feel more
autonomous and competent (Deci and Ryan, 1985).

“Cognitive Evaluation Theory” (Deci, 1975) suggests that intrinsic motivation depends on the social
environments of the people which may sometimes facilitate the fulfillment of people’s inherent
psychological needs such as competence, autonomy and relatedness and sometimes may thwart them.
Intrinsic motivation largely depends on the satisfaction of the needs for autonomy, competence and
relatedness. Social conditions which facilitate the fulfillment of the basic psychological needs enhance
intrinsic motivation and vice versa.

Extrinsic motivation

According to Ryan and Connell (1989), extrinsic motivation is an inner urge to perform an action in
order to achieve some separate result. It is quite different from intrinsic motivation which is the
tendency to carry out an activity for the innate satisfaction of the activity itself. Ryan and Connell (1989)
also state that extrinsic motivation depends largely on autonomy which refers to the feeling of
determination and choice while doing an activity.

Deci and Ryan (1985) introduced a second sub theory within “Self-Determination Theory” known as
“Organismic Integration Theory” (OIT). This theory deals with the different types of extrinsic motivation
and the environmental factors such as threats, deadlines, and rewards etc. that either facilitate or thwart
psychological development. The behaviors that are externally motivated and least autonomous are
performed to fulfill some demand or get a reward. Individuals normally experience outwardly regulated
behaviour as controlled and their actions depend on external causal factors. (DeCharms, 1968).

Psychological needs

Ryan and Deci, (Self-Determination Theory, 2000) state that the inherent human psychological needs
for competence, relatedness and autonomy are related to the deep structure of the human mind. All
these are natural inclinations toward achieving efficiency, connectedness, and consistency. The vitality
and mental health of individuals depend on the social conditions that allow fulfillment of these basic
needs. The need for competence concerns people’s inherent desire to be effective in dealing with the
environment (White, 1959). The need for relatedness deals with the universal propensity to interact
with, be connected to, and experience caring for other people (Baumeister & Leary,1995).The need for
autonomy concerns people’s universal urge to experience volition, to act in accord with their integrated
sense of self and to endorse their actions(DeCharm,1968).
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According to “Self-Determination Theory” (Ryan and Deci, 2000) these psychological needs can be
fulfilled while engaging in various types of behaviors. These behaviors are not the same and may differ
among individuals and cultures. However, the satisfaction and fulfillment of these needs necessitate the
development and welfare of all people irrespective of culture. Deci and Ryan (2000) think needs to be
common, intrinsic and indispensable for the well-being of individuals. Their research (Self-
Determination Theory and the Facilitation of Intrinsic Motivation, Social Development and Well-Being)
mainly deals with the relationship between the fulfillment of the basic psychological needs and the social
contexts. They also focus on individual experiences which are basic to the satisfaction of the
psychological needs in different social contexts. So their research makes use of the social environment
and individual differences in order to predict the satisfaction of these needs.

Psychological needs and intrinsic motivation

According to “Self-Determination Theory “(Deci and Ryan 1985), intrinsically motivated activities
(games and recreations etc) are interesting for individuals and have nothing to do with discrete
outcomes. Cognitive Evaluation Theory (Deci 1975) suggests that intrinsically motivated behaviors
depend on individual’s needs to feel competent and self-determined. Moreover, intrinsic motivation
presupposes that human beings are naturally active and have innate inclinations for their proper healthy
development and successful performance in the social set- up. In particular, intrinsic motivation is
mainly concerned with those tasks that are interesting for people and which promote growth and
development. However, this active engagement with interesting activities requires the fulfillment of the
basic psychological needs. People become more interested in activities wherein they experience need
satisfaction. Thus, the feelings of competence and autonomy are important for intrinsic motivation and
interest.

Intrinsic motivation and competence

According to Ryan and Deci (2000) intrinsic motivation and the psychological need for competence are
closely linked. Intrinsic motivation increases whenever the need for competence is satisfied. Thus
competence plays a significant role in facilitating intrinsic motivation which in turn encourages people
to perform freely those activities that they find fascinating and offer newness and challenge.

Intrinsic motivation and relatedness

Ryan and Deci (2000) state that competence; autonomy and relatedness play a very important role in
the preservation and facilitation of intrinsic motivation. According to them “Self-Determination Theory”
(2000) suggests that intrinsic motivation will increase in contexts wherein these basic psychological
needs are fully satisfied.

The satisfaction of basic psychological needs and well-being

The crux of the research studies conducted by Deci and Ryan (2000) reveals that the fulfillment of the
needs for autonomy; competence and relatedness are directly proportional to the well-being of the
people. Moreover, “Self-Determination Theory” (2000) relates differences in needs satisfaction to
differences in well-being. According to this theory the three basic psychological needs for autonomy,
competence and relatedness are common and thus must be fulfilled in all cultures for the healthy
development of the people. The theory also suggests that differences in need satisfaction also depend on

culture.
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Faciltation of internalization

“Self-Determination Theory” (Ryan and Deci, 1985) suggests that promoting autonomous regulation for
extrinsically motivated behaviors is very crucial for functioning effectively in the social world. Although
many people face the challenge of developing self-motivation for uninteresting activities but it can be
achieved through internalization which refers to the process of taking in values, feelings or regulations
and making them part of one’s personality. “Self-Determination Theory” (Deci and Ryan, 2000) uses
the concepts of introjection and integration to explain two diverse types of internalization that result in
different qualities of regulation. According to Self Determination Theory, introjection is the partial
internalization which causes internally controlling regulation, and the term integration refers to optimal
internalization which results in self-determined behavior. Ryan and Deci (2000) believe that
introjection is that type of internalization wherein a person takes in a value or regulatory process but
does not accept it as his or her own. In this type of regulation an individual experiences inner pressure
and tension because the behavior is not intrinsically motivated. In integration regulation there is no
inner conflict and a perfect harmony exists between the mind and behavior of the individual.

Koestner, Bernieri and Zuckerman, (1992) in their research work “Self-Determination and Consistency
between Attitudes, Traits and Behaviors” state that integration is that type of internalization wherein a
person identifies with the value of an activity and accepts full responsibility for doing it. The regulatory
process is fully integrated and one’s behavior comes out of one’s self; it is self-determined. One does the
behavior quite keenly because of its value or significance for one’s own purpose. With integrated
regulation, the person does not experience the conflict and tension associated with introjection, and the
behaviour of the person and his thoughts are in complete harmony. Self-Determination Theory (Deci
and Ryan, 2000) suggests that people are naturally motivated to take on and integrate the regulation of
activities that are useful for them.

Self-regulation of extrinsic motivation

Although intrinsic motivation is an important type of motivation but still it is not the only cause of self-
determined behaviour (Deci and Ryan, 1985). Indeed, much of what people do are not prompted by
intrinsic motivation. This is mainly true after early childhood when the liberty to be intrinsically
motivated is more and more reduced by social pressure to do activities that are not interesting and to
assume a variety of new responsibilities. (Ryan and La Guardia, in press). According to “Self-
Determination Theory” (Deci and Ryan, 2000) the real question regarding non-intrinsically motivated
activities is how individuals get the motivation to carry them out and how this motivation affects the
willpower and happiness of individuals. Whenever a person attempts to promote certain behaviors in
others, then their motivation for the behavior ranges from amotivation or reluctance to passive
conformity or to active private commitment. These different forms of motivations reveal different
degrees to which the worth and regulation of the requested behavior have been internalized and
integrated.

“Self-Determination Theory” (Deci and Ryan, 2000) highlights the issues of the processes through
which non-intrinsically motivated behaviors can become truly self-motivated and it also focuses on the
ways in which the social surroundings affect those processes. The theory further suggests that extrinsic
motivation varies greatly in its relative autonomy (Ryan and Connell, 1989). For example, students who
do their homework because they think it indispensable for their selected career are extrinsically
motivated, as are those who do the work because they intend only to obey their parents. In both examples
Adres | Address
RumeliSE Congress & Symposium | RumeliSE Congress & Symposium
Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8 | Osmanaga Mahallesi, Miirver Cigegi Sokak, No:14/8
Kadikdy - ISTANBUL / TURKIYE 34714 | Kadikéy - ISTANBUL / TURKEY 34714

e-posta: editor@rumelise.com | e-mail: editor@rumelise.com,
tel: +90 505 7958124, +90 216 773 0 616 | phone: +90 505 7958124, +90 216 773 0 616



66 / 5. Uluslararast Rumeli [Dil, Edebiyat ve Ceviri] Sempozyumu Bildiriler Kitabt 2023

the students have separable results in their minds rather than the enjoyment of the work itself, yet the
former case of extrinsic motivation involves personal approval and a feeling of option, whereas the latter
case entails conformity with an external regulation. Both stand for intentional behavior (Haider, 1958),
but they differ in their relative autonomy.

Within Self-Determination Theory, Deci and Ryan, (1985) have introduced a sub- theory, called
“Organismic Integration Theory” to explain in detail the different types of extrinsic motivation and the
contextual factors that either promote or thwart internalization for these behaviors. “Organismic
Integration Theory” (Deci and Ryan, 1985), states that when people do not have the will to act, they are
said to be amotivated and they either do not act at all or act without purpose. Amotivation results from
not valuing an activity (Ryan, 1995), not feeling competent to do it (Bandura, 1986), or not expecting it
to yield an expected result. (Seligman, 1975).This theory also finds intrinsic motivation extremely
autonomous as compared to amotivation and represents the case of self-determination. The extrinsically
motivated behaviors that are least autonomous are known as externally regulated. Such behaviors are
preformed to satisfy an external demand or reward contingency. Individuals usually experience
externally regulated behaviors as controlled or alienated. According to “Organismic Integration Theory”
a second type of extrinsic motivation is known as introjected regulation. Introjection means taking in a
regulation but not fully accepting it as one’s own. It is a comparatively controlled type of regulation in
which behaviors are performed to avoid remorse or anxiety or to achieve ego enhancements such as
pride. A typical form of introjection is ego involvement (DeCharms, 1968). According to the theory a
more autonomous or self-determined form of extrinsic motivation is regulation through identification.
It reflects a conscious valuing of a behavioral goal or regulation, such that the action is accepted or owned
as personally important. The most autonomous form of extrinsic motivation is integrated regulation.
Integration takes place when identified regulations are fully assimilated to the self. Actions characterized
by integrated motivation share many qualities with intrinsic motivation, although they are still
considered extrinsic because they are done to achieve discrete results rather than for their natural
satisfaction and enjoyment. (Deci and Ryan, 1985).

Research methodology

The analytical approach of investigation was used in the current study. It is also qualitative in character
because qualitative data is required. The novels "The Old Man and the Sea" and "The Pearl" have been
widely researched and textually analyzed."Self-Determination Theory" (Ryan and Deci, 2000) was
applied to both works to investigate and analyze self-motivation characteristics of the main characters.
The textual analysis was meticulously carried out, and pertinent material was gathered for debate. This
research study thoroughly investigates and interprets those elements and factors in the life of Santiago
which motivate him to continue his struggle despite the apparent hopeless and futile efforts which he
does every day. Santiago, throughout the novel, has been found to be self-motivated and self-determined
because he has always been resolute and determined in his intentions and there is a perfect harmony
between his mind and behavior throughout his struggle. Moreover, he has always relied on his own
resources and his confidence in his own abilities. Santiago ‘determination to catch a big fish and his
pride as competent fisherman are some of the factors of his self-motivation in the novel.

In the same way, the dreams and ambitions of Kino, the protagonist of “The Pearl” have been analyzed
and interpreted in the light of” Self-Determination Theory” and the factors of his self-motivation have
been pointed out. Kino is a satisfied, peace loving and contented fisherman at the beginning of the
novel but as the action proceeds, he becomes more and more ambitious and once states that the pearl
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has become his soul. All these changes in the life of a simple and satisfied man have been found to be
the results of the cultural and traditional backwardness of the community to which Kino belongs. The
materialism inherent in the colonial capitalism and its effects on the local community have thoroughly
been investigated in this research study. Kino’s ambition and dream to become a rich man to change the
lot of his family is the most important factor of his self-motivated behavior. He wants to educate his son
so that he may not be maltreated and exploited like his forefathers.

Data analysis and discussion
Plot overview

“The Old Man and the Sea” is the story of a grand struggle between an old and experienced fisherman
and a gigantic fish which continues for three consecutive days. The old man, Santiago, goes fishing for
eighty-four days but returns empty-handed every day. For forty consecutive days, a boy and apprentice,
Manolin, accompanies him but after that his parents forces him to leave the old man and join another
successful and prosperous boat. Although the boy obeys his parents but still continues to care for the old
man because he is a great fan of him. He visits his shack each night upon his return from the sea. He
also helps the old fisherman in carrying his things to his shack from the boat. He also brings food for
him. This boy is the only person who discusses with him the latest developments in the game of baseball
and especially the scores made by the old man’s favorite baseball player and hero, Joe DiMaggio.
Santiago is sure of his skills as an experienced and competent fisherman and is hopeful that his fruitless
streak of bad luck will come to an end quite soon. So, he plans to go in his boat farther than usual the
next day.

After his eighty four days unproductive struggle, the old man starts his great expedition and takes his
small boat quite away from coast of the island into the Gulf Stream. He drops his lines into the sea. The
same day at noon, a huge fish nibbles at the bait that Santiago has put one hundred fathoms below the
surface of the water. Although the old man adeptly hooks the big fish but is unable to haul it because the
fish is a creature of gigantic size and instead begins to pull the boat. For two consecutive days the old
man struggles with the great marlin and stands the strain of the line patiently with his shoulders and
hands. However, the fish keeps on pulling the skiff all the time. Luckily, on the third day of this epic
struggle the fish gets exhausted and Santiago succeeds in pulling it and is in a position to hit it with his
harpoon. Then, he fastens it to his skiff and starts his journey towards his shack. As Santiago carries the
marlin, the fish’s blood leaves a trail behind it in the water which lures sharks. The first shark which
attacks the marlin is a huge one but Santiago succeeds in killing it with his harpoon. But unfortunately,
the old man loses the harpoon in the struggle and becomes vulnerable to other such attacks. Although,
the old fisherman kills many sharks but more and more appear which make his fight a useless and futile
struggle. He arrives home before the day breaks with only the skeleton of the great fish.

The next morning, a mass of astonished fishermen and visitors gathers around the skeleton of the marlin
and wonders at the tremendous size of the fish. Manolin starts weeping when he finds the old man
sleeping in his bed because he has been anxious about his absence for three days. The boy fetches some
coffee for Santiago. He also brings some old papers with the baseball scores. When Santiago wakes, he
tells the boy that they will fish together in future once more. The old man then sleeps again and dreams
about the lions in Africa.
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Self-Determination Theory and Santiago

The proponents of “Self-Determination Theory” are of the opinion that extrinsically motivated behaviors
can be changed into autonomous regulation through internalization. It takes place when the basic
psychological needs for competence, relatedness and autonomy are satisfied. The most autonomous
form of internalization is integration wherein an individual becomes self-motivated and does the activity
without any conflict in his mind. According to “Organismic Integration Theory” (Deci and Ryan, 1985)
factors of extrinsic motivation can be internalized and integrated when certain conditions are fulfilled.
This theory also focuses on those social conditions which promote internalization of extrinsically
motivated behaviors. Extrinsically motivated behaviors are not usually interesting but the feeling of
relatedness prompts them. It means that the basic psychological need for relatedness is very significant
for internalization. Similarly, the fulfillment of the basic psychological needs for competence and
autonomy also facilitate internalization. Ryan and Deci, (2000) state that individuals get self-motivated
when they feel competent while facing the challenges of the environment. In the same way, autonomy
or the sense of free will also facilitates internalization which results in self-motivation.

Santiago is self-motivated because throughout the story he continues his struggle with firm
determination and resolution without any conflict in his mind. From the analysis of his character, I find
out that Santiago has a strong motivation and he wants to prove to the people around that he is a
competent and experienced fisherman. He wants to be respected by the society as an expert and skilful
fisherman. He is quite aware of his competence as an experienced fisherman and tells Manolin;

“I may not be as strong as I think, the old man said. But I know many tricks and I have resolution.”(p.
5)

Santiago’s love for DiMaggio and his attachment to his apprentice Manolin are clear indications of the
fulfillment of his psychological need for relatedness. Throughout his epic struggle with the great marlin
he misses Manolin too much and his hero Joe DiMaggio serves as a constant source of inspiration for
him. He says;

“But I think the great DiMaggio would be proud of me today.”(p. 27)

This statement of the old man reveals that he is self-determined to satisfy his inner urge by proving
himself as an expert fisherman. After killing the marlin the old man clearly reveals his intention and
purpose behind killing the fish.

“You did not kill the fish only to keep alive and to sell for food, he thought. You killed for pride and
because you are fisherman.”(p. 29)

Similarly, Santiago’s need for autonomy is also gets satisfied because throughout his long struggle his
mind is ever clear and he feels no tension and conflict. He says;

“All T must do is to keep the head clear.” (p. 28)

Now it is quite clear that the old man’s determination to sail farther into the sea reveals the intensity of
his pride. It also shows his firm resolution to change his fortune. His pride motivates and enables him
to attain his most true self. It also helps the old man to earn the respect of the village fishermen and get
back the friendship and companionship of his apprentice and friend Manolin.
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The old man is quite willing to die in order to take the marlin safely to the shore and this conscious
decision enables him to shun defeat. Although, he comes back to the village with just the skeleton of the
marlin but he is sure that his struggle has enabled him to acquit himself splendidly and bravely.

From the analysis of the firm determination and circumstances of the old man it is found out that his
poverty and lack of resources are factors of his extrinsic motivation. But the old man internalizes these
factors of extrinsic motivation and becomes self-motivated through integrated regulation. His dream of
a big catch, his pride as a competent fisherman and his love for Manolin and DiMaggio become factors
of his self-motivated behavior. Santiago himself says that he has not killed the marlin to sell it but he
has hit it for pride. This statement of the old man clearly reveals that he has got the integrated regulation
and his pride is the main factor which motivates him to continue his struggle till the end of the novel.
Moreover, throughout his struggle with the marlin and the huge sharks Santiago feels no tension and
conflict and his action and thoughts are in complete harmony. The protagonist is ever hopeful and never
gets fed up with his struggle at the sea. He tries his best to console himself even in apparently hopeless
situations. His aspiration to prove himself once again a competent and expert fisherman is the chief
factor of his self-motivation because his failure is an open insult to his pride as a skilled fisherman. He
wants to be accepted in society as a competent and experienced fisherman. Santiago’s basic
psychological needs are satisfied which are very necessary for self-motivated behaviors.

All these evidences, as per “Self-Determination Theory” (Deci and Ryan, 2000) reveal that Santiago is
self-motivated in his struggle against the marlin and the sharks because he never loses his courage and
carries on his struggle with firm determination and resolution. His pride is the chief factor of his self-
motivation. He wants to show to the world his skill as a great fisherman because his honor as an
experienced fisherman has been hurt.

Plot Overview

Kino belongs to a poor family and lives in a small hut with his wife Juana and son Coyotito. He is a
fisherman by profession. One morning a scorpion stings his son Coyotito. He and his wife take him for
treatment to a doctor in the town. When they reach the doctor’s house, they are refused treatment
because they are unable to pay the fee for the treatment of their child. After facing this humiliation at
the hands of the doctor, Kino and Juana take their small family boat to the sea in search of pearls. Juana
prepares a poultice of weeds for Coyotito’s wound, while Kino starts searching the sea bed for pearls.
Luckily, the same day Kino finds a great pearl. As the news of the pearl reaches the town, all the people
suddenly start taking interest in Kino and visit his hut. The doctor also pays a visit to Kino’s hut to treat
his son. Kino hopes to get a lot of money by selling the pearl in the market. He intends to marry formally
in the church and educate his son.

During the night somebody enters into his hut and tries to steal the pearl. Kino attacks him with his
knife. In the struggle Kino is also wounded. Juana proposes him to get rid of the pearl by throwing it
back into the sea but he is not willing to do so. Next day in the morning Kino and Juana set out for the
town to sell their pearl there at a high price. His brother advises him to beware of cheats in the town.
Indeed, all of the dealers conspire to offer too low a price for the pearl. Kino realizes that the dealers are
cheats, so he refuses to sell his pearl to them and declares that he will take his pearl to the capital. In
evening Juana again repeats her wish to destroy the pearl but Kino is not ready to part with it. However,
in the middle of the night, Juana takes the pearl and goes towards the sea to throw it. Kino sees her and
follows her quietly. She is about to throw the pearl when Kino catches her hand and snatches it from
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her. He beats her violently and leaves her there. As he returns to the brush house, he is attacked. Kino
gets into fight with the attackers, killing one and forcing the rest to flee. In the fight the pearl falls from
his hand and lies hidden behind a rock.

Juana, while coming back, finds the pearl and picks it up. She also sees Kino just beyond on the ground,
close to the dead body of the attacker. When Kino comes to his senses, he expresses his sorrow at the
loss of the pearl but Juana presents it to him. However, when they realize the seriousness of the occasion,
they decide to leave the village at once. Kino quickly goes back to the shore while Juana returns home to
take Coyotito. Kino is greatly shocked when he finds that his canoe has been broken. When he looks back
at his hut, he comes to know that it has also been burnt. There is no other way of escape except to take
shelter in the house of his brother Juan Thomas during the day. At the end of the day, Kino and Juana
along with Coyotito leave for the capital. All the night they continue their journey and, in the morning,
take refuge by the roadside. There they take nap during the day but when they are preparing to start
their journey again, Kino discovers that three trackers are following them. Kino and Juana gather their
luggage and hurry towards the mountains. There they find a spring of water, drink some water and take
shelter in a nearby cave. The trackers also come to the spring and stay there. Two of the trackers sleep
while the third one watches over them. Kino decides to attack the man with the rifle before the late moon
appears. When Kino is about to attack, Coyotito gives a cry. The watchman stands up and aims his gun
in the direction of the cry. The bullet hits the baby and is killed. Kino, in a violent fury attacks and kills
the trackers one by one. The next day, Kino and Juana go back to their village with the dead body of their
son. They go straight to the beach where Kino looks at his pearl and then finally throws it back into the
sea with all his might.

Social Conditions of Kino

As per “Self-Determination Theory” (2000) the social conditions of people may either enhance or
decrease their motivations for their respective activities. Thus the study of the social conditions of the
people is quite necessary for understanding the nature of their motivation. The circumstances of Kino,
the protagonist of the novel, serve as factors of his extrinsic motivation. Here is a brief account of the
conditions of the society in which Kino is having his life.

Kino, the central character of “The Pearl” is a poor and simple man motivated by the basic drives of life.
His love for his family and his people and the oppressive behavior of the European colonizers motivate
him to act the way he does throughout the novel. From the very beginning of the story it is quite clear
that Kino is a poor fisherman. He owns a small brush house where he lives with his wife Juana and son
Coyotito. He leads a simple life and eats simple food as is evident from the following lines from the text.

“Kino squatted by the fire pit and rolled a hot corn-cake and dipped it in sauce and ate it. And he drank
a little pulque and that was breakfast. That was the only breakfast he had ever known outside of feast
days.”(p. 3)

Kino is actually motivated to search for the pearl because of the uncooperative behavior of the Spanish
doctor. The European colonizers, who dominate and exploit Kino and his race, are mainly responsible
for the destruction of the native society’s innocence. When the scorpion bites Coyotito and Juana asks
Kino to fetch the doctor, he replies.

“The doctor would not come.”(p. 7)
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The neighbors also express their surprise when Juana asks for the doctor. They repeat among themselves
the words spoken by Juana;

“Juana wants the doctor”
“He would not come, the people in the yard said.”
“He would not come, the people in the door said.”(p. 7)

However, then they decide to go to the doctor and all the neighbors accompany them to the doctor’s
house in the form of a procession. When they reach there, Kino hesitates a moment because the doctor
belongs to an upper social class. The doctor’s race has exploited Kino’s race for centuries. That is why
when Kino meets any one of this race, he gets angry and afraid at the same time. He cannot talk to the
doctor because the doctor’s entire race treats Kino and his people as if they are simple animals.

When the servant tells the doctor that a little Indian baby has been stung by a scorpion, he gets angry
and says,

“Have I nothing better to do than cure insect bites for little Indians? I am a doctor, not a veterinary.”(p.
11)

Kino is overcome by embarrassment when the doctor refuses to cure his son and stands in front of the
gate for a long time with Juana. Then he starts striking the gate with his fist until blood flows down
between his fingers.

Luckily, the same day Kino finds a precious pearl and all the people suddenly take interest in him. The
doctor also visits his brush house and pretends to treat Coyotito. Here again the doctor exploits Kino’s
ignorance. Although the baby is feeling quite well now but the doctor says that the poison will harm the
baby. Then he gives the bay some white powder in the form of a capsule. After some time the child
becomes sick and the doctor comes back immediately. He gives the child three drops of ammonia in a
cup of water and tells Kino that it is lucky that he knows about the poison of the scorpion and its
treatment. When the baby relaxes a little, the doctor asks for fee and Kino tells him that he will pay him
when the pearl is sold. The doctor pretends that he has not heard about his pearl and then leaves for
home. The same night someone enters into Kino’s hut and tries to steal the pearl but Kino attacks him
and makes him flee from the hut. In the struggle Kino’s forehead gets injured.

The plot of the novel shows that Kino is being exploited everywhere. When he takes his pearl to the
market for selling it, the pearl dealers also try their best to exploit Kino’s simplicity and ignorance. When
Kino tells the first dealer that he has a pearl and wants to sell it, the dealer says,

“You have a pearl, the dealer said; sometimes a man brings in a dozen. Well, let us see your pearl, we
will value it and give you the best price.”(p. 48)

Then after examining the pearl, he tells Kino that he is sorry. When Kino tells him that it is a pearl of
great worth, the dealer replies,

“You have heard of fool’s gold. It is too large. Who would buy it? There is no market for such things. It
is a curiosity only. I am sorry. You thought it was a thing of great value and it is only curiosity.”(p.49)
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When Kino cries and says that it is a precious and invaluable pearl, the dealer replies

“On the contrary, it is large and clumsy. As a curiosity it has interest; some museum might perhaps take
it to place in a collection of seashells. I can give you, say, a thousand pesos.”(p. 49)

Kino becomes angry and dangerous when he hears the dealer’s offer and tells him;
“It is worth fifty thousand. You know it. You want to cheat me.”(p. 49)

In the same way the other pearl dealers also try to cheat Kino by telling him that the pearl is valueless.
But Kino realizes their treachery and at once takes the pearl from them and puts it inside his shirt. Then
he cries fiercely and says that he is cheated and he is not going to sell his pearl here. He declares that he
will take his pearl to the capital and sell it there.

The behaviors of the pearl dealers reveal that they have hatched a scheme to deceive and exploit Kino.
This treatment of the pearl dealers is a clear evidence and instance of the exploitation of the proletariat
class of the society. It also shows that the rich class of society does not want the poor people to get rich
and lead a life of happiness and prosperity. Kino and his people are exploited everywhere by everyone.

One night Juana furtively takes the pearl to the sea and is about to fling it but Kino catches her arm and
snatches the pearl from her. When Kino returns to his hut, he is attacked by someone. In the struggle,
Kino kills the man and loses his pearl. However, Juana tells him that she has found the pearl and they
must go away because he has killed a man. Then Kino asks Juana to fetch Coyotito, and he will drag the
canoe into the water and will leave the village. When Kino reaches the shore, he realizes that his boat
has been broken. From there he can see that his house is on fire. Then they leave for a safer place and
are followed by three trackers. They come back to their village only when Coyotito is killed by the
trackers. Kino throws the pearl back into the sea only when his son is killed.

The plot of the novel shows that Kino and his people are exploited in so many ways. Since Kino and the
rest of the villagers are not educated, the upper class of the society feels that they can be dominated and
controlled quite easily. That is why the pearl buyers try their best to compel Kino to sell his pearl at too
low a price. Similarly, when Kino is poor; he is not allowed to marry formally in the church, even his son
Coyotito has not been baptized by the priest. The doctor also refuses to treat his son because Kino has
no money and is unable to pay the doctor’s fee.

But when Kino finds a precious pearl all the people including the very doctor and the priest grow
interested in him. The priest also pays a visit to his hut and tells Kino to remember God and offer thanks
for his good luck. The same night the doctor also visits Kino’s hut and pretends to treat the baby.
Although the baby is quite well now but the doctor exploits Kino’s and Juana’s ignorance and tells them
that the baby is at risk. The doctor does not actually treat the baby but gives him a medicine which causes
the scorpion poison to strike again. Just after an hour the child gets very sick but this time the very
medicine of the doctor makes him ill. The doctor comes again, treats the baby and asks for the fee and
pretends that he does not know about the pearl of Kino.

The plot of the novel reveals that the oppression of the natives at the hands of the European colonialists
is the main factor which gives rise to aspirations and dreams in Kino. It is not just the pearl which
motivates him to go ahead with his plan to change his life. Actually the European Colonizers, who govern
Kino and his people, are responsible for this change in the behaviors of the natives. Kino’s dreams and
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hopes are entirely justifiable because he never longs for a life of luxury but he hopes for social justice for
his son and his people. He is neither greedy nor he does anything dishonorable because everything he
does is for the good of his son and his family.

When Kino finds the pearl, his brother Juan Thomas asks him;
“What will you do now that you have become a rich man?”(p.23)

Kino looks into his pearl and sees the pictures of those things which have always been impossible for
him. Then he speaks softly;

“We will be married in the church.”(p. 24)
Steinbeck (1947) describes the dreams of Kino in these words;

“In the pearl he saw how they were dressed — Juana in a shawl stiff with newness and a new skirt, and
from under the long skirt Kino could see that she wore shoes. He himself was dressed in new white
clothes and carried a new hat. Coyotito wore a blue sailor’s suit from the United States. All of these things
Kino saw in the lucent pearl.”(p. 24)

Kino then tells his brother Juan Thomas;
“We will have new clothes.”(p. 24)

“My son will read and open the books, and my son will write and will know writing. And my son will
make us free because he will know and through him we will know.”(p. 25)

Kino knows that only the pearl can realize his dreams and longings and says;
“This is what the pearl will do.”(p. 25)

All these statements made by Kino show that he is quite aware of the cruel treatment and oppression of
the colonizers and he is sure that the pearl will make them free. Kino is extrinsically motivated by his
social conditions and he knows that the pearl is the only ray of hope and will help him change his life.

Kino’s wife Juana loses interest in the pearl when one night someone enters into Kino’s hut and tries to
steal the pearl and Kino’s forehead is injured in the struggle. She asks Kino;

“This thing is evil. This pearl is like a sin — it will destroy us. Throw it away Kino — let us break it between
stones — let us bury it and forget the place. Let us throw it back into the sea. It has brought evil. Kino,
my husband, it will destroy us.”(p.38)

In response to her entreaty Kino says,

“This is our one chance. Our son must go to school. He must break out of the pot that holds us in.”(p.
38)

This response of Kino indicates the depth of his awareness of the oppression and exploitation of the
natives at the hands of the upper class of the society. He knows that the pearl can bring better days for
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them by making an end to this oppression and exploitation. He is determined to educate his son so that
the priest and doctor may not exploit their ignorance in future.

A critical analysis of Kino’s behavior throughout the novel reveals that he is self-motivated and resolute
in going ahead with his plan. He is determined to sell the pearl at a price so that he may become a rich
man and change the lot of his family. He tells his brother that after selling the pearl he will buy new
clothes and a rifle. He will also educate his son when he becomes rich enough to afford his educational
expenses. He is determined to give proper education to his son so that the doctor and his race may not
take advantage of their ignorance and may not exploit them in future.

“My son will read and open the books and my son will write and will know writing. And my son will
make numbers, and these things will make us free because he will know and through him we will
know.”(p. 25)

Kino’s dreams and aspirations are the reflections of the social injustice prevalent in the society and are
also the factors of his motivation. All the statements made by Kino clearly reveal that he is resolute in
his struggle for changing his life. The recent treatment and behavior of the doctor has motivated him to
change the social status of his family by getting wealth and educating his son. However, Juana is
insistent on getting rid of the pearl and wants to compel her husband to destroy the pearl. She tells Kino;

“It will destroy us all. Even our son” (p. 38)

Kino gets angry and warns her not to speak anymore. He then consoles her and tells her that the pearl
is their only chance for realizing their dreams.

John Steinbeck (1947) has described the pearl of Kino in these words,

“So lovely it was, so soft, and its own music came from it-its music of promise and delight, its guarantee
of the future, of comfort, of security. Its warm lucence promised a poultice against illness and a wall
against insult. It closed a door on hunger.”(p. 39)

The author’s description of the pearl clearly shows the importance of the pearl and also the hopes and
aspirations which Kino has attached to it. This pearl is a guarantee against oppression and exploitation.
It will provide Kino with the comfort and security of life. It will be a poultice against illness for Kino and
his family. He will be rich enough to pay for the doctor’s treatment. It will provide Kino with food and
other basic necessities of life.

All these exploitations of Kino and his family at the hands of the upper class of the society serve as
extrinsic factors of motivation but Kino internalizes them through integrated regulation and thus
becomes self-motivated and determined. His dreams and aspirations to become a rich man and to
educate his son are the factors of his self-motivation. He is of the view that education is the only way
which will enable his son to lead a happy life. When Juan Tomas visits him at his hut at night after he
returns from the market and discusses with him the developments of the day at the pearl market. He
tells Kino that he has challenged not only the pearl buyers but the entire structure and he is afraid for
him. But Kino is still as determined as ever and asks his brother;

“What have I to fear but starvation?”(p. 53)
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He adds that he will soon take his pearl to the capital and will sell it there and then he cries and says;
“My son must have a chance.”(p. 53)

When Juan Tomas leaves the hut, Kino sits for a long time on his sleeping-mat and then walks to the
doorway. He sees somebody there in the darkness of the night, attacks him and gets badly wounded in
the struggle. Juana once again repeats her entreaty;

“Kino this pearl is evil. Let us destroy it before it destroys us. Let us crush it between two stones. Let us-
let us throw it back in the sea, where it belongs. Kino it is evil, it is evil.”(p. 55)

But Kino is self-determined and the entreaty of Juana has no effect on him and says,

“No, I will fight this thing. I will win over it. We will have our chance. No one shall take our good fortune
from us.”(p. 56)

Then he puts his hand on Juana’s shoulders and consoles her,

“Believe me, I am a man. In the morning we will take our canoe and will go over the sea and over the
mountains to the capital, you and I. We will not be cheated. I am a man.”(p. 56)

But when Juana again repeats her insistent request, Kino gets angry and silences her. When Juana fails
to persuade her husband to throw the pearl back into the sea, she one night secretly takes the pearl and
is about to throw it when Kino reaches there and snatches the pearl from her hands. However, on his
way back home, he is once again attacked and gets wounded. In the struggle Kino kills the man and loses
his pearl. He lies unconscious on the ground for some time and as soon as he comes to senses, he moans.

“They have taken the pearl. I have lost it. Now it is over. The pearl is gone.”(p.61)

But when Juana tells him that he has killed a man and the pearl is not lost but he has found it, he tells
her;

“Go to our house and bring Coyotito and bring all the corn we have. I will drag the canoe into the water
and we will go.”(p. 61)

When Kino reaches the seashore he comes to know that his boat has been broken. From there he also
sees that his hut is on fire. When they are about to leave the village, Juan Tomas asks Kino;

“Do you still have the pearl?”(p. 66)
Here again Kino reiterates his determination and says

“I have it. And I will keep it. I might have given it as a gift but now it is my misfortune and my life and I
will keep it.”(p. 66)

Then Juan Tomas embraces Kino and kisses him on both cheeks and asks him.

“You will not give up the pearl?”(p. 66)
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Kino replies;
“This pearl has become my soul. If I give it up I shall lose my soul.”(p. 67)

Then Kino and Juana, along with Coyotito leave for an unknown destination. When Juana asks Kino
whether the people will follow them, Kino replies;

“They will try. Whoever finds us will take the pearl. Oh, they will try.”(p. 70)

And when Juana tells him that perhaps the dealers are right in their assessment of the pearl. Kino
reaches into his clothes, brings out the pearl and says;

“They would not have tried to steal it if it had been valueless.”(p. 70)
Then he says;

“When we will sell it at last, we will have a rifle. We will be married in a great church. Our son must learn
to read.”(p. 71)

Kino continues his struggle with firm determination but when his son dies only then he loses his keen
interest in the pearl and throws it back into the sea. Actually he does all these things for the better future
of his son and as his child dies the pearl also loses its value and becomes meaningless. He would never
have got rid of the pearl if Coyotito had not been killed.

Self-Determination Theory and Kino

A careful and thorough study of “The Pearl” reveals that Kino is self-motivated as per “Self-
Determination Theory” (Ryan and Deci, 2000) because he continues his struggle quite willingly without
any conflict in his mind. He is very intimately attached to his family and is very much anxious about the
future of his son. His basic psychological need for relatedness is fully satisfied because he loves his family
and concentrates all his efforts on the better future of his son. Although Kino leads a life of misery and
poverty but he is determined to change the life of his son. Throughout the novel he reiterates his
intention to educate his son so that he may not be maltreated and exploited like his family. By analyzing
many statements made by Kino, it is found out that the oppression and exploitation of Kino and his race
at the hands of the rich class of the society is the main factor which motivates him to carry on his struggle
till the death of his son. Moreover, his poverty is still another factor of his extrinsic motivation but Kino
has become self-motivated because he has internalized all the factors of extrinsic motivation as he feels
no tension and conflict in his mind during this entire struggle. There is a complete harmony and
consistency between his actions and thoughts which is a prerequisite for the integration of extrinsic
motivation.

The social circumstances of Kino support his psychological needs for competence, relatedness and
autonomy as the satisfaction of these needs makes him a self-motivated character. His love for his family
serves as a source of motivation throughout his persistent struggle. He is intimately attached to his
family and is ever worried about the future of his son. This attachment of Kino to his family helps him
to internalize his extrinsic factors of motivation and become a self-motivated individual. Similarly, the
fulfillment of his need for autonomy enables him to face many challenges willingly because his mind is
ever clear and he feels no tension and conflict. His firm determination and resolution throughout his
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struggle clearly reveal that his basic psychological need for autonomy is satisfied and results in his self-
motivated behaviour. Kino is also a competent man because he faces all the challenges effectively and
efficiently.

Kino’s dreams about the better future of his family are the factors of his self-motivation. The fulfillment
of his basic psychological needs has helped him in internalizing the extrinsic factors of motivation and
thus becoming a self-motivated individual. Kino’s pride is another key factor which results in his self-
motivation. His exploitation by the society has not affected and destroyed his pride and self-respect. He
seeks the doctor’s assistance for the sake of his son only and also feels deep humiliation when the doctor
expresses his unwillingness to treat his child because he is poor and cannot pay the doctor’s fee. He
knocks at the doctor’s gate so violently that his knuckles start bleeding. Kino’s pride is manifested again
in his encounter with the pearl dealers. When Kino realizes that all of the dealers are cheats, he refuses
to sell his pearl to them and openly declares that he will go to the capital to sell it there at a high price.
Similarly, whenever Juana expresses her fear for Kino and Coyotito and requests him to get rid of the
pearl, he often tells her that he is a man.

All these evidences suggest that Kino is self-motivated and his pride is the key factor which motivates
him to go ahead with his plan. Moreover, throughout his struggle he is very much clear and experiences
no tension and conflict in his mind. Kino’s dream to educate his son and secure his family against the
oppression and exploitation of the upper class is still another factor of his self-motivated behavior.
Throughout the plot of the novel Kino aspires to become a rich man by selling his pearl at a price and
this aspiration also serves as a factor of self-motivation.

“Self-Determination Theory” (Ryan and Deci, 2000) suggests that a self-determined individual does an
activity because he considers it necessary for his social and psychological development and well-being.
The same is the case with Kino because he is determined to sell his pearl at a high price so that he may
realize the dreams which he has entertained since long. He wants to seek comfort and security for his
family. He longs for the bright and secure future of his son. He intends to educate his son and make him
free from the bondages of oppression, exploitation and injustice experienced by his family. All these
dreams and aspirations of Kino are the results of the social suppression experienced by him and are also
factors of his self-motivation throughout the plot of the novel.

Summary and conclusion

“The Old Man and the Sea” (Ernest Hemingway, 1952) and “The Pearl” (John Steinbeck, 1947) are
notable for their emphasis on the ability of men to carry out remarkable things and the world as a field
where heroic deeds can be performed. Moreover, both the novels also deal with the factors of self-
motivation of the major characters .All the dreams, aspirations, goals and aims entertained by Kino and
Santiago are the factors of self-motivation which are the result of their cultural subordination, poverty,
lack of education and maltreatment at the hands of the wealthy people in their respective societies. These
elements are also a compensation for the lack of true need satisfaction. Santiago’s social conditions i.e.
his lack of resources, poverty and his humiliation at the hands of the other fishermen, are factors of his
extrinsic motivation but through the process of internalization all these factors get converted into
integrated regulation and results in his self-motivation. This integrated regulation enables him to go too
far into the sea and struggle against a giant marlin and big sharks for three consecutive days. He is self-
motivated in his struggle because he continues his efforts without any tension and conflict in his mind
which is a prerequisite for self-motivated behaviour. He is a competent fisherman but unfortunately, he
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has not been successful to catch even a single fish for eighty-four consecutive days. His fellow fishermen
mock at him because he returns empty-handed from the sea for many days. The parents of his apprentice
and only friend, Manolin, have forbidden their son to accompany the old man anymore and have told
him to join another boat because Santiago is now old and is unable to catch any fish. All these things
work as an open insult to his pride as a competent fisherman and make him self-motivated in his struggle
against the marlin and the sharks at the sea. It is his self-motivation which keeps him struggling up to
the very end. The application of “Self-Determination Theory” (Deci and Ryan, 2000), to the character
of Santiago reveals that his social conditions are conducive to the fulfillment of his basic psychological
needs and promote his self-motivation. Santiago’s attachment to his apprentice, Manolin, and his love
for DiMaggio and the care he receives from his only friend satisfy his psychological need for relatedness
and results in his self-motivation. The old man misses his apprentice too much throughout his
expedition at the sea. He starts his grand expedition in search of a big fish chiefly to get back the
companionship of his caring apprentice. The old man’s psychological need for competence is also
satisfied because he is an experienced and competent fisherman and can face all challenges effectively
and competently during his stay at the sea. His need for autonomy is also fulfilled because throughout
his struggle there is perfect harmony between his actions and his mind. The satisfaction of all these
needs promotes self-motivation in the protagonist of the novel. Santiago’s aim is to catch a big fish to
show to the world around that he is still as competent as ever and to satisfy his pride as an experienced
and competent fisherman. He also intends to get back the companionship of his apprentice and only
friend. This aim and intention of the old man serves as factor of his self-motivation.

Similarly, the exploitation and oppression of Kino and his people are the factors of external motivation
which result in the alienation of the proletariat class of the society. These people are exploited
unconsciously and they have accepted it as a tradition without being aware of it. Moreover, their
ignorance and poverty make them vulnerable to this exploitation and oppression at the hands of the
capitalists. Anyone who tries to resist this maltreatment and injustice is subjugated by force. Kino is the
representative of the proletariat class of the society. The social conditions of the community, serve as
the factors of extrinsic motivation but Kino internalizes and integrates these factors into self-regulation
and thus becomes self-motivated. Throughout his struggle against the unfavorable circumstances and
cultural traditions, his behavior reveals that Kino is self-motivated because he feels no tension and
conflict in his mind and there is a complete consistency between his thoughts and behaviors. As per
“Self-Determination Theory” (Deci and Ryan, 2000) the psychological needs of Kino are fulfilled and
thus result in his self-motivation. His intimate attachment to his family satisfies his need for relatedness
and enhances his self-motivation. He continues his struggle with firm determination just for the sake of
son and makes an end to it the moment his son dies. Kino can face all challenges effectively and
competently and this quality of his character satisfies his psychological need for competence and thus
enhances his self-motivation. Similarly, his need for autonomy also gets satisfied because throughout
the plot of the novel he carries on his efforts with determination and there is no conflict in his mind
regarding his actions. Thus the fulfillment of all these psychological needs results in the self-motivation
of Kino. He has got certain dreams and aspirations which serve as factors of his self-motivation. He
realizes that education is indispensable to avoid and overcome the subjugation which he and his people
are facing. That is why he is determined in his struggle to educate his son so that he may not be treated
the way his parents are treated. He fights bravely till the death of his son. He gives up his struggle only
when his child is killed because he does all these things for the better future of his son only. Thus the
dreams of Kino about the better future of his family are the factors of his self-motivation.

The major findings of this research study can be summarized as under;
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1. The dreams and aspirations of the major characters in both the novels are the factors of their
self-motivation. Kino aspires to become a rich man by selling his pearl at a price and to educate
his son so that he may not be exploited like his parents. This great dream motivates him to carry
on his struggle despite many challenges and hardships. Similarly, Santiago also entertains the
dream of a big catch so that his reputation as a competent fisherman may be restored. This
aspiration of the old man motivates him to continue his struggle for three consecutive days with
firm determination.

2. “Self-Determination Theory” (Ryan and Deci, 2000) states that factors of self-motivation enable
individuals to continue their efforts without any conflict in their minds. This facet of the theory
is quite applicable to the major characters of both the novels. Kino and Santiago carry on their
respective efforts without any conflict in their minds. Both of them are ever determined and
resolute during their persistent struggles.

3. As per “Self-Determination Theory” environment and social conditions greatly affect the
psychological health and motivation of the individuals. The proponents of the theory state that
social conditions which are conducive to the fulfillment of the basic psychological needs for
competence, relatedness and autonomy enhance motivation and vice versa. The social
conditions of both the characters are quite conducive to the satisfaction of their basic
psychological needs and thus help them getting self-motivated.

4. Kino and Santiago continue their efforts throughout the plots of the novels with firm
determination and resolution without any conflict in their minds because both of them are self-
motivated. The fulfillment of their basic psychological needs have enabled them to get self-
motivated.

5. Both the characters are self-motivated because they have internalized factors of their extrinsic
motivation through the psychological process of internalization as per “Self-Determination
Theory”.
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